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INTRODUCTION 


I 


'THE position of More's Ufopia is rather like that of the baby in 
the Judgment of Solomon. One school of thought claims it asa 
Catholic tract, in which anything resembling communist propa- 
ganda should be interpreted as moral allegory. Another claims 
it as a political manifesto, in which all references to religion 
should be firmly ignored. Both claimants seem more concerned 
with the rights of ownership than with the work itself, and are 
guite prepared to chop it in half, or at least to pluck out and 
cast from them any part of its anatomy that offends them. 

A translator is at best a sort of foster-mother; but perhaps 
the process of translation tends to generate more guasi- 
maternal feeling for a book than the process of criticism — for 
I really do not care which school Ufoğiz belongs to, so long as 
justice is done to its artistic vitality. To my mind, the most 
important guestions to beasked aboutit are, what kind of book 
is it, and what doesit say? 
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What kind of book ? We can start with the description given on 
the title page of the first edition (1516), a delightfully slim 
guarto of 110 pages. Thereitis “a really splendidlittle book, as 
entertaining as it is instructive?. İn other words it professes, 
like Horace's Safires, to “tell the truth with a laugh”, or, like 
Lucian?s Trye History, “not merely to be witty and entertaining, 
but also to say something interesting ?. We know from Erasmus 
that More was particularly fond of Lucian, and the two friends 
translated some of his works into Latin in about 15oş. Among 
the four pieces done by More was the dialogue which appears 
in the Penguin Classics Lucian under the title, Menippxs goes #0 
Hel (pp. 97-110). 'This probably suggested the literary form 
of Ufopia, a familiar conversation raising a serious problem, 
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followed by a fantastic traveller”s tale describing an imaginary 
place in which the problem is solved. 

Lucian's traveller is the Cynic philosopher, Menippus; 
More's is a student of philosophy called Raphael Hythlodacus. 
Raphael is Hebrew for“ God has healed?,andinthe Apocryphal 
Book of Tobi? the Archangel Raphael guides Tobias on a journey, 
which ends with the curing of 'Tobit's blindness, and the 
recovery of his property. So the name is guite appropriate fora 
character who tries to open people's eyes to the causes of social 
evils, and the sources of prosperity. But most of the proper 
names in Ufoğia (as in Lucian's Trse History) are of the 
Hythlodaeus type; that is, they are words of Greek derivation, 
specially invented for the purpose, and designed to be immedi- 
ately intelligible. Thus FHy?h/odaeys means “dispenser of non- 
sense?, Ufopia means “not place?, Azydrus (the name of a river) 
means “not water?, and Ade/74s (the title of a chief magistrate) 
means “not people”. It is clear from an ironical passage ina 
letter to Peter Gilles (T4e Correspondence of Sir Thomas More, 
Princeton, 1947, p. 91) that More expected the educated reader 
tounderstand these names;andto ensurethat their significance 
was not ovetrlooked, he mentioned in the book itself that the 
Utopian language “contains some traces of Greek in place- 
names and official titles? (p. 100). As modern education very 
seldom includes Greek, I thoughtthe only way ofimplementing 
More's intention was to convert such proper names into 
English eguivalents. Accordingiy, Hy?h/odaews (who comes 
from Portugal) appears as Nonsenso, A7ydrss as Nowater, and 
Ademus as Nopeople. Utopia, however, seems too well known 
to be changed, so this name is retained, along with its deriva- 
tives, Ufopian and Ufopos or Ufopus; but its meaning (Noplace) 
should be borne in mind throughout. 

I make no apology for the slightly comic effect created by 
these eguivalents, though it may come as a shock to those who 
picture More exclusively as a saint and martyr, or as a political 
thinker. Erasmus says that More had 'from earliest childhood 
such a passion for jokes, that one might almost suppose he had 
been born for them? (Erasmi Epistolae, ıv, Oxford, 1922,p. 16). 
He even enjoyed jokes against himself. But in Ufopia these 
names are not only meant to be funny; they are also meant to 
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remind the reader that the places and people in guestion are 
purely imaginary. By their emphasis on nonsense and non- 
existence they imply something very like Lucian's warning in 
the Preface to the Trye History: “Let this voluntary confession 
forestall any future criticism: Iam writing about things entirely 
outside my own experience or anyone else's, things that have 
no reality whatever.” They enable him, like the *all-licens”dfool? 
in King Lear, to tell home-truths with comparative safety — to 
be as serious as helikes, while retaining, for use in emergencies, 
the excuse that he is only clowning. 

This emphasis on fantasy is paradoxically combined, as in 
modern science fiction, with an emphasis on realism. Raphael 
Nonsenso is introduced into a genuinely autobiographical 
passage describing More's visit to Flanders in ışış, and tells 
his story in the presence of Peter Gilles, who was in fact the 
Town Clerk of Antwerp. Similarly, Nonsenso's imaginary 
travels are grafted on to the historical voyages of Amerigo 
Vespucci, and the starting-point for the journey to Utopia is 
a fort at Cape Frio, in which Vespucci left twenty-four men in 
1504. The pretence that the conversation with Nonsenso really 
took place is worked out in amusing detail, with the collabora- 
tion of Peter Gilles: if somebody had not coughed at precisely 
the wrong moment, the exact position of the island could have 
been inserted in the text, and a certain English clergyman 
could have achieved his ambition to become the first Bishop of 
Utopia. 

There was once a fashion for publishing Do-It-Yourself 
detective stories, which provided the reader with cigarette- 
ends, hair-pins, and other three-dimensional clues in cellophane 
packets. In a similar attempt to offer first-hand evidence for the 
civilization described in the text, Peter Gilles appended the 
Utopian alphabet, and a specimen of Utopian poetry. The 
language is guite carefully constructed: one can, for instance, 
detect a logical system of inflexions for the first personal 
pronoun (nominative: 2e, accusative: ha, possessive: bean). 

One function of these realistic devices is to amuse intelligent 
readers by hoaxing the unintelligent; and apparentiy some 
people were actually taken in. The publisher's introduction to 
More's Latin epigrams (1518) mentions “a certain fathead? who 
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said he did not see why More should be so much admired for 
his Ufopia, since all he did was write down what somebody else 
had told him. This pretence of second-hand reporting may be 
regarded as another protective technigue. Raphael Nonsenso 
is the only person who says anything unorthodox: More's own 
contributions to the conversation are usually guite conven- 
tional. The sole indication that Nonsenso may act as More's 
mouthpiece is the fact that in Utopian he means *I. 

'The form, then, of Ufopia was designed not only to entertain, 
but also to create a context in which More could say what he 
liked, without laying himself open to too much criticism. It 
enabled him, in an age when rash expressions of opinion were 
apt tolandone in the Tower, to disclaim responsibility for any 
view that might be considered subversive. This was guite in 
keeping with his apparent habit of dodging about behind a 
smoke-screen of humour: in one of his dialogues he makes 
someone say to him, “Ye use to look so sadly (i.e. seriously| 
when ye mean merrily, that many times men doubt whether 
ye speak in sport, when ye mean good carnest? (Engfish Works, 
1557, p.127B). It was also not unlike the cautious avoidance of 
direct statement by which he tried, in the last year of his life, to 
minimize the danger of being “The King's good servant, but 
Gods first?. 
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Within the sanctuary of ambiguity constructed by its form, 
what does Ufopia say ? It begins by pointing out the irrational 
barbarity of capital punishment for theft, and argues that the 
only way to reduce the number of thieves is to reduce the 
number of people who must cither steal or starve. In this 
connexion it attacks the conversion of arable land into pasture, 
and other contemporary practicesliableto cause unemployment. 
It also suggests, asan alternative to hanging, a system of penal 
servitude. It then debates the guestion whether a sensible per- 
son should be willing to serve at Court, and satirizes the un- 
scrupulous behaviour of the average king, especially his habit 
of starting aggressive wars, and his dishonest methods of 
raising money. Finally, it contrasts the unhappy state of 
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European society with conditions in an ideal country, where 
human life is organized in the best possible way. 

With all of this except the last sentence most critics would 
probably agree; but many have found it impossible to believe 
that Utopia is really offered as a model of perfection, or that 
More is seriously recommending the Utopian way of life. It is 
not merely that the Utopians have some rather peculiar habits, 
such as using golden chamber-pots, and arranging for pros- 
pective brides and bridegrooms to inspect one another naked 
before committing themselves. These can, if necessary, be dis- 
missed as jokes (though John Aubrey has a story! which sug- 
gests that the latter system was once put into practice, if 
somewhat unilaterally, in Mores own household). The real 
difficulty arises from moreimportantaspects of Utopian civiliza- 
tion. Can a devout Catholic, it is asked, have advocated such 
things as euthanasia, the marriage of priests, and divorce by 
mutual consent on grounds of incompatibility? Cana man who 
described himself on his own epitaph as “troublesome to 
heretics?, and wrote hundreds of pages against them, have 
recommended religious toleration? Can a large property- 
owner, whose income was once the eguivalent of 48,000 a year 
at the present day, and who later compared the rich to the hen 
that laid the golden eggs, have been a crypto-communist ? 

The usual answer to these rhetorical guestions is that 
Utopia does not represent a positive ideal, but a negative 
attack on Furopean wickedness. Its object is to shame Chris- 
tians into behaving not worse, as they do now, but far better 
than the poor Utopian heathen. In his Iz/roducffon o Utopia 
(London, 1945), which twolater criticshaverightiydescribed as 
the bestbook ofits kind available, Prof. H. W. Donner writes: 


It was not the constitution of common wealths that More desired to 
reform, but the spirit. The Utopian institutions can be nothing except 
“very absurd? without the spirit that informs them. They must not be 
copied, but surpassed by Christian institutions. The community of 
goods that reason recommends to the Utopians must be excelled in 
the spiritual community ofall Christians....lItisnot our institutions 
that we must destroy, but those evil passions which are at the root of 
the abuses. More's programme of reform was one of personal ameli- 
oration.... 
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The Utopia does not attempt a final solution of the problems of 
human society — for More was too wise to attempt the impossible — 
but it contains an appeal addressed to all of us, which allows of no 
refusal, that we should try and do each one his share to mend our 
own selves and ease the burden of out fellow-men, to improve man- 
kindand prepare for the life to come. (pp. 79-83) 


Personally, I feel dissatisfied by such attempts to make the 
communism in U/opia metaphorical, and to water down all its 
social, economic, and political suggestions into a mere call for 
individual repentance. I am simple minded enough to believe, 
with certain gualifications, that the book means what it says, 
andthat it des attempt to solve the problems of human society. 

Of course, it does not offer a final solution. The Utopian 
prayer-book explicitly allows for the possibility of improve- 
ment: “İf I am wrong, and if some other... social system 
would be better and more acceptable to 'Thee, I pray Thee in 
'Thy goodness to let me know it? (p. 128). And, of course, if 
closely guestioned, More would cheerfully admit that in certain 
matters Christian revelation as suggested improvements on 
Utopian practices and beliefs. But surely the whole emphasis of 
the book is on the rightness of Utopian institutions, not on 
their wrongness when judged by Christian standards. 

We are still left with the problem of apparent contradictions 
(which I have discussed in the Notes and Appendix) between 
the views expressed in Ufopia and in More's other works. Some 
of these contradictions are like the ghost in /444s Caesar: they 
vanish as soon as one tries to find out more about them. But 
when they survive investigation, | see no reason for doctoring 
a plain statement in one book, in order to make it sguare with 
what is said in another. 


Dol contradict myself? 
Very well then... I contradict myself; 
Iamlarge...1I contain multitudes. 


Certainly More was guite unlike Whitman : he would never have 
thought inconsistency a sign of greatness. But he was egualiy 
unlike the type of person that he satirizes on page 75, whois 
“ashamedto admit that his first idea might have been wrong?. 
İt is much easier to imagine him praying, like a Utopian, to 
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be shown where he was wrong, so that he could, if 
necessary, change his mind. 
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Let us assume, then, that Utopia is what it appears to be, a blue- 
print, however provisional, for a perfect society. Just how 
perfect would it be to live in? It offers the material benefits of a 
welfare state which provides every member of the community 
with food, clothing, housing, education, and medical treat- 
ment. Working hours are reasonabiy short, six hours a day — 
but this is achieved by limiting the supply of consumer-goods 
to the barest essentials. Result: heavy casualties among the 
minor pleasures of life, especially the more frivolous ones. For 
instance, everyone wears the same colourless clothes. 

A more serious drawback is the lack of personal liberty. You 
cannot even travel about your own country without a special 
permit, and you have virtually no privacy. George OrwelPs 
Nineteen Fighty-Four, with its telescreens in every room, and its 
slogan, BIG BROTHER 1S WATCHING YOU, is merely a 
logical development from the situation in Utopia: *“Everyone 
has his eye on you, so you're practically forced to get on with 
your job, and make some proper use of your sparetime? (p. 84). 

To women, at least, the rigidiy patriarchal character of 
Utopian society might prove a little tiresome. Once a month 
all wives have to kneel down before their husbands, *“confess 
all their sins of omission and commission, and ask to be for- 
given. This gets rid of any little grudges that may have clouded 
the domestic atmosphere .. ” (p. 126). But no provision is 
made for the domestic shortcomings of the male. 

In sexual matters the penal code is barbarous. Pre-marital 
intercourse is punished bycompulsorycelibacyforlife; adultery 
by slavery; and repeated adultery by death. 

Noplacia, as Mr Windbag calls Utopia, is obviously no place 
to live, the average modern reader will decide; but to get a 
more stereoscopic view of it, one should make a momentary 
effort to see it through the eyes of its author, against a back- 
ground of Tudor England. More was himself a profoundly 
religious person, whosubscribedunguestioningiytoanauthori- 
tarian code of morals, and was much attracted by the monastic 
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life. For four years in his youth he shared the living conditions 
of the monks in the Charterhouse, and evenafter he had aban- 
doned the idea of taking Holy Orders he secretly wore a hair- 
shirt (which “tamed his flesh till the blood was seen in his 
clothes”) until the day before he died. When he was sent to the 
Tower in 1534, he almost welcomed the loss of comfort and 
liberty, saying to his daughter: 
I believe, Meg, that they that have put me here ween they have done 
me a high displeasure. But 1 assure thee on my faith, my own good 
daughter, if it hadnot been for my wife and you that be my children, 
whom 1 account the chief part of my charge, I would not have failed 
long ere this to have closed myself in as strait a room, and straiter 
too... Me thinketh God maketh me a wanton Ji.c. is spoiling mel, 
and setteth me on His lap and dandleth me. 

(Life by William Roper, Oxford, 1935, p. 76.) 
Toa man of such habits and beliefs, the bareness and constric- 
tion of life in Utopia must have seemed among its greatest 
blessings. 

Although he took great pains over his daughters? education, 
he never seems to have regarded women as wholly rational 
creatures. Erasmus says that when More was talking to a 
woman, even if it was his own wife, he normally confined him- 
self to making jokes. His view of sexual eguality in the home 
may perhaps be guessed from one of his Latin Epigrams, which 
ends: “If you let your wife stand on your toe tonight, she'll 
stand on your face first thing tomorrow morning? (Epigram- 
mata, 1520, p. 67, No. 140). 

As for sexual intercourse, he evidentiy did not value it guite 
as much as we do (he had not, of course, readany D. H. 
Lawrence). On the contrary, he appeared to think it rather 
ludicrous. Another early poem describes a rape. 'The lady 
protests so much that finally the ravisher loses patience and 
draws his sword. 


“Now I warn you,” he said, “if you don't shut up and lie down at 
once, I'm off.” 
Cowed by this fearful threat, the girl immediately lay down. 
“ALI right, go ahead,” she said, “but remember, you forced me 
into it.” 
(Epigrammata, 1520, p. 7o, No. 149.)? 
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Erasmus helps us to understand More's attitude: 


When he was at the age for it, he had no objection to love-affairs with 
girls, but never overstepped the bounds of respectability; he enjoyed 
such things when they came his way, but did not goin search of them, 
and was more interested in mutual affection than in sexual inter- 
course, 

(Erasmi Epistolae, ıv, Oxford, 1922, p. 17.) 


From this R. W. Chambers deduces, rather oddiIy, that “More 
was a man of strong passions? (T4o#xas More, London, 1935, 
p. 86). If so, they were kept well under control. He married his 
first wife out of “a certain pity?, although he felt more attracted 
to her younger sister; and he married again, Erasmus says, 
because he needed someone to look after his household, 
rather than from any idea of enjoying himself, “for as he jok- 
ingiy admits, she was neither young nor particularly pretty? 
(ibid., p. 19). In short, he was hardiy the type to find much 
difficulty in observing the Utopian regulations about sex, 

Finally we must remember what England was like when 
Utopia was written. It was a country where one individual 
could enjoy an income of 450,000 a year, while thousands of 
people starved, or were hanged for stealing food. For the 
abolition of such monstrous social injustice, a certain amount 
of austerity and regimentation might well seem a small price 
to pay. As for personal liberty, in Tudor England there was no 
freedom of speech; there was not even freedom of thought. 
More himself was executed, not for anything that he had said or 
done, but for private opinions which he had resolutely kept 
to himself. It was not enough to abstain from comment on 
Henry VIL's astonishing metamorphosis into Supreme Head 
of the Church: More's very silence was a political crime. Com- 
pared with the nightmarish guality of regal tyranny during the 
period, the pressure of public opinion in Utopia does not seem 
so very terrible ; and if adulterers have a rather hard time there, 
at least they are not disembowelled alive, as More might easily 
have been, or, like three Carthusian monks convicted of the 
same crime, kept standing bolt upright in fetters and iron 
collars for seventeen days. 
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I shall make no further references here to the author”s life. Its 
end is pretty well known, especially since Robert Bolt's 4 
Man for AI Seasons; and those who want a detailed biography 
should read (it practically reads itself) R. W. Chambers”s 
Thomas More (London, 1935). I shall merely mention in the 
Notes a few biographical facts which are relevant to certain 
passages in the text. 
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More's Ufopia gave its name to aliterary genre, of which well 
over a hundred specimens have been published, thelastin 1962; 
but the germ of Ütopian fiction is probabliy to be found in 
ancient descriptions of paradise. In The Epic of Gilgamesh, 
Utnapishtim, the Sumerian eguivalent of Noah, is discovered 
“taking his ease on his back? in a place where 


the croak of the raven was not heard, the bird of death did not utter 
the cry of death, the lion did not devour, the wolf did not tear the 
lamb, the dove did not mourn, there was no widow, no sickness, no 
old age, nolamentation. 

(Penguin Translation, p. 39.) 


In the Odyssey the description of the Elysian Fields stresses 
chiefiy the superb weather-conditions ; but Lucian, completing 
the picture later, represents Elysium as a luxurious holiday- 
camp, with honey and scent laid on, permanent background 
music provided by nightingales, and self -filling wine-glasses. 
Tothis vein ofpure wishful thinking Plato adds the element 
of serious political theory. In the Repxblir Socrates works out 
the idea of a perfect state, which embodies the principle of 
justice, and includes the communal ownership of goods and of 
women. The next stage in the development of the form is to 
give this airy nothing a local habitation and a name. In the 
Timaens it is located on the island of Atlantis, which sank be- 
neath the sea about nine thousand years before; and in the 
Critias the island is described in detail. It consists of several 
concentric rings ofland, separated by circular canals which are 
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so inter-connected that ships can sail right into the interior, and 
anchor there in underground harbours. Among other practical 
conveniences are two springs, one h. and one c., from which 
water is distributed all over the island through pipes attached, 
where necessary, to the bridges that cross the canals; and the 
outermost ring of land is very useful as a race-course. 

A further ingredient in Utopian fiction is the fantastic travel- 
lers tale, whether serious, as in Pliny's Na?yr4/ History, or 
satirical, as in Lucian's Trye History. Many of the foreign tribes 
described by Pliny are remarkable only for their physigue. 
Some have only one leg, which they use as a parasol in heat- 
waves; others have no mouths, and eat through their nostrils, 
with the help of a straw ; others are born with white hair, which 
turns black as they grow old, and so on. But several are also 
remarkable for their customs. The Hyperborei practise ecuthan- 
asia; the Garamantes are sexually promiscuous; the Esseni go 
to the opposite extreme: 


Women they sce none: carnal lust they know not: they handle no 
money: they Icad their lifc by themselves, and keep company only 
with date trees. 

(Natural History, v, 73 in Philemon Holland's translation, 1601.) 


İn Taprobanetheyhavenolaws orlawyers; in Babytacethey hate 
gold so much that they bury it away out of sight; and there are 
people in India who have never been known to spit. Lucian, in 
a rather less earnest spirit, offers a sociological survey of the 
moon, where the all-male population wear clothes of flexible 
glass, feed on smoke, and think baldness very attractive. 
Among suclı travellers? tales is one attributed to a certain 
Iambulus, which only survives in the history of Diodorus 
Siculus (11, $5—-60). lambulus is kidnapped by Ethiopians, who 
in accordance with an ancient tradition send him off in a boat 
with food for six months, to visit a “happy island?inthe South. 
After a mere four months of continuous storms, he duly arrives 
there. The island is circular, and inhabited by very tall, beautiful 
people with indiarubber bones. Among other natural advant- 
ages they have forked tongues, which enable them to carry on 
two conversations simultaneousiy. Normally they are never ill, 
so cripples and invalids get even less sympathy than they do in 
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Samuel Butler's Erewhon: they are compelled to practise 
euthanasia bylying down under a certain tree. The same applies 
to anyone who exceeds a statutory age-limit. They test their 
children's reactions in infancy, by sending them of for joy- 
rides onthe backs oflarge birds: ifthe baby is airsick or terrified, 
they regard it as sub-standard, and expose it. As in Plato's 
Repnblic, women and children are public property. 

More's technical contribution to the genre consisted in add- 
ing topical realism to the mixture of paradisiac, political, and 
travelogical elements already present in the story of Tambulus. 
In his unfinished New 4//anfis (1626) Bacon added the element 
of dramatic tension. He imaginatively describes the first 
approach to the island of Bensalem, injecting it with a powerful 
dose of anxiety and bewilderment; for although the narrator 
and his companions are on the point of starvation, they are not 
immediately allowed to land, and have to go through some 
rather discouraging immigration-formalities. Bacon also re- 
places Raphael's logically organized account of Utopia recol- 
lected in tranguillity by a narrative tracing his visitors? gradual 
acguisition of knowledge about Bensalem, from the moment 
when they sight what looks like land on the horizon, to the 
moment when the Principal of the local Institute for Scientific 
Research concludes his report of work in progress, and pre- 
sents his audience with two thousand ducats (perhaps as a 
reward for listening so attentively). The only real precedent 
for this piece of Utopian technigue is to be found in the 
Cbristianopolis (1619) of ). V. Andreae, which starts rather too 
allegorically with a voyage in the good ship Fantasy across the 
Academic Ocean, but suddenly comes to life when Andreae is 
wrecked on a triangular island, and shortly afterwards dis- 
covered by a coastguard trying to dry his shirt in the sun. 

Meanwhile Joseph Hall had invented the so-called Dystopia. 
In his Mundus Alter et Idem (Another World and yet the Same, 
1600) he described a voyage, also on board the Fantasy, to 
various countries in the Southern Hemisphere which satirized 
their opposite numbers in the Northern. For instance, in 
Pamphagonia and Yvronia, which have the same latitudes and 
longitudes as England and Germany respectively, the prin- 
cipal industries are eating and drinking. Pamphagonia contains 
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a town called Marzipan, whose inhabitants all suffer from 
dental caries and halitosis, and another where full citizenship 
is granted only to those with stomach-measurements above a 
statutory minimum. İn Yvronia every man has a special rope, 
with rings attached at convenient intervals, leading from the 
market-place to his own house, so that he can find his way 
home after parties; occasionally these ropes get tied on to the 
wrong houses, with conseguent matrimonial complications. 
HalPs satire is mostly pretty light-hearted, but his book created 
a sub-species which includes works as savage as Gwlliver's 
Travels (1726), as profound as Erewhon (1872), and as horrifying 
as Aldous Huxley's Brave New World (1932) and Ape and 
Essence (1949), or George Orwell's barely endurable Nine?een 
Fighiy-Four (1949). 

Utopias have been written to illustrate many different theories 
of perfection. In Chris#ianopolis the secret of happiness is true 
religion; in William Morris's News from Nomwhere (1890) it is 
socialism. In Samuel Gott's New Jerusalem (1648) it is educa- 
tion: teachers at the university get “maximum salaries?, and the 
students take down lecture-notes in shorthand. In Tommaso 
Campanella”s Cify of #be Sun (1623) the good life is largely a 
matter of eugenics: though male adolescents are allowed to 
copulate freely with sterile or pregnant women, all reproduc- 
tive mating is government-controlled. 'T'he use of cosmetics is 
a capital crime, possibly because it might have the effect of 
attracting males to eugenically unsuitable females. 

New Atlantis, with its inventions foreshadowing such things 

as aircraft, submarines, radiograms, and telephones, embodies 
a faith in the blessings of science which is echoed in Edward 
Bellamy”s Looking Backward (1887), where the possibility of 
getting orchestral music on the telephone is considered almost 
enough in itself to make Boston, Mass., a paradise: 
“It appcars to me, Miss Lecte,” I said, “that if we could have de- 
vised an arrangement for providing everybody with music in their 
homes, perfect in guality, unlimited in guantity, suited to every 
mood and beginning and ceasing at will, we should have considered 
the limit of human felicity already attained, and ceascd to strive for 
furtherimprovements.? (pp. 157-8) 


Science also contributes largely to human felicity in Aldous 
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Huxley?'s Island (1962), for instance, by saving fathers the 
troubleofstayingalive: 


“Well, that?s the man we chose for Rama's father.” 
*Butlunderstood he was dead.” 

Shanta nodded. “But his soul goes marching along.” 
“What do you meanr' 

“bFandal. 

“bDFandaır' 

“Deep Freeze and Artificial Insemination.” (p. 187) 


The old-fashioned method of getting to Utopia is to be 
wzecked on an island, preferably in the South Seas, and Hux- 
ley's last essay in the genre is to this extent traditional. So is 
William Golding”s Lord of #be Fes (1954), which may, I think, 
be considered a rather individual form of Dystopia. The sub- 
stitution of a plane-crash for a shipwreck has a precedent in 
James Hilton's Los? Horizon (1933), where the plane is piloted 
byasinister stranger with a revolver. He kidnaps a party of air- 
line passengers, and lands them somewhat heavily among the 
snows of Tibet, but within walking-distance of Shangri-La, 
a centenarians? paradise which reminds the hero “very slightiy 
of Oxford? (p. 212). 

For some time, however, Utopia-writers have been faced by 
the increasingly awkward problem, where on earth to put their 
undiscovered countries? Lord Lytton solved it in Te Cowing 
Race (1871) by not putting his Utopia on earth at all, but under 
it. While investigating a charred and jagged chasm in a new 
shaft of amine, an engineer is surprised to see arow of street- 
lamps leading away into the distance. Soon afterwards he is 
eaten by a peculiarly ferocious subterranean monster; but an 
American friend of his survives, and walksdown the street into 
thecountry of the Vril-Ya. Here society isdominated by females 
seven feet tall, with “grand but unalluring countenances? (p. 
224) and, possibly for this reason, extra-marital relations are 
unheard of. 

Another solution is to distance your Utopia, not in space, but 
in time. Since Plato, nobody has been so retrogressive as to 
place it in the past, but it is often placedin the future. One gets 
therecither bydreaming (News from Nowbere), or by over-sleep- 
ing (Looking Barkward, and H. G. Wells's When ?hbe Sleeper 
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Wakes, 1899), or by operating a special apparatus (H.G. Wells”s 
The Time Machine, 1895), or by an involuntary exchange of 
bodies with some unscrupulous member of posterity (John 
Wyndham?s Pi/lar #o Pos, 1956); or else one is nota visitor at all 
but a permanent resident, like the bearded heroine of Evelyn 
Waugh's Love among the Rsins (195 3). 

In the last resort, Utopias and Dystopias can always be 
located on another planet. The Firs? Men in #he Moor (1901) by 
H.G. Wells gives a highly satirical account of Selenite society, 
in which the intellectuals have enormous swollen heads and 
tiny stunted bodies, and the workers are druggedinto a state of 
coma, whenever they are not reguired for work. A rather more 
fHattering picture of the Lunars is presented by Francis God- 
win's The Man in #he Moon (1638). Under the pseudonym of 
Domingo Gonsales, this enterprising Bishop travelled to the 
Moon onan 'Engine? powered by twenty-five wild swans, each 
fitted with a special pulley and counterweight to ensure that it 
did not carry more than its fair share of episcopal avoirdupois. 
There he found some people of a very curious colour, who had 
nolawyers, no crime, and no infidelity — for the women were so 
exguisitely beautiful that once you had known one of them you 
never wanted to look at any other, and criminal types were 
recognized in early childhood and instantly deported to the 
Earth: 


Their ordinary vent for them is a certain high hill in the North of 
Ametica, whose people I can easily believe to be wholly descended 
of them, partly in regard of their colour, partly also in regard of the 
continuous use of Tobacco, which the Lunars use exceeding much... 


(p. 105) 


In Mary McCarthy?'s 4 Sosrce of Embarrassment (1950) three 
trespassers ruin the morale of a Utopian colony, somewhere in 
the U.S.A., by shamelessly picking the colony?s strawberries. 
They must have been rejects from the Moon. 


7 


'The translation is based on the text of the first edition (1516), 
though I have incorporated (on page 86) a half-sentence which 


22 THOMAS MORE: UTOPIA 


was not printed until two years later. Of theletters, verses, etc., 
published with the original text I have included only those 
which are part of the practical joke. Among them are the lines 
by Mr Windbag, which are obviously meant to be silly (though 
some critics have discovered profound meaning in them), and 
by their prominent position on the fourth page to establish the 
April Fool atmosphere right from the start. I flatter myself that 
my versionis guite as silly as the original. 

'The material omitted consists of a letter and some verses by 
John Van der Broeck, Professor of Rhetoric at Louvain (where 
the book was'printed), and of aletter by Jerome Busleiden, the 
addressee of theletter from Peter Gilles. Van der Broeck's con- 
tribution is of no particular interest,and was excluded from the 
edition of 15 18; Busleiden”s is interesting only because he seems 
to take Utopia literally, as a model of politicalorganization, not 
symbolicaliy, as a mere moral fable. 


8 


Several of my friends, on hearing that I was translating Ufopiz, 
have looked faintly puzzled and asked: “Into what??? Fducated 
people are often unaware that the book was written in Latin, 
and many imagine that they have read the original, when what 
they have actually read is Ralph Robinson's translation (15 51). 
'Thisis rathera pity, because the great merits of Robinson's ver- 
sion, itsliveliness and readability, have now largely evaporated 
for those who are unfamiliar with sixteenth-century English, 
and his archaic idiom is liable to obscure More's perfectly plain 
meaning. 

Some such obscurity is inevitable when a sixteenth-century 
author writes in English; but when he writes in Latin, it is 
guite unnecessary. For hundreds of years Latin served asa 
universal language through which one could speak directiy, 
not only to people of other nationalities, but to people of other 
periods as well. Uzoğiz is expressed in atimeless medium, which 
cutsitloose from its own particular age, and saves it from ever 
seeming linguisticalIy old-fashioned or difficult. 

I have therefore thought it my business to convey the effect 
of this temporal Esperanto, by using the sort of idiom which 
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would interfere as little as possible with the entry of More's 
ideas into a modern mind. I have tried especially to render his 
social and economic arguments, which are so much a part of 
our intellectual atmosphere, into language that is egually close 
to us. 

Then there were the demands of the fictional context. Most 
of the work is supposed to be spoken aloud: Bookllisa 'talk? 
improvised on the spur of the moment, and Book I is mainly 
concerned with recording an informal conversation. In order 
to make all this spoken material speakable, I have freely used 
colloguial phrases and abbreviations, broken up long, com- 
plex sentences into short, simple ones, and replaced the nine 
chapter headings in Book lI (e.g. “About trades”, “ About war- 
fare”, “About the travelling of the Utopians”) by the more 
relaxed type of subject-changing formula dear to the lecturer 
or broadcaster who pretends to be improvising. 

The only other liberty that I am conscious of having taken is 
very occasionally eliminating tautology, when I thought that 
the modern reader would immediately grasp the meaning with- 
out it; but for this perhaps I can guote the authority of More 
himself: “I have no wish to labour the obvious”? (p. 37). 

P.D.L.T, 


NOTES 


Proper names invented by More have normally been Angli- 
cized in the translation. The originals are to be found in the 
Glossary, together with etymological explanations. Any name 
which does not appear in the Glossary (e.g. Raphael, Barzanes, 
Utopia) may be assumed to have retained its original form. 


THE UTOPIAN ALPHABET 


A Specimen of Utopian Poetry 


AMLİLA CÖ &LDDÖB (GR 8Ö OCOAÖ İ(L8MÖ ODCOAĞĞJ 
©O0OL8 CO AO098LAN 86Ö000OJ AHLAO OYAJLALICOLI 
OOD0OAÖ OLHAJLALICLI &ÖSONGASODCO ELOOANSLANII 
ELSNOSÖ SÖNOCAJ COAOJ SÖ SÖRLSELSÖ OLOAAG TO)8LJN 


The Same Transliferated 


Utopos ha Boccas pcu la chama polta chamaan. 
Bargol he maglomi baccan soma gymnosophaon 
Agrama gymnosophon labarembacha bodamilomin. 
Volvala barchin heman, la lavolvola dramme pagloni.3 


A Word-for-Word Translation 


Ütopos me General# from not island made island. 

Alone I of-lands all without philosophy 

State philosophicals I-have-formed for-mortals. 

Willingiy I-impart my-things, not not-willingiy I-accept better-ones. 


Lines on #he Island of Uzopia by 
#he Poet Lanreate, Mr Windbag* 
Nonsenso's sister'5 son 


NOPLACIA was once my name, 
That is, a place where no one goes. 
Plato's Republic now 1 claim 

To match, or beat at its own game; 
Fot that was just a myth in prose, 
But what he wrote of, I became, 

Of men, wealth, laws a solid frame, 
A place where every wise man goes: 
GOPLACIA'iİsnow my name. 


MORE'S LETTER TO PETER GILLES 


My dear Peter Gilles, 8 

I feel almost ashamed to send you this little book about the 
Utopian Republic, for ve kept you waiting for nearly a year, 
and you doubtless expectedto getit within six weeks. You knew 
that in this work I didn't have the problem of finding my own 
subject-matter and puzzling out a suitable form— all1 hadtodo 
was repeat what Raphael told us. There was no need to bother 
very much about the wording, since his style wasn't particu- 
larly polished — the whole thing was improvised on the spur of 
the moment, and, as you know, his Latin isn't guite as good as 
his Greek. So the closer I could get to his simple, off-hand way 
of expressing himself, the closer Vd be to the truth, which in 
this case is all İm worrying about, and all I ought to worry 
about. 

Yes, Peter, I know. So much of it was ready made, that there 
was practically nothing left for me to do. Mind you, in any 
other circumstances the creation and organization of a thing 
like this would have demandeda good deal of time and thought 
—-evenfrom a reasonabiy intelligent and cultivated person. And 
ifthe style had hadto be graceful as well as accurate, no amount 
of time and thought would have enabled meto doit. As it was, 
I was relieved of all such headaches. My job was simply to write 
down what 1d heard, which was really perfectiy easy — but my 
othercommitments haveleftmelessthannotime to getthis per- 
fectly easy job done. ve been kept hard at work in the law 
courts,? either at the Bar or on the Bench, either in civil or in 
criminal cases. Then there's always someone that has to be 
visited, either on business, or as a matter of courtesy. I'm out 
practically all day, dealing with other people — the rest of the 
day I spend with my family — so there's no time left for me, 
that is, for my writing. 

You see, whenIcome home, ve got to talk to my wife, have 
a chat with my children, and discuss things with my servants. I 
count this as one of my commitments, because it's absolutely 
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necessary, if İ?mnottobea strangerinmy own home. Besides, 
one should always try to be nice to the people one lives with, 
whether one has chosen their company deliberately, or merely 
been thrown into it by chance or family-relationship — that is, as 
nice as one can without spoiling them, or turning servants 
into masters. 

Thus the days, the months, the years slip by. You may 
ask, when do l write then? Well, so far I havemn't mentioned 
sleep, or meals — which many people allow to consume as much 
time as sleep itself — and in fact the only time | ever get to my- 
self is what 1 steal from sleep and meals. There isn't very much 
ofit, so my progress has been slow — but there has atleast been 
some, so I've finally finished Ufopia, and I'm sending it to you, 
my dear Peter, in the hope that you will read it, and tell me if 
ve left anything out. I feel fairly confident on that score — for 
Ionly wish my scholarship and intelligence were up to the stan- 
dard of my memory — but not guite confident enough to assume 
that nothing could have slipped my mind. 

As you know, my young assistant, John Clement,!© was with 
usat thetime. | neverlet him miss any conversation that might 
have some educational value, for he has alresdy begun to show 
such promise in Latin and Grcek that | <xpect great things of 
himone day. Well, he has made me feel very doubtful about one 
point. As farasl can recali, Raphael told us that the bridge 
across the river Nowater at Aircastle was five hundred yards 
long, but John wants me to reduce this number by two hun- 
dred, for he says theriver wasn't more than three hundred yards 
wide at that point. Will you please search your memoty for the 
correct figure ? İf you agree with him, ll take your word for it, 
and assume that I've made a mistake. But if you've completely 
forgotten, İl let my figure stand, for that's how I seem to 
remember it. You see, İ'm extremely anxious to get my facts 
right, and, when in doubt, any lies that 1 tel! will be guite un- 
intentional, for Pd much rather be thought honest than clever. 

However, the simplest solution would be for you to ask 
Raphael himself, either by word of mouth or by letter — in fact 
you must do that anyway, because of another little problem 
which has cropped up. I don't know whose fault it was, mine, 
yours, or Raphael's, but we never thought of asking, and he 
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never thought of telling us whereabouts in the New World 
Utopia is. Vd gladiy give what little money | possess to re- 
pair the omission. For one thing, it makes me feel rather a fool, 
after all Pve written about the island, not to know what sea 
itsin. For another, there are one or two people in England who 
want to go there. In particular, there's a very pious theo- 
logian,'! who's desperately keen to visit Utopia, not in a spirit 
of idle curiosity, but so that he can foster the growth of Chris- 
tianity, now that it's been successfully introduced into that 
countıy. As he wishes to do it offcially, he has decided to get 
himself sent out there by the Pope, and actually created Bishop 
of Utopia. He's not deterred by any scruples about begging for 
preferment.12 He thinks that sort of thing is perfectiy all right 
if its done, not for the sake of profit or prestige, but purely out 
of zeal. 

So, Peter, will you please arrange to see Raphael, if you con- 
venientiy can, or else write to him, and make sure that my work 
contains the whole truth and nothing but the truth ? Perhapsit 
would be best for you to show him the book itself, for he's the 
person best gualified tc correct any mistakes, and he can't very 
well do so, unless he teads the thing right through. Besides, in 
that way you'll be able to find out how he reacts to the idea of 
my writing up the results of his researches. For if he's planning 
to write them up himself, he'd probably rather I didn't- andI 
certainly shouldn't want to give Utopia premature publicity, 
so that his story lost the charm of novelty. 

Totell you the truth, though, I still haven't made up my mind 
whether I shall publish it at all. 'Tastes differ so widely, and 
some people are so humourless, so uncharitable, and so 
absurdiy wrong-headed, that one would probabily do far better 
to relax and enjoy life than worry oneself to death trying to 
instruct or entertain a public which will only despise one's 
efforts, or atleast feel no gratitude for them. Mostreaders know 
nothing about literature — manyregardit with contempt. Low- 
brows find everything heavy going that isn't completely low- 
brow. Highbrows teject everything as vulgar that isn't a mass 
ofarchaisms. Some only like the classics, others only their own 
works. Some are so grimly serious that they disapprove of all 
humour, others so half-witted that they can't stand wit. Some 
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are so literal-minded that the slightest hint of irony aflects 
them as water affects a sufferer from hydrophobia. Others come 
to diferent conclusions every time they stand up or sit down. 
Then there's the alcoholic school of critics, who sit in public 
houses, pronouncing ex cafbedra vetdicts of condemnation, 
just as they think fit. They seize upon your publications, as a 
wrestler seizes upon his opponent's hair, and use them to drag 
you down, while they themselves remain guite invulnerable, 
because their barren pates are completely bald — so there's noth- 
ing for you to get hold of. 

Besides, some readers are so ungrateful that, even if they 
enjoy a book immensely, they don't feel any affection for the 
author. They're like rude guests who after a splendid dinner- 
party go home stuffed with food, without saying a word of 
thanks to their host. So much for the wisdom of preparing a 
feast of reason at one's own expense for a public with such 
fastidious and unpredictable tastes, and with such a profound 
sense of gratitude| 

But do, as say, get in touch with Raphael. I can think about 
theother guestion later — though really it's toolateto start being 
sensible now, when ve gone to all the trouble of writing the 
book. So if he has no objection, whether I publish it or not will 
depend on what my friends, and especially what you advise. 

Best wishes, my dearest Peter Gilles,to you and your charm- 
ing wife. And please go on liking me as much as ever — because 
Ilike you even more than ever. 

Yours sincerely, 
THOMAS MORE 


GILLES'S LETTER TO BUSLEIDEN 


Antwerp 
ı November 1516 


My dear Busleiden,!3 

The other day a great friend of yours, Thomas More- whois, 
Pm sure you'll agree, one of the glories of our age — sent me the 
enclosed account of Utopia. At present very few people know 
about this island, but everyone should want to, for it's like 
Plato's Republic, only better — especially as it”s described by such 
a talented author. He setsitallso vividiy before one's eyes that 
by reading his words I seem to get an even clearer picture of it 
than I did while Raphael Nonsenso's voice was actually sound- 
ing in my cars—forl was with More when the conversation 
took place. And yet Raphael spoke extraordinarily well, He 
obviously wasn”t retailing somebody else's story, but describ- 
ing his own experiences in a place where he'd lived for guite a 
long time. Personally, I think he must have seen even more of 
the world than Ulysses, and I doubt if there has been anyone 
like him for at least eight hundred years. He made us feel that 
Vespucci had seen absolutely nothing! 

The man also appeared to have a special talent for exposition 
- though I suppose we can always describe what we've seen 
more efectively than what we've heard. But when I consider 
More's guasi-pictorial treatment of the same theme, I some- 
times get the impression that I'm actually living in Utopia. In 
fact, I honestliy believe there's more to be seen in his account of 
the island than Raphael himself can have seen during all those 
five years that he spent there. One comes across so many 
wonderful things on every page, that I hardiy know what to 
admire first or most — the remarkable accuracy of his memory, 
which could reproduce an immensely long speech practically 
word for word — his cleverness in immediately grasping the 
actual and potential causes, hitherto largely unknown, of every 
social evil — or the force and fluency of his style, his ability to 
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deal with such a variety of topics in such correct and muscular 
Latin — especially as hes distracted by so many official and 
domestic responsibilities. But all this will seem less surprising 
to a fine scholar like you. Besides, you already know him inti- 
mately, and are guite familiar with the prodigious, if not posi- 
tively'superhuman power of his intellect. 

I can't think of anything to add to what he has written — ex- 
cept that Pve attached four lines of verse in the Utopian lan- 
guage, which Nonsenso happened to show me after More had 
gone, together with the Utopian alphabet. I've also added a 
few marginal notes." By the way, More's a bit worried because 
hedoesn'tknowthe exact position ofthe island. As a matter of 
fact Raphael did mention it, but only very briefiy and incident- 
ally, as though he meant to return to the guestion later — and, 
for some unknown reason, we were both fated to miss it. You 
see, just as Raphael was touching on the subject, a servant came 
up to More and whispered something in his ear. Andalthough 
this made me listen with even greater attention, at the critical 
moment one of his colleagues started coughing rather loudiy — 
I suppose he'd caught cold on the boat — so that the rest of 
Raphael's sentence was completely inaudible. However, 1 
shan't rest until ve cleared up that point too, and can tell you 
exactly where the island is, latitude andall.'Thatis, if our friend 
Raphael is still safe and sound, for ve heard several different 
stories about him. Some people say that he has died somewhere 
on his travels. Others that he has gone back to his own country. 
Others again that he has returned to Utopia, partly because he 
felt nostalgic about it, and partly because he couldn't stand the 
way Furopeans behaved. 

You may wonder why no reference to Utopia appears in any 
geographical work, but this problem has been very neatly 
solved by Raphael himself. He says it's guite possible that the 
ancients knew of the island under another name, or else that 
they never heard of it at all—fornowadays countries are always 
being discovered which were never mentioned in the old 
geography books. However, I need no arguments to prove my 
point, when I can appeal to the authority ofa manlike More. 

I understand andrespectthe modesty thatmakes him hesitate 
to publish. Personally, though, I think it's the sort of work that 
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shouldon no account be suppressed for long, but should be put 
into circulation as guickly as possible, preferably with a letter 
from you to recommendit to the world — because you have a 
special insight into More's genius, and who could be better 
gualified to introduce sound ideas to the public than one who 
has spent many years in the public service and earned the 
highest praise for his wisdom and integrity? 
With all good wishes to a great patron of scholarship, who 
is also among the glories of this age, 
Yours sincerely, 
PETER GILLES 


BOOK ONE 


THERE was recentiy a rather serious difference of opinion! 
between that great expert in the art of government, His 
İnvincible Majesty, King Henry the Eighth of England, and 
His Serene Highness, Prince Charles of Castile. His Majesty 
sent me to Flanders to discuss and settle the matter, along with 
my friend Cuthbert T'unstall,? an excellent person who has since 
been appointed Master of the Rolls, much to everyone's satis- 
faction. Of his learning and moral character | shall say nothing — 
not because I am afraid of seeming prejudiced in his favour, but 
because they are too remarkable for me to describe adeguately, 
and too well known to need describing at all. I have no wish to 
labour the obvious.! 

We were met at Bruges, as previously arranged, by the en- 
voys from Castile, who were all men of great distinction. Their 
nominal leader was the Mayor of Bruges, anda splendid fellow 
he was; but most of the thinking and talking was done by the 
Provost of Cassel, George de Theimsecke. This man was a born 
speaker, as well as a highly trained one. He was also a legal 
expert, and both by temperament and by long experience a 
first-rate negotiator. After one or two meetings there were still 
some points on which we had failed to agree, so they said good- 
bye to us for afew days and set off for Brussels, to consult their 
royal oracle. In the meantime I went to Antwerp on business of 
my own. 

While I was there, I had several freguent visitors, butthe one 
Iliked best was a young native of Antwerp called Peter Gilles. 
He is much respected by his own people, and holds an impor- 
tant post in that town; but he fully deserves promotion to the 
highest post ofall, for1 donot know which impressed me more, 
his intellectual or his moral gualities. Certainly he is a very 
fine person, as well as a very fine scholar. He is scrupulously 
fair to everyone, but towards his friends he shows so much 
genuine kindness, loyalty, and affection, that he must be almost 
unigue in his all-round capacity for friendship. He is unusualIy 
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modest, utterly sincere, and hasa shrewd simplicity all his own. 
He is also a delightful talker, who can be witty without hurting 
anyone's feelings. I was longing to get back to England and see 
my wife and children, as I had been away for over four months; 
but my homesickness was to a large extent relieved by the plea- 
sure of his company and the charm of his conversation. 

One day I had been to a service at the Cathedral of Notre 
Dame, a magnificent building which is always packed with 
people. I was just starting back to my hotel when I happened 
to see Peter Gilles talking to an elderly foreigner with a sun- 
burnt face, a long beard, and a cloak slung carelessly over one 
shoulder.* From his complexion and costume I judged him to 
be a sailor. At this point Peter caught sight of me. He immedi- 
ately came up and said good morning, then beforel had time to 
reply, drew me allittle further away. 

“Do you see that man over there?” he asked, indicating the 
one he had been talking to. “I was just bringing him along to 
visit you.” 

“If he'safriend of yours,” I said, 'PIl be very gladto see him.” 

“When you hear the sort of person heis,” said Peter, “yow'll 
be glad to see him anyway — for there's not a man alive today 
who can tell you so many stories about strange countries and 
their inhabitants as he can. I know what a passion you have for 
that kind of thing.” 

“Then I didn't guess too far wrong,” I remarked. “The 
moment I saw him, I thought he must be a sailor.” 

“In that case you made a big mistake,” he replied. “I mean, hes 
nota sailor ofthe Palinurus: type. He's really more like Ulysses, 
or evenPlato. You see, our friend Raphael — for that's his name, 
Raphael Nonsenso“ - is guite a scholar. He knows a fair amount 
of Latin and a tremendous lot of Greek. He's concentrated on 
Greek, because hes mainly interested in philosophy, and he 
found that there's nothing important on that subject written in 
Latin, apartfromsome bits of SenecaandCicero. He wanted to 
see the world, so he left his brothers to manage his property in 
Portugal — that's where he comes from - and joined up with 
Amerigo Vespucci.7 You know those Four Woyages8 of his that 
everyone'sreading about ? Well, Raphael was his constant com- 
panion during the last three, except that he didn't come back 
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with him from the final voyage. Instead, he practically forced 
Amerigo to let him be one of the twenty-four men who were 
left behind in that fort.9 So he stayed out there, to indulge his 
taste for travel, which was all he really cared about. He didnt 
mind where he eventually died, for he had two favourite guota- 
tions, “The unburied dead are covered by the sky”r'e and “ You 
can get to heaven from anywhere”!! —an attitude which, but 
for the grace of God, might have led to serious trouble. Any- 
way, when Vespucci had gone, Raphael did a lot of exploring 
with five other members of the garrison. Finally, by anamazing 
stroke of luck, they turned up in Ceylon. From there he made 
his way to Calicut, where he was fortunate enough to find some 
Portuguese ships, and so, guite unexpectediy, got a passage 
home.” 

“Well, thank you very much,” I said. “Pl certainly enjoy talk- 
ingtoa man like that. It's most kind of you to give me a chance 
of doing so.” 

I then walkedupto Raphael andshook hands with him. After 
making a few stock remarks, as people generally do when first 
introduced, we adjourned to the garden of my hotel, where we 
sat down on a bench covered with a layer of turf, and began to 
talk more freely. 

First of all Raphael told us what happened to him and the 
other men in the fort, from the point where Vespuccileft them. 
By polite and friendiy behaviour they gradually started ingrati- 
ating themselves with the local inhabitants. Soon relations were 
not merely peaceful but positively afectionate. They got on 
particularly well with a certain king, whose name and nation- 
ality have slipped my memory. He most generously provided 
Raphael and his five fellow-explorers with food and money 
for their journeys, which involved the use of boats as well as 
carriages. He also supplied a most reliable guide, who was told 
to put them in touch with various other kings, to whom they 
were given letters of introduction. Thus after travelling for 
many days they came to some large towns and densely popu- 
latedareas, with guitea high standard of political organization. 

Apparently, at the eguator, and throughout most of the tor- 
ridzone, you find vast deserts parched by perpetual heat. Every- 
thing looks grim and desolate. There are no signs of cultivation, 
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and no animal life, except for snakes and wild beasts, or egually 
wild and dangerous human beings. But, if yougoona bit 
further, things gradually improve. The climate becomes less 
extreme, the earth grows green and pleasant, human beings 
andanimalsare not so fierce. Finally, you come to people living 
in towns and cities, who are constantly engaged in trade, both 
by land and by sea, not only with one another or with their 
immediate neighbours, but even with guite distant countries. 

“This gave me the chance,” said Raphael, “of travelling about 
all over the place, for whenever | found a ship just setting sail I 
asked if my friends and I might go on board, and they were al- 
ways glad to let us. The first ships we saw were flat-bottomed, 
with sails made of papyrus leaves stitched together, or else of 
wicker-work, or in some cases of leather. But the ones we came 
across later had sharp keels and canvas sails, and were generally 
just like ours. 'The sailors out there have a good knowledge of 
winds and tides, butI made myself extraordinarily popular with 
them by explaining the use of the magnetic compass. They'd 
never heard of it before, and for that reason had always been 
rather frightened of the sea, and seldom risked going on it 
except during thesummer. But now they put suchfaith in their 
compasses that they think nothing of winter voyages — al- 
though this new sense of security is purely subjective. In fact 
their over-confidence threatens to convert an apparentiy useful 
invention into a source of disaster.” 

It would take too long to repeat everything he told us about 
each place. Besides, that is not the purpose of this book. I may 
conceivabiy do so in another one, emphasizing the mostinstruc- 
tive parts of his story, such as the sensible arrangements that he 
noticed in various civilized communities. 'These were the points 
on which we guestioned him most closely, and he enlarged 
most willingiy. We did not ask him if he had seen any monsters, 
for monsters have ceased to be news. There is never any shor- 
tage of horrible creatures who prey on human beings, snatch 
away their food, or devour whole populations ;!? but examples 
of wise social planning are not so easy to find. 

Of course, he saw much to condemn in the New World, but 
healsodiscovered several regulations which suggested possible 
methods of reforming European society. These, I say, will 
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haveto be dealt with later. My present plan is merely to repeat 
what he said about the laws and customs of Utopia. 

I must start by recording the conversation which led up to 
the first mention of that republic. After shrewdly pointing out 
the mistakes that have been made on both sides of the globe — 
and there are certainly plenty of them — Raphael went on to dis- 
cuss the more sensible features of Old and New World legisla- 
tion. He seemed to have the facts about every single country at 
his finger-tips — as though he had spent a lifetime wherever he 
had stoppedfor a night. Peter Gilles was particularIy impressed. 

PETER:!3 My dear Raphael,Ican'tthink why you dom'tenter 
theservice ofsomeking!4orother.Imsureanyking would jump 
at the chance of employing you. With your knowledge and 
experience, you'd be just the man to supply not only entertain- 
ment, but also instructive precedents and useful advice. At the 
same time you could be looking after your own interests, and 
being a great help to all your friends and relations. 

RAPHAEL: İm not really worried about them. I feel Ive 
done my duty by them already. Most people hang on to their 
property until they're too oldandil!to do so any longer — and 
even then they relinguishit witha very ill grace. But I shared out 
mine among my friends and relations when I was still young 
and healthy. 1 think they should be satisfied with that. They can 
hardly expect me to go a stage further, and become a king's 
slave for their benefit. 

PETER: God forbid! Service, not servitude, was what I 
suggested. 

RAPHAEL: A fewlettersdon't make all that difference. 

PETER: Well, call it what you like, I still think it”s your best 
method of helping other people, both individuallIy and collec- 
tively, and also of making life pleasanter for yourself. 

RAPHAEL: How canlIdo that by acting against all my in- 
stincts? At present I live exactiy as I please, which is more, | 
suspect, than the vast majority of court officials can say. Besides, 
kings have guite enough people competing for their friendship 
already. It won't be any serious hardship for them to do without 
me, and a handful of others like me. 

MORE: My dear Raphael, you're obviously not interested in 
money or power, andI couldn't respect you more if you were 
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the greatest king on earth. But surely it would be, guite in 
keeping with this admirabiy philosophical attitude if you could 
bring yourself, even at the cost of some personal inconvenience, 
to apply your talents and energies to public affairs? Now the 
most effective way of doing so would be to gain the confidence 
of some great king or other, and give him, as I know you 
would, really good advice. For every king is a sort of fountain, 
from whicha constant shower of benefits or injuries rains down 
upon the whole population. And you've got so much theoreti- 
cal knowledge, and so much practical experience, that either 
of them alone would be enough to make you an ideal member 
of any privy council, 

RAPHAEL: You're guite mistaken, my dear More, first about 
me and then about the job itself. Im not so highly gualified 
as you seem to think, and, even if I were, | still shouldn't 
do the slightest good to the community by giving myself a 
lot of extra work. To start with, most kings are more interested 
in the science of war — which I don't know anything about, 
and don't wantto — than inuseful peacetimetechnigues. They're 
far more anxious, by hook or by crook, to acguire new king- 
doms than to govern their existing ones properly. Besides, 
privy councillors are cither too wise to need, or too conceited 
to take advice from anyone else — though of course they're 
always prepared to suck up to the kings special favourites by 
agrecing with the silliest things they say. After all, it's a natural 
instinct to be charmed by one's own productions. That's 
why raven chicks are such a delight to thcir parents, and mother 
apes find their babies exguisitely beautiful. 

So there you have a group of people who are deeply preju- 
diced against everyone else's ideas, or at any rate prefer their 
own. Suppose, in such company, you suggest a policy that 
you've seen adopted elsewhere, or for which you can guote a 
historical precedent, what will happen? They'll behave as 
though their professional reputations were at stake, and they?d 
look fools for the rest of their lives if they couldn't raise some 
objection to your proposal. Failing all else, their last resort will 
be: “This was good enough for our ancestors, and who are we 
to guestion their wisdom?? Then they'll settle back in their 
chairs, with an air of having said the last word on the subject — 
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asifit would bea major disaster for anyone to be caught being 
wiser than hisancestors! And yet we're guite preparedto reverse 
their most sensible decisions. It's only the less intelligent ones 
that we clingontolike grim death. Ive come across this curious 
mixture of conceit, stupidity, and stubbornness in several 
diferent places. On one occasion | even met it in England. 

MORE: Really? Have you been to my country too, then? 

RAPHAEL: Certainly | have. I was there for several months, 
soon after that disastrous civil war which began with a revolu- 
tion” in the west country, and ended with a ghastly massacre 
of the rebels. During my stay, | received alot of kindness from 
the Most Reverend John Morton,!6 the Archbishop of Canter- 
bury. He was also a Cardinal, and at that time Lord Chancellor 
of England. I must tell you about him, Peter — for I can't tell 
More anything he doesn't know already. He was a person that 
one respected just as much for his wisdom and moral character 
as for his great eminence. He was of average height, without a 
trace of a stoop, although he was fairly old. He had the sort of 
face that inspires reverence rather than fear. He was guite easy 
togeton with, though always serious and dignified. Admittediy 
he was rather inclined to be rude to people who asked him for 
jobs, but he meant no harm by it. He only didit to test their 
intelligence and presence of mind, for he found these gualities 
very congenial, so long as they were used with discretion, and 
considered them most valuable in public life. He was a polished 
and effective speaker, with a thorough knowledge of the law. 
He also had a guite remarkable intellect, and a phenomenal 
memory — two natural gifts which he'd further developed by 
training and practice. 

Apparently the King had great confidence in his judgement, 
andat the time of my visit the whole country seemed to depend 
on him. This was hardly surprising, since he'd been rushed 
straight from the university to Court, when he was not much 
morfe than a boy, and had spent the rest of his life in the public 
service, learning wisdom the hard way, by having to cope with 
along series of crises. And what one learns like that isn't easily 
forgotten. 

I once happened to be dining with the Cardinal when a 
certain English lawyer was there. I forgot how the subject 
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came up, but he was speaking with great enthusiasm about the 
stern measures that were then being taken against thieves. 

“Were hanging themalloverthe place,” he said, “ve seen as 
many as twenty on a single gallows. And that?s what 1 find so 
odd.Considering how few ofthemgetaway withit, wwhyare we 
still plagued with so many robbers ?? 

“What's oddaboutit??lasked—forlnever hesitated to speak 
freely in front of the Cardinal. “This method of dealing with 
thieves is both unjust and socially undesirable. As a punish- 
ment its too severe, and as a deterrent it's guite inefective. 
Petty larceny isn't bad enough to deserve the death penalty, 
and no penalty on earth will stop people from stealing, if it”s 
their only way of getting food. In this respect you English, like 
most other nations, remind me of incompetent schoolmasters, 
who prefer caning their pupils to teaching them. Instead of 
inflicting these horrible punishments, it would be far more 
to the point to provide everyone with some means of liveli- 
hood, so that nobody's under the frightful necessity of becom- 
ing first a thief and then a corpse.” 

“There's adeguate provision for that already,” replied the 
lawyer. “There are plenty of trades open to them. There's 
always work on the land. They could easily earn an honest 
living if they wanted to, but they deliberately choose to be 
criminals.” 

“You can't get out of itlike that,” I said. “Let's ignore, for 
the sake of argument, the case of the disabled soldier, who has 
lost alimbin the service of King and Country, cither at home 
or abroad — perhaps in that battle with the Cornish rebels, or 
perhaps during the fighting in France,"7 not solongago. When 
he comes home, he finds hes physically incapable of practising 
his former trade, and too old to learna new one. But as | say, 
let's forget about him, since war is only an intermittent pheno- 
menon. Let's stick to the type of thing that happens every day. 

“Well, first of all there are lots of noblemen who live like 
drones on the labour of other people, in other words, of their 
tenants, and keep bleeding them white by constantly raising 
their rents. For that's their only idea of practical economy — 
otherwise they'd soon be ruined by their extravagance. But 
not content with remaining idle themselves, they take round 
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with them vast numbers of egually idle retainers, who have 
never been taught any method of earning their living. The 
moment their master dies, or they themselves fall ill, they're 
promptiy given the sack — for these noblemen are far more 
sympathetic towards idleness than illness, and their heirs often 
can't afordto keep up such large establishments. Now a sacked 
retainer is apt to get violentiy hungry, if he doesn't resort to 
violence. For whats the alternative ? He can, of course, wander 
around until his clothes and his body are both worn out, and 
hes nothing but a mass of rags and sores. But in that state no 
gentleman will condescend to employ him, and no farmer can 
risk doing so— for who could be less likely to serve a poor man 
faithfully, sweating away with mattock and hoe for a beggarly 
wage and a barely adeguate diet, than a man who has been 
brought up in the lap of luxury, and is used to swaggering 
about in military uniform, looking down his nose at everyone 
else in the neighbourhood ?” 

“But that's exactly the kind of person we need to encourage,” 
retorted the lawyer. “In wartime he forms the backbone of the 
army, simpliy because he has more spirit and self-respect than 
an ordinary tradesman or farm-hand.” 

“You might as well say,” I answered, “that for purposes of 
war you have to encourage theft. Well, you'll certainly never 
run short of thieves, so long as you have people like that about. 
And, of course, you're perfectiy right — thieves do make guite 
efficient soldiers, and soldiers make guite enterprising thieves. 
The two professions have a good deal in common. However, 
the trouble is not confined to England, although you've got it 
pretty badiy. It's practically a world-wide epidemic. France, 
for instance, is suffering from an even more virulent form of it. 
There the whole country is overrun even in peacetime - if you 
can call it that — by mercenaries who have been brought in for 
much the same reasonsas you gaveforsupporting idle retainers. 
You see, the experts decided, in the interests of public safety, 
that they must have a powerful standing army, consisting most- 
Iy of veterans — for they put so little faith in raw recruits that 
they deliberately start wars to give their soldiers practice, and 
make them cut throats “just to keep their hands in”, as 
Sallust!8 rather nicely puts it. 
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“So France has learnt by bitter experience how dangerous it 
is to keep these savage pets, but there are plenty of similar 
object-lessons in the history of Rome, Catthage, Syria, and 
many other countries. Again and again standing armies have 
seized some opportunity of overthrowing the government that 
employed them, devastating its territory, and destroying its 
towns. And yet it's guite unnecessary. That's obvious enough 
from the fact that for all their intensive military training the 
French can't often claim to have beaten your wartime con- 
scripts —İI won't put it more strongly than that, for fear of 
seeming to flatter present company. 

“Besides, it's not generaliy thought that cither of the types 
you mentioned, the tradesmen in town or the ignorant farm- 
hand in the country, is actually so very frightened of the re- 
tainers in guestion — unless his physical strength isn't egual to 
his courage, or his spirit has been broken by privations at home. 
'The fact is that though these retainers start off with powerful 
physigues—-for no gentleman would stoop to corrupt an inferior 
specimen-—theysoon get soft and flabby by sittingarounddoing 
nothing, or nothing thata woman couldn”t do. So there's really 
not much risk of their losing all their manhood, if they were 
taught useful trades and made to work like men. In any case 
Idon't see how it can possibly be in the public interest to pre- 
pare fora war, which you needn't have unless you want to, by 
maintaining innumerable disturbers of the peace - when peace 
is so infınitely more important. 

“But that's not the only thing that compels people to steal. 
'Thereareother factors at work which must, I think, be peculiar 
to your country.” 

“And what are they ?? asked the Cardinal. 

“Sheep,” I told him. “These placid creatures, which used to 
reguire so little food, have now apparentiy developed a raging 
appetite, and turned into man-eaters. Fields, houses, towns, 
everything goes down their throats. To put it more plainly, in 
those parts of the kingdom where the finest, and so the most 
expensive wool is produced, the nobles and gentlemen, not to 
mention several saintly abbots, have grown dissatisfied with 
the income that their predecessors got out of their estates. 
They're nolonger content toleadlazy, comfortable lives, which 


BOOK ONE 47 


do no good to society — they must actively do it harm, by 
enclosing all the land they can for pasture, and leaving none for 
cultivation. They're even tearing down houses and demolishing 
whole towns — except, of course, for the churches, which they 
preserve for use as sheepfolds. As though they didn't waste 
enough of your soil alreadyontheircovertsand game-preserves, 
these kind souls have started destroying all traces of human 
habitation, and turning every scrap of farmland into a wilder- 
ness, 

“So what happens? Fach greedy individual preys on his 
native land like a malignant growth, absorbing field after 
field, and enclosing thousands of acres with a single fence. 
Result — hundreds of farmers are evicted. They're either cheated 
or bullied into giving up their property, or systematicaliy il!- 
treated until they're finally forced to sell. Whichever way it's 
done, out the poor creatures'9 have to go, men and women, 
husbands and wives, widows and orphans, mothers and tiny 
children, together with all their employees — whose great num- 
bers are not a sign of wealth, but simply of the fact that you 
can't run a farm without plenty of manpower. Out they have 
to go from the homes that they know so well, and they can't 
find anywhere else to live. Their whole stock of furniture 
wouldn'tfetch much ofa price, even if they could afford to wait 
for a suitable offer. But they can't, so they get very little indeed 
for it. By the time they've been wandering around for a bit, 
this little is all used up, and then what can they do but steal — 
and be very properly hanged? Of course, they can always be- 
come tramps and beggars, but even then they're liable to be 
arrested as vagrants, and put in prison for being idle - when 
nobody will give them a job, however much they want one. 
For farm-work is what they're used to, and where there's no 
arable land, there's no farm-work to be done. After all, it only 
takes orie shepherd or cowherd to graze animals over an area 
that would need any amount of labour to make it fit for corn 
production. 

“For the same reason, corn is much dearer in many districts. 
The price of wool has also risen so steeply that your poorer 
weavers simply can't aford to buy it, which means a lot more 
people thrown out of work. This is partly due to an epidemic of 
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the rot, which destroyed vast numbers of sheep just after the 
conversion of arable to pasture land began. It almostlooked like 
a Judgement on the landowners for their grced — except that 
#bey ought to have caught it instead of the sheep. 

“Not that prices would fall, however many sheep there were, 
for the sheep market has become, if not strictly a monopoly — 
for that implies only one seller — then at least an oligopoly. I 
mean it's almost entirely under the control of a few rich men, 
who domt need to sell unless they feel like it, and never do feel 
like it until they can get the price they want. This also accounts 
for the egually high prices of other types of livestock, especialIy 
in view of the shortage of breeders caused by the demolition 
of farms, and the general decline of agriculture. For the rich 
men İm talking about never bother to breed cither sheep or 
cattle themsel ves. They merely buy scraggy specimens cheap 
from someone else, fatten them up on their own pastures, and 
resell them at a large profit. I imagine that?s why the full effects 
of the situation have not yet been felt. So far they've only 
inflated prices in the areas where they sell, but, if they keep 
transferring animals from other districts faster than they can 
be replaced, stocks in the buying areas too will gradually be 
depleted, until eventualIy there”ll be an acute shortage every- 
where. 

“Thus afew greedy people have converted one of England's 
grcatest natural advantages into a national disaster. Forit's the 
high price of food that makes employers turn off so many of 
their servants — which inevitably means turning them into 
beggars or thieves. And theft comes easier to a man of spirit. 

“To make matters worse, this wretched poverty is most in- 
congruously linked with expensive tastes. Servants, tradesmen, 
even farm-labourers, in fact all classes of society are recklessiy 
extravagant about clothes and food. Then think how many 
brothels there are, including those that go under the names of 
wine-taverns or ale-houses. Think of the demoralizing games 
people play — dice, cards, backgammon, tennis, bowls, guoits 
— what are they but guick methods of wasting a man's money, 
and sending him straight offto become a thief? 

“Getridof these pernicious practices. Make alaw that anyone 
responsible for demolishing a farm or a country town must 
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either rebuild it himself or else hand over the land to someone 
who's willing to do so. Stop the rich from cornering markets 
and establishing vittual monopolies. Reduce the number of 
people who are kept doing nothing. Revive agriculture and 
the wool industry, so that there's plenty of honest, useful work 
for the great army of unemployed — by which I mean not only 
existing thieves, but tramps and idle servants who are bound to 
become thieves eventualiy. Until you put these things right, 
you're not entitled to boast of the justice meted out to thieves, 
for it's a justice more specious than real or socially desirable. 
You allow these people to be brought up in the worst possible 
way, and systematically corrupted from their carliest years. 
Finally, when they grow up and commit the crimes that they 
were obviously destined to commit, ever since they were 
children, you start punishing them. In other words, you create 
thieves, and then punish them for stealing|!? 

Long before Id finished, the lawyer was ready with his 
answer. He was evidentiy one of those people whose method 
of argument consists in repcating what you've said, rather 
than replying to it — as though having a good memory were 
all that mattered. 

“That wasa very fine effort, he said, “especially for a foreigner 
whose information is bound to be second-hand, and therefore 
inaccurate — as Pll very briefy demonstrate. PIl begin by run- 
ning through the points you've made. Then ll show where 
you've gone wrong through your ignorance oflocal conditions. 
And finally PIl refute all your arguments. Proceeding in that 
order, I think you?ve made four —? 

“Just a moment,” interrupted the Cardinal. “After such an 
introduction, your reply seems unlikely to be as brief as you 
suggest. So don't bother to produce it now — keepit fresh for 
your next meeting. Why not make it tomorrow, if you're both 
free then? Meanwhile, my dear Raphael, Vd very much like 
to hear just why you object to capital punishment for theft, 
and what penalty you think would be more in the public in- 
terest. For even you, I take it, feel that stealing should be stop- 
ped. And since it goes on merrily in spite of the death penalty, 
what power on earth could stop it, what possible deterrent 
could be effective, if the fear of death were removed? Surely 


şo THOMAS MORE: UTOPIA 


any reduction of sentence would be interpreted as a positive 
invitation to crime ?” 

“Your Grace,” | said, “it seems to me guite unjust to take a 
man's life because he's taken some money. To my mind no 
amount of property is eguivalent to a human life. If it's argued 
that the punishment is not for taking the money, but for break- 
ing the law and violating justice, isn't this conception of ab- 
solute justice absolutely unjust? One really can't approve of a 
rögime so dictatorial that the slightest disobedience is punish- 
able by death, nor of a legal code based on the Stoic paradox 
that all offences are egual — so that there's no distinction in law 
between theft and murder, though in eguity the two things are 
so completely different. 

“God said, “'Thou shalt not kill” — does the theft of a little 
money make it guite all right for us to do so? If it's said that 
this commandment applies only to illegal killing, what's to 
prevent human beings from similarly agreecing among them- 
selves to legalize certain types of rape, adultery, or perjury? 
Considering that God has forbidden us even to kill ourselves, 
can we really believe that purely human arrangements for the 
regulation of mutual slaughter are enough, without any divine 
authority, to exempt executioners from the sixth command- 
ment?Isn'tthat rather like saying that this particular command- 
ment has no more validity than human laws allow it? — in 
which case the principle can be extended indefinitely, until in 
all spheres of life human beings decide just how far God's 
commandments may convenientiy be observed. 

“Under the law of Moses —- which was harsh enough in all 
conscience, being designed for slaves, and rebellious ones at 
that — thieves were not hanged, but merely fined. We can hardiy 
suppose that the new dispensation, which expresses God's 
fatherly kindness towards His children, allows us more scope 
than the old for being cruel to one another. 

“Well, those are my objections on moral grounds. From a 
practical point of view, surely it”s obvious that to punish thieves 
and murderers in precisely the same way is not only absurd 
but also highly dangerous for the public. If a thief knows that 
a conviction for murder will get him into no more trouble 
than a conviction for theft, he's naturally impelled to kill the 
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person that he'd otherwise merely have robbed. It?s no worse 
for him if he's caught, and it gives him a better chance of not 
being caught, and of concealing the crime altogether by elimin- 
ating the only witness. So in our efforts to terrorize thieves 
we're actually encouraging them to murder innocent people. 

“Now for the usual guestion — what punishment would be 
better? 1d have found it much harder to answer, if you'd asked 
me what would be worse. Well, why should we doubt the value 
of a system which those expert administrators, the Romans, 
found satisfactory for solong? They, as we know, sentenced 
people convicted of major crimes to penal servitude for life 
in mines or stone guarries. 

“However, the best arrangement I know is one | came across 
while travelling through Persia, in a district generally known 
as Talistoria. The Tallstorians form guite a large and well- 
organized community, which is completely autonomous, 
except for having to pay taxes tothe King of Persia. As they're 
a long way from the sea, practically encircled by mountains, 
and content to live on the produce of their own soil, which is 
extremely fertile, they have little contact with foreigners. 
They've never had any wish to increase their territory, which 
is secured against external aggression both by the mountains 
and by the protection-money that they pay to the Great King. 
Thismeans that they're exempt from military service, so they're 
able to live in comfort, if not in luxury, and be happy, if not 
exactiy famous or glorious — for, apart from their immediate 
neighbours, I doubt if anyone has ever heard of them. 

“Well, in Tallstoria a convicted thief has to return what he's 
stolen to its owner, not, as in most other countries, tothe King 
- who according to the Tallstorians has just about as much 
right to it as the thief himself. If the stolen goods are no longer 
in his possession, their value is deductedfrom his own property, 
the rest of which is handed over intact to his wife and children. 
He himself is sentenced to hard labour. Except in cases of 
robbery with violence, he's not put in prison or made to wear 
fetters, but left guite free and employed on public works. If 
he downs tools or goes slow, they don't slow him down still 
more by loading him with chains — they accelerate his move- 
ments with a whip. If he works hard, he's not treated at all 
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badiy. He has to answer a roll-call every evening, and hes 
locked up for the night — but otherwise, apart from having to 
work very long hours, he has a perfectly comfortable life. 

“The food, for instance, is guite reasonable. It's provided at 
the public expense, since convicts work as servants of the pub- 
lic. The procedure for raising the money varies from place to 
place. In some districts its collected from voluntary contri- 
butions. This sounds an unreliable method, but in practice it 
brings in more than any other, for the people there are extra- 
ordinarily kind-hearted. Elsewhere, certain public revenues are 
set aside for the purpose, or a special poll-tax is levied. 'There 
are also some places where, instead of being employed on 
public works, convicts are hired out to private enterprise. 
Anyone needing their services goes to the market-place and 
engages them by the day, ata rather lower wage than he would 
pay for free labour. He's also allowed to whip them if they 
don't work hard enough. This system ensures that they're 
never out of work, their meals are provided for them, and 
each convict makes a daily contribution to public funds. 

“They all wear clothes of a special colour,29 which nobody 
else wears. Their heads aren't actually shaved, but the hair is 
clipped short just above the cars, and a tiny piece is cut off 
one of them. "Their friends are allowed to give them food and 
drink, and clothes of the regulation colour, but it's a capital 
crime for anyone to give them money, or for them to accept 
it. Soitis for free men to accept money on any pretext from 
slaves — as convicts are usually called — or for slaves to touch 
any kind of weapon. 

“Each slave is given a badge to show which district he 
belongs to, and it's a capital crime to take one's badge of, to 
be seen outside one's own district, or to speak to a slave from 
another district. As for running away, it's just as risky to plan 
itastodoit. The penalty for being accessory to any such plan 
is death for a slave, and slavery for a free man — whereas by 
betraying an escape-project you can carn a reward in cash, if 
you're a free man, or your freedom, if you're a slave. In either 
case the informer receives a pardon for his part in the plot, on 
the principle that it must always be safer to abandon a criminal 
undertaking than to go ahead with it. 
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“Well, that”s how the system works, and it?s obviously most 
convenient and humane. It comes down heavily on crime, but 
it saves the lives of criminals, treating them in such a way 
that they're forced to become good citizens, and spend the 
rest of their lives making up for the harm they've done in the 
past. 

“In fact there's solittle risk of their relapsing into their old 
habits, that they're generally regarded as the safest possible 
guides for long-distance travellers, who employ them in 
relays, one for each district they pass through. You see, slaves 
have no facilities for highway-robbery. They're not allowed to 
carry weapons. İf money is found on them, it proves that 
they've committed a crime. If they're caught, punishment is 
automatic, and they haven't the slightest hope of not being 
caught — for how can you make an unobtrusive getaway when 
your clothes are guite different from ordinary people's, unless 
you decamp in the nude? — andeven then your car will betray 
you. 

“There's still, of course, a theoretical risk that they might 
starta conspiracy to overthrow the government. But how could 
the slaves of any one district hope to organize such a large-scale 
operation, without first sounding and stirring up the slaves in 
several other districts? And that's physically impossible. 
They're not even allowed to meet them, or talk to them, or say 
good morning to them, let alone conspire with them. Besides, 
can you imagine anyone cheerfullyletting the other slaves of his 
district into a secret which would be so dangerous for them 
to keep, and so very profitable for them to betray ? On the other 
hand, every slave has some hope of recovering his freedom, 
simply by doing what he's told and giving the authorities 
reason to believe that he'll go straight in future — since a 
certain number of slaves are released every year for good 
conduct.” 

I then added that I didn't see why this system shouldn't be 
adopted in England. It would produce far better results than 
the so-called “Justice? that the lawyer had praised so highiy. 

At this our learned friend — I mean the lawyer — shook his 
head. 

“Such a system,” he announced, with a smile of contempt, 
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“could never be adopted in England, without serious danger 
to the countıy.” 

That was all he said — and practically everyone else agreed 
with him. 

Then the Cardinal gave his opinion. 

“Its hard to predict,” he said, “without giving it a trial, 
whether it would work or not. But suppose the King were to 
postpone the execution of death sentences for an experimental 
period — having first abolished all rights of asylum. If the results 
were good, we'd be justified in making the arrangement per- 
manent. If not, the original sentences could still be carried out, 
with guite as much benefit to society, and guite as much justice, 
as if they were carried out now. In the meantime no great harm 
could have been done. As a matter of fact, I don't think it 
would be at all a bad idea to treat vagrants in the same way. 
We're always making laws about them, but so far nothing has 
had the slightest effect.” 

This, from the Cardinal, was enoughto makeeveryone wildiy 
in favour of an idea which nobody had taken seriousiy when I 
produced it. They were particularly keen on the bit about 
vagrants, since that was his own contribution. 

Perhapsl oughttoleaveoutthenextpart ofthe conversation, 
which was not wholly serious. ButI don't think I shall, because 
it was perfectiy harmless, and had a certain relevance to the 
point at issue. Among those present was a professional diner- 
out, who wanted you to think that he was merely acting the fool 
but played thepart almost too convincingly. His efforts to raise 
a laugh were usually so feeble that one tended to laugh at 
him rather than with him. But occasionalIy he'd come out with 
something rather good, thus restoring one's faith in the pro- 
verb, “If at first you don't succeed, try, try, try again.” Well, 
somebody gave him his cue by remarking that the Cardinal 
and | between us had solved the problem of thieves and vag- 
rants, so it only remained to decide on appropriate state action 
to deal with poor people who were either too old or too ill to 
carn their living. 

“Just leave itto me,” said this gentleman. “Pl tell you exactly 
what to do. The fact is, Vm desperately anxious to get that sort 
of person out of my sight. ve suffered so often from demands 
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for money in that whining sing-song of theirs — a form of 
music which. has never charmed a penny out of me. What 
always happens is this — either I don't feel like giving them 
anything, or elseldo, butl can't, because I haven't got any- 
thing to give. So now they're learning not to waste their energy. 
When they see me walking past, they just /2# me walk past, with- 
out saying a word. They know I might as well be a priest, for 
all the help Pll be to them. Well, I propose a law for the com- 
pulsory enrolment of beggars in Benedictine monasteries, the 
males to become lay brethren — that's the technical term for 
monks —and the females to become nuns.” 

The Cardinal smiled, and jokingiy agreed. So did all the 
others, with perfectiy straight faces. The only exception was a 
certain friar, who'd apparentiy studied theology. Normally a 
grimly serious type of person, he was so delighted by these digs 
at priests and monks that he too started trying to be funny. 

“Ah, but you won't get rid of beggars guite so easily,? he said. 
“What are you going to do about us mendicant friars ?” 

“Why, that's already taken care of, replied the wag. “Don't 
you remember the Cardinal's splendid regulation for the con- 
trol and useful employment of tramps ?? 

Everyone glanced at the Cardinal, to see how he was taking 
it, and, as he showed no signs of disapproval, the remark was 
grceted with applause — except by the friar. He, not very sur- 
prisingiy, reacted to this cold douche of satire by losing his 
temper and becoming downright abusive. He called the man 
every rude name he could think of, including a son of Belial, 
and wound up with some fearful curses out of Holy Scripture. 

At this point the clown started clowning in real carnest. He 
obviously felt in his element. 

“My dear friar, he began, 'you mustn't get so angry. You 
know what it says in the Bible, “ Ye shall possess your souls in 
patience ”,'21 

“Um not angry, damn you! ? shouted the friar — those were his 
very words. “Oriflam, ve every right to be. “Be ye angıy, 
and sin not ”,23 that's what it says iw the Psalms.? 

The Cardinal gentiy suggested that he should try to keep 
his temper. 

“My temper, sir ?? he repeated. “There's nothing wrong with 
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my temper. Its righteous zeal that makes me say these things, 
the sort of righteous zeal that inspired the saints. Hence the 
words of the Psalmist, ““'T'he zeal of thy house hath eaten me 
up”,3orofthehymnthat we sing in church: 


They who mocked the great Elisha, 
As he mounted up to Bethel, 
By a baldhead's zeal was punished.:4, 


And Idaresay this filthy sneering idiot may find the same thing 
happening to him. 

“Um sure your feelings do you great credit,” said the Cardinal, 
“butI wonder if your behaviour wouldn't be even more saintly 
- it would certainly be wiser — if you refrained from making a 
fool of yourself by arguing with a fool.” 

“No, sir, retorted the friar, “it would not be wiser, for who 
could be wiser than Solomon? And Solomon says, “ Answer 
a fool according to his folly”25 — which is precisely what I'm 
doing. m showing him the bottomless pit that he's liable to 
fall into, if he isn't very careful. In Elisha's case, it was forty- 
two mockers against only one baldhead, and yet his zeal was 
enough to punish them. So how much worse it's going to be 
for this man here — a single mocker against all the friars in 
Christendom, a very high proportion of whom are bald! Be- 
sides, we have a Papal Bull expressly forbidding anyone to 
mock us, on pain of excommunication.” 

Secing that the thing would go on indefinitely, the Cardinal 
gave the wit a sign to withdraw, and tactfully changed the 
subject. A few minutes later he got up and dismissed us, as 
he had tointerview some people who'd applied to him for help. 

Well, my dear More, I'm afraid ve subjected you to a very 
long lecture. Only you really did ask for it— and you listened so 
attentively that I felt you wouldn't want me to leave anything 
out. Anyway, the conversation seemed worth repeating, if 
only in general outline, so as to give you some idea of the way 
these people think. You see, everything I said was treated with 
contempt, until it appeared that the Cardinal was not against 
it— and then they were immediately all for it. In their efforts 
to flatter him, they were even prepared to applaud, and almost 
take seriously the suggestions made by a hanger-on of his, 
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simpiy because the great man laughingiy approved of them. 
So you can guess how much notice people would take of me 
and my advice at Court! 

MORE: My dear Raphael, | enjoyed every word of it. 'There's 
so much wit and wisdom in everything you say. Besides, it all 
carried me back, not merely to England, but in a sense to my 
own boyhood - it recalled such pleasant memories of the Car- 
dinal, in whose household I was brought up. I liked you from 
the start, my dear Raphael, but you've no idea how much your 
warm tribute to his memory has increased my feeling for you. 
But I still can't help thinking that if you could only overcome 
your aversion to coutt life, your advice would be extremely 
useful to the public. Which means that it's your positive duty, 
asa good man, to give it. You know what your friend Plato 
says?“ — thata happy state of society will never be achieved, 
until philosophers are kings, or kings take to studying philo- 
sophy. Well, just think how infinitely remote that happy state 
must remain, if philosophers won't even condescend to give 
kings a word of advice! 

RAPHAEL: Oh, philosophers aren't as bad as all that. They'd 
be only too glad to offer advice - in fact many of them have 
done so already in their published works — if only people in 
power would listen to them. And that's doubtless what Plato 
meant. He realized that kingsaretoo deeply infected with wrong 
ideas in childhood to take any philosopher's advice, unless 
they become philosophers themselves — as he learned by ex- 
perience with Dionysius.2 What do you suppose would happen 
if 1 started telling a king to make sensible laws, or tıying 
to expel the deadly germs of bad ones from his mind? 
Vd be promptliy thrown out, or merely treated as a figure of 
fun. 

For instance, just imagine me in France, at a top-secret 
meeting of the Cabinet. The King himself is in the chair, and 
round the table sit all his expert advisers, ecarnestiy discussing 
ways and means of solving the following problems: how can 
His Majesty keep a grip on Milan, and get Naples back into 
his clutches? How can he conguer Venice, and complete the 
subjection of Italy? How can he then establish control over 
Flanders, Brabant, and finally the whole of Burgundy? —notto 
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mention all the other countries that he has already invaded in 
his dreams. 

One gentleman proposes a pact with the Venetians, toremain 
in force for just so long as the King shall find convenient. He 
should take them into his confidence, and even allow them a 
certain amount of the plunder — he can always demand it back 
later, when he has got what he wants. Another gentleman 
recommends the employment of German mercenaries, anda 
third is in favour of greasing the palms of the Swiss. A fourth 
advises His Majesty to propitiate the Holy Roman Empire 
with a sacrifice of gold. A fifth thinks it might be wise for him 
to improve telations with the King of Aragon, andasa 
peace-offering hand over the kingdom of Navarre? — which 
doesn't belong to him anyway. Meanwhile a sixth is proposing 
that the Prince of Castile should be enticed into the French 
camp by promises of a marriage alliance, and that some of 
his courtiers should be paid a regular salary for their support. 

And now for the knottiest problem of all — what”s to be done 
about the English ? Well, obviously the first step is toarrangea 
peace-conference, and conclude a solemn treaty of alliance 
which means absolutely nothing. In other words, call them 
friends, but regard them as potential enemies. The Scotch must 
therefore be kept standing by, ready to start an invasion at a 
moments notice, in case the English make the slightest move. 
It might also be as well to offer secret encouragement — under 
the terms of the treaty it can't be done openly — to some exiled 
English nobleman!' with pretensions to the throne. This would 
give His Majesty an extra hold over the King of England, 
whom he otherwise wouldn”t trust an inch. 

At this point, while all these mighty forces are being set in 
motion, and all these worthy gentlemen are producing rival 
plans of campaign, up gets little Raphael, and proposes a 
complete reversal of policy. I advise the King to forget about 
Italy and stay at home. I tell him that France is already almost 
too big for one man to govern properly, so he really needn”t 
worry about acguiring extra territory. 

I then refer to an incident in the history of Nolandia, a 
country just south-east of Utopia. On the strength of some 
ancient marriage, the King of Nolandia thought he hada 
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hereditary claim to another kingdom, so his people started a 
war togetit for him. Eventually they won, only to find that 
the kingdom in guestion was guite as much trouble to keep 
asit had been to acguire. There were constant threats of internal 
rebellion and external aggression. They were always having to 
fight either for their new subjects or against them. They never 
got a chanceto demobilize, and in the meantime they werebeing 
ruined. All their money was going out of the country, and men 
werelosing their lives to pay for someone else's petty ambition. 
Conditions at home were no safer than they'd been during the 
war, which had lowered moral standards, by encouraging 
people to kill and steal. There was no respect whatever for the 
law, because the king's attention was divided between the two 
kingdoms, so that he couldn't concentrate properly:on cither. 

Secing that this hopeless situation would continue in- 
definitely, if they didn't do something about it, the Nolandians 
finally decided on a course of action, which was to ask the king, 
guite politely, which kingdom he wanted to keep. 

“You can't keep them both,” they explained, “because there 
are too many of us to be governed by half a king. Why, even 
if we were alot of mules, it would be a full-time job looking 
after us!” 

So that exemplary monarch was forced to hand over the new 
kingdom to a friend of his — who was very soon thrown out — 
and make do with the old one. 

I also remind the French King that even if he does start all 
these wars and create chaos in all these different countries, he?s 
still guite liable to find in the end that he has ruined himself 
and destroyed his people for nothing. I therefore advise him 
to concentrate on the kingdom that his ancestors handed down 
to him, and make it as beautiful and as prosperous as he can, to 
love his own subjects and deserve their love, to live among 
them and govern them kindiy, and to give up all ideas of 
territorial expansion, because he has got more than enough to 
deal with already. 

Now tell me, my dear More, how do you think hell react 
to my advice? 

MORE: Notterribliy well, I must admit. 

RAPHAEL: Now let's imagine another situation. Suppose 
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some king”s financial advisers are discussing how to increase 
his capital. One suggests raising the value of the currency! 
when the King has to pay money out, and lowering it abnor- 
mally when payments are due to him. This will have the effect 
of increasing his receipts, and reducing the cost of meeting his 
liabilities. A second suggests that the King should pretend 
to start a war.:? This will give him an excuse for levying extra 
taxes. Then, at his own convenience, he can solemniy make 
peace, while posing, for the benefit of the lower orders, as a 
kind ruler who can't bear the thought of bloodshed. A third 
reminds him of some moth-eaten old law, which has long been 
obsolete — which everybody breaks, because nobody's aware 
of its existence — and urges him to collect the fines so incurred. 
It will greatly redound to his credit, ina moral as wellasa 
financial sense — for the operation will be carried out under the 
cloak of justice. A fourth3: advises him to introduce legislation 
imposing heavy fines for certain offences, preferably of the 
most anti-social type. He can then sell exemption from such 
laws to anyone who finds them inconvenient. This will ensure 
his popularity with the general public, while providing a 
double source of revenue - for first he'll get the fines collected 
from profitteers who fall into his trap, and secondIy he'll get 
the money paid for special dispensations. Of course, the price 
of these will vary in proportion to the King's moral character. 
The higher his principles, the more reluctant hell be to let 
anyone act against the public interest — so the more a dispen- 
sation will cost. 

A fifth recommends him to getsome holdoverthe judges, so 
that they'll always give a verdict in his favour. He should also 
invite them to the Palace, and consult them about his legal 
position. He may be guite obviously in the wrong, but one of 
the judges is sure to discover a loophole which will serve to 
defeat justice. Whatever motives he may have for doing so a 
passion for contradiction, a dislike of the obvious, or a simple 
wish to please — the result will be the same. Soon every judge 
will be voicing a different opinion, a perfectiy clear case will 
begin to seem controversial, and the plainest facts will be 
guestioned. This will give the King a splendid chance of inter- 
preting the law to his own advantage. Everyone else will agree, 
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from either fear or politeness, and eventualIy this interpretation 
will be boldiy pronounced from the Bench. After all, there are 
so many ways of justifying a verdict for the Crown. One can 
either appeal to eguity, or to the letter of the law, or to some 
perversion of its meaning, or in the last resort to a principle 
which carries more weight with conscientious judges than any 
law on earth — the “indisputable royal prerogative?. 

'There's unanimous support for the doctrine of Crassus,34 
that you can never have enough money, if you've gotan army 
to maintain. Its also generaliy agreed that a King candono 
wrong, however much he may want to, because everything 
belongs to him, including every human being in the country, 
and private property does not exist, except in so far as he's 
kind enough not to seize İt.35 He should always reduce such 
provisional private property to a minimum, since his safety 
depends on preventing his subjects from having too much 
wealth or freedom. These things make people less willing to 
put up with injustice and oppression, whereas poverty and 
privation make them dull and submissive, and stifle the noble 
spirit of rebellion. 

At this point I get up again, and say that it would be most 
unwise as well as most immoral for the King to do any of these 
things, because his prestige and security depend less on his 
own than on his subjects? wealth. 

“Why do you suppose theymade you king in the first place?” 
I ask him. “Not for your benefit, but for theirs. They meant 
you to devote your energies io making their lives more com- 
fortable, and protecting them from injustice. So your job is to 
see that they're all right, not that you are — just as a shepherd's 
job, strictly speaking, is to feed his sheep, not himself. As for 
the theory that peace is best preserved by keeping the people 
poor, its completely contradicted by the facts. Beggars are 
far the most guarrelsome section of the community. Who is 
more likely to start a revolution than a man who's discontented 
with his present living conditions ? Who could have a stronger 
impulse to turn everything upside down inthe hope of personal 
profit, thana man who'd got nothing to lose ? 

“No, if a king is so hated or despised by his subjects that he 
can't keep them in order unless he reduces them to beggary 
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by viclence, extortion, and confiscation, he'd far better abdi- 
cate. Such methods of staying in power may preserve the title, 
but they destroy the majesty ofa king. There's nothing majestic 
about ruling a nation of beggars — true majesty consists in 
governing therichand prosperous. That's what that admirable 
character Fabricius36 meant when he said he'd rather govern 
rich men than be one. Certainly a man who enjoys a life of 
luxury while everyone else is moaning and groaning round him 
can hardily be called a king — he?s morelike a gaoler. 

“In short, it's a pretty poor doctor who can't cure one disease 
without giving you another, and a king who can't suppress 
crime without lowering standards of living should admit that 
he just doesn't know how to govern free men. He should start 
by suppressing one of his own vices — either his pride or his 
laziness, for those are the faults most liable to make a king 
hated or despised. He shouldlive on his own resources, without 
being a nuisance to others. He should adapt his expenditure 
tohisincoine. He should prevent crime bysoundadministration 
rather than allow it to develop and then start punishing it. He 
should hesitate to enforce any law which has long been dis- 
regarded - especially if people have got on perfectiy well with- 
out it. And he should never invent a crime as an excuse for 
imposing a fine - no private person would be allowed to do 
anything so dishonest.” 

I then proceed to tell them about a system they have in 
Happiland, a country not far from Utopia. There the King has 
to swwear a solemn oath at his coronation that hell never keep 
more than a thousand pounds of gold in his treasury, or an 
eguivalent amount of silver. Apparently the system was started 
by an excellent king of theirs, who cared more about his 
country's welfare than his own. He thought it would prevent 
the accumulation of royal wealth on such a scale as to cause 
national poverty, and chose that particular figure because 
he reckoned it would be enough to suppress a revolution or 
repel an invasion, but not enough to inspire a king with 
thoughts of foreign conguest. That was his main idea, but not 
his only one. He also hopcd this arrangement would ensure 
that there was always enough money in circulation for ordinary 
purposes of exchange, and that the King would have no motive 
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for raising money unfairly, since he wouldn't be allowed to 
keep any capital in excess of the statutory limit. Now there you 
have the type of king who's feared by bad men and loved by 
good ones - but if I said things like that to people who were 
guite determined to take the opposite view, do you think they'd 
listento me? 

MORE: Of course they wouldn't, and I can't say Id blame 
them. Frankly, I don't see the point of saying things like that, 
or of giving advice that you know they'll never accept. What 
possible good could it do? How can they be expected to take 
in a totally unfamiliar line of thought, which goes against all 
their deepest prejudices ? That sort of thing is guite funina 
friendly conversation, but at a Cabinet meeting, where major 
decisions of policy have to be made, such philosophizing would 
be completely out of place. 

RAPHAEL: That's exactiy what | was saying — there's no 
room at Court for philosophy. 

MORE: There's certainly no room for the academic variety, 
which says what it thinks irrespective of circumstances. But 
there is a more civilized form of philosophy which knows the 
dramatic context, so to speak, tries to fit in with it, and plays 
an appropriate part in the current performance. That's the sort 
you should go in for. Otherwise it would be like interrupting 
some comedy7 by Plautus, in which alot of slaves were fooling 
about, by rushing on to the stage dressed up as a philosopher, 
and spouting a bit of that scene in the O:/4v/a39 where Seneca 
is arguing with Nero. Surely it would be better to keep your 
mouth shutaltogether than to turn the thing into a tragicomedy 
by interpolating lines from a different play? For, even if your 
contribution were an improvement on what had gone before, 
the effect would be so incongruous that you'd ruin the whole 
show. No, do the best you can to make the present productiona 
success — don't spoil the entire play just because you happen to 
think of another one that you'd enjoy rather more. 

The same rule applies to politics and life at Court. If you can't 
completely eradicate wrong ideas, or deal with inveterate vices 
as effectively as you could wish, that's no reason for turning 
your back on public life altogether. You wouldn't abandon 
ship ina storm just because you couldn't control the winds. 
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On the other hand, it's no use attempting to put across entirely 
new ideas, which will obviously carry no weight with people 
who are prejudiced against them. You must go to work 
indirectiy. You musthandle everything as tactfully as you can, 
and what you can't put right you must try to make as little 
wrong as possible. For things will never be perfect, until 
human beings are perfect — which I don't expect them to be 
for guite a number of years! 

RAPHAEI: The only advantage of that method would be 
that Imightn't find it guite so maddening as making a real effort 
to cure other people's madness. But if Vm to speak the truth, 
PII have to say the sort of things that you object to. I don't 
know whether it”s right for a philosopher to tell lies, but it's 
certainly not my way. Besides, though they might be annoyed 
by what 1 said, I don't see why it should be thought so fantas- 
tically out of the ordinary. It's not as if Vd recommended the 
system operated in Plato's imaginary Repxbjir, or in Utopia 
today. Now that, while undoubtediy better than ours, might 
well strike them as rather odd, because it's based on communal 
ownership instead of private property. 

Of course they wouldn't like my proposals. Having set their 
hearts on a certain course of action, they'd naturally resent 
being shown the dangers that lay ahead, and told to give the 
whole thing up. Butapart from that, what did1 say that couldn't 
or shouldn't be said in any company ? If we'renever to say any- 
thing that might be thought unconventional, for fear of its 
sounding ridiculous, well have to hush up, even in a Christian 
country, practically everything that Christ taught. But that 
was the last thing He wanted. Didnt He tell His disciples 
that everything He had whispered in their cars should be pro- 
claimed on the housetops 2:9 And most of His teaching is far 
more at variance with modern conventions than anything 1 
suggested, except in so far as His doctrines have been modi- 
fied by ingenious preachers — doubtless on your tecommen- 
dation! 

“Well never get human behaviour in line with Christian 
ethics,” these gentlemen must have argued, “so let's adapt 
Christian ethics to human behaviour. Then at least there'll be 
some connexion betweenthem.” 
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But I can't see what good they've done. They've merely 
enabled people to sin with a clear conscience — and that's about 
all I could do at a Cabinet meeting. For V'd cither have to vote 
against my colleagues, which would be eguivalent to not 
voting at all, or else 1d have to vote with them, in which case, 
like Micio in Terence,#9 1d be “aiding and abetting insanity”. 

As for working indirectiy, and when things can't be put 
right, handling them so tactfully that they're as little wrong as 
possible, I don't guite see what that means. At Court you can't 
keep your opinions to yourself, or merely connive at other 
people's crimes. You have to give open support to deplorable 
policies, and subscribe to utterly monstrous resolutions. If you 
don't show enough enthusiasm for a bad law, yow'll be taken 
for a spy or even a traitor. Besides, what chance have you got 
of doing any good, when you're working with colleagues like 
that? You'll never reform them — they're far more likely to 
corrupt you, however admirable a character you are. By 
associating with them you-'lI either lose your own integrity, or 
else have it used to conceal their folly and wickedness. So much 
for the practical results of your indirect method! 

'There's a delightful image in Plato,*' which explains why a 
sensible person is right to steer clear of politics. He sees every- 
one else rushinginto the street and getting soakedinthe pouring 
rain. He can't persuade them to go indoors and keep dıy. He 
knows if he went out too, he'd merely get egualiy wet. So he 
just stays indoors himself, and, as he can't do anything about 
other people's stupidity, comforts himself with the thought: 
“Well, Pm all right, anyway. 

Though, totell you the truth, my dear More, I don't see how 
you can ever get any real justice or prosperity, solong as there's 
private property, and everything”s judged in terms of money — 
unless you consider it just for the worst sort of people to have 
the best living conditions, or unless you're prepared to call a 
country prosperous, in which all the wealth is owned by 
a tiny minority — who arentt entirely happy even so, while 
everyone else is simply miserable. 

In fact, when 1 think of the fair and sensible arrangements in 
Utopia, where things are run so efficiently with so few laws, and 
recognition of individual merit is combined with egual 
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prosperity for all - when I compare Utopia with a great many 
capitalist countries which are always making new regulations, 
but could never be called well-regulated, where dozens of laws 
are passedeveryday, and yet there are still not enough to ensure 
that one can either earn, or keep, or safely identify one's so- 
called private property — or why such an endless succession of 
never-ending lawsuits ? — when I consider all this, I feel much 
more sympathy with Plato, and much less surprise at his refusal 
to legislate for a city#? that rejected egalitarian principles. It 
was evidentiy guite obvious to a powerful intellect like his that 
the one essential condition for a healthy society was egual dis- 
tribution of goods — which I suspect is impossible under 
capitalism. For, when everyone's entitled to get as much for 
himself as he can, all available property, however much there is 
ofit, isboundtofallintothe hands of a small minority, which 
means that everyone else is poor. And wealth will tend to vary 
in inverse proportion to merit. The rich will be greedy, un- 
scrupulous, and totally useless characters, while the poor will be 
simple, unassuming people whose daily work is far more 
profitable to the community thanitis to them. 

In other words, Vm guite convinced that yow'll never get a 
fair distribution of goods, or a satisfactory organization of 
human life,until youabolish private propertyaltogether.Solong 
asit exists, the vast majority of the human race, andthe vastly 
superior part ofit, will inevitably go on labouring under a 
burden of poverty, hardship, and worry. I don't say that the 
burden can't be reduced, but you'll never take it right off their 
shoulders. You might, of course, set a statutory limit to the 
amount of money or land that any one person is allowed to 
possess. You might, by suitable legislation, maintain a balance 
of power between the King and his subjects. You might makeit 
illegal to buy, or even to apply for a public appointment, and 
unnecessary for a state official to spend any money of his own 
- otherwise he's liable to recoup his losses by fraud and extor- 
tion, and wealth, rather than wisdom, becomes the essential 
gualification for such posts. Laws of that type would certainly 
relieve the symptoms, just as a chronic invalid gets some benefit 
from constant medical attention. But there's no hope of a cure, 
so long as private property continues. İf you try to trcatan 
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.outbreakinone part of the body politic, you merely exacerbate 

the symptoms elsewhere. What's medicine for some people is 
poison for others — because you can never pay Paul without 
robbing Peter. 

MORE: İ disagree. I don't believe you'd ever have a reason- 
able standard of living under a communist system. There'd 
always tend to be shortages, because nobody would work 
hard enough. In the absence of a profit motive, everyone would 
become lazy, and rely on everyone else to do the work for him. 
Then, when things really got short, the inevitable result would 
be a series of murders and riots, since nobody would have any 
legal method of protecting the products of his own labour — 
especialIy as there wouldn't be any respect for authority, or | 
don't see how there could be, in a classless society. 

RAPHAEL: You're bound to take that view, for you simply 
can't imagine what it would be like — not accurately, at any 
rate. But if you'd been with me in Utopia, and seen it all for 
yourself, as I did—I lived there for more than five years, you 
know, and the only reason why I ever left was that Il wanted to 
tell people about the New World — you'd be the first to admit 
that you'd never seen a country so well organized. 

PETER: İ must say, | find it hardto believethat things are 
so much better organized in the New World than in the Old. I 
should think we're just as intelligent as they are, and our civili- 
zation is older. It therefore embodies the fruits of long ex- 
perience, by which I mean all the schemes that we've worked 
out for making life more comfortable — not to mention several 
chance discoveries, which could never have been achieved by 
deliberate planning. 

RAPHAEL: You'd be more gualified to judge the age of their 
civilization, if you'd read their history books. If these are to be 
trusted, there were towns in the New World before human 
life had even begun in the Old. As for what you say about in- 
telligence and chance discoveries, there's no reason to suppose 
we have a monopoly of either. We may or may not be more 
intelligent than they are, but m guite sure they leave us far 
behind in their capacity for concentration and hard work. 
According to their records, they'd had no contact whatsoever 
with Transeguatorials, as they call us, until we landed there — 
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except on one occasion, twelve hundred years ago, when a 
ship was driven off its course in a storm, and wrecked on the 
coast of Utopia. A few survivors managed to swim ashore, 
including some Romans and Egyptians, who settled there for 
good. 

Now, this will give you some idea what good use they make 
of their opportunities. There wasn't a single useful technigue 
practised anywhere in the Roman Empire that they didnt 
either learn from these survivors, or else work out for them- 
selves, once they'd been given the first clue. They got all that 
from justone contact with our hemisphere. Butif, by any similar 
accident, a Utopian has ever found his way over here, we've 
comypletely forgotten about it, as I dare say people will soon 
forgetthatl waseverthere. On thestrength of our first meeting, 
they immediately adopted all the best ideas that Europe has 
produced-but1 doubt if we'd be guite so guick totake overany 
of their arrangements which are better than ours. And that's 
the main reason, I think, why although they've got no more 
intelligence or natural resources than we have, they're so much 
ahead of us politically and economicalIy. 

MORE: İnthat case, my dear Raphael, for goodness? sake tell 
us some more about the island in guestion. Don't try to be too 
concise — give us a detailed account of it from every point of 
view, geographical, sociological, political, legal — in fact, tell 
us everything you think we'd like to know, which means every- 
thing we don't know already. 

RAPHAEL: There's nothing 1d enjoy more, for it's all guite 
fresh in my memory. But it'll take some time, you understand. 

MORE: Alİ right, let's go in to lunch straight away. Then 
well havethe whole afternoon at our disposal. 

RAPHAEL:Let'sdojust that. 

So we went indoors and had lunch. After the meal we re- 
turned to the same spot, sat down on the same bench, and told 
the servants we were not to be disturbed. Then Peter Gilles 
andI asked Raphael to keep his promise. Secing that we really 
meant it, he took a few moments to collect his thoughts, and 
then began as follows: 
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RAPHAEL: Well, the island is broadest in the middle, where it 
measures about two hundred miles across. It's never much 
narrower than that, except towards the very ends, which gradu- 
ally taper away and curve right round, just as if they'd been 
drawn with a pair of compasses, until they almost form a circle 
five hundred miles in circumference. So you can picture the. 
island as a sort of crescent,! with its tips divided by a strait 
approximately eleven miles wide. Through this the sea Hows 
in, and then spreads out into an enormous lake — though it 
really looks more like a vast standing pool, for, as it's com- 
pletely protected from the wind by the surrounding land, the 
water never gets rough. Thus practically the whole interior of 
the island serves as a harbour, and boats can sail across it in all 
directions, which is very useful for everyone. 

The harbour mouth isalarmingiyfullof rocksandshoals. One 
of these rocks presents no danger to shipping, for it rises high 
out of the water, almost in the middle of the gap, andhasa 
tower built on it, which is permanentiy garrisoned. But the 
other rocks are deadly, because you can't see them. Only the 
Utopians know where the safe channels are, so without a 
Utopian pilot it's practically impossible for a foreign ship to 
enter the harbour. It would be risky enough even for the local 
inhabitants, if it werem't for certain landmarks erected on the 
shore — and by simply shifting these landmarks they could lure 
any number of enemy warships to destruction. Of course, there 
are plenty of harbours on the other side of the island, but they're 
all so well fortified, either naturally or artificialIy, that a handful 
of men could easily prevent a huge invading force from 
landing at any of them. 

They say, though, and one can actually see for oneself, that 
Utopia was originally not an island but a peninsula. However, it 
was conguered by somebody called Utopos, who gave it its 
present name — it used to be called Sansculottia — and was also 
responsible for transforming a pack of ignorant savages into 
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what is now, perhaps, the most civilized nation in the world. 
The moment he landed and got control of the country, he 
immediately had a channel cut through the fifteen-mile isthmus 
connecting Utopia with the mainland, so that the sea could 
fow all round it. Fearing itmight cause resentment if he made 
the local inhabitants do all the work, he put his whole army 
on the job as well. With this colossal labour force, he got it 
done incredibliy guickly, to the great surprise and terror of the 
people on the mainland, who'd begun by making fun of the 
whole idea. 

There are fifty-four splendid big towns on the island, all with 
the same language, laws, customs, and institutions. They're all 
built on the same plan, and, so far as the sites will allow, they all 
look exactiy alike. The minimum distance between towns is 
twenty-four miles, and the maximum, no more than a day's 
walk. 

Fach town sends three of its older and more experienced 
citizens to anannual meeting at Aircastle, to discuss the general 
affairs of the island. Aircastle is regarded as the capital, because 
of its central position, which makes it easy to getatfrom every 
part of the country. The distribution of land is so arranged that 
the territory of each town stretches for at least twenty miles in 
every direction, and in one direction much farther — that is, 
where the distance between towns reaches its maximum. No 
town has the slightest wish to extend its boundaries, for they 
don't regard their land as property but as soil that they've got 
to cultivate. 

At regular intervals all over the countryside there are houses 
supplied with agricultural eguipment,andtown dwellers take it 
in turns to goandlive in them. Each house accommodates at 
least forty adults, plustwo slaves who are permanentiy attached 
toit, and is run by a reliable, elderly married couple, under the 
supervision of a District Controller, who's responsible for 
thirty such houses. Each year twenty people from each house 
go back to town, having done two years in the country, and 
are replaced by twenty others. These new recruits are then 
taught farming by the ones who've had a year on the land 
already, and so know more about the job. T'welve months later 
the trainees become the instructors, and so on. This system 
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reduces the risk of food shortages, which might occur if the 
whole agricultural population were egually inexperienced. 

Two years is the normal period of work on the land, so that 
no ones forced to rough it for too long, but those who enjoy 
country life — and many people do — can get special permission 
to stay there longer. Landworkers are responsible for cultivat- 
ing the soil, raising livestock, felling timber, and transporting it 
to the towns, either by land or sea, whichever is more con- 
venient. They breed vast numbers of chickens by a most 
extraordinary method.? İnstead of leaving the hens to sit on 
the eggs, they hatch out dozens at a time by applying a steady 
heat to them — with the result that, when the chicks come out of 
the shells, they regard the poultryman as their mother, and 
follow him everywhere! 

They keep very few horses, and no really tame ones, as they 
only use them for riding practice. Ploughing and pulling carts 
is done by oxen. Admittediy they can't go as fast as horses, but 
the Utopians say they're tougher and subject to fewer diseases. 
They're also less trouble and less expensive to feed, and, when 
they're finally past work, they're still useful as meat. 

Corn is used solely for making bread, for they drink no beer, 
only wine, cider, perry, or water —sometimes by itself, but often 
favoured with honey or liguorice, whichare both very plentiful. 
The authorities of each town work out very accurately the 
annual food consumption of their whole area, but they always 
grow corn and breed livestock far in excess of their ownreguire- 
ments, so that they've plenty to spare for their neighbours. 

Any necessary eguipment which is not available in the 
countıy is got from one's home town — for there's a holiday 
once a month, when most people go there. You simply ask an 
official for what you want, and he hands it over, without any 
sort of payment. 

Just before harvest-time District Controllers notify the 
urban authorities how much extra labour they'll need. So 
exactiy that number of harvesters turns up punctually on the 
right day, and, if the weather's good, gets the whole job done 
in something like twenty-four hours. 

But I must tell you some more about the towns. Well, when 
you've seen one of them, you've seen them all, for they're as 
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nearly identical as local conditions will permit. So PIl just give 
you one example - it doesn't much matter which. However, the 
obvious choice is Aircastle, for the fact that Parliament meets 
there gives it a special importance, and it's the onel know best, 
having lived there for five years. 

Aircastle is built on a gently sloping hill-side, and its ground- 
plan is practically sguare. It stretches from just below the top 
of the hill to the River Nowater, two miles away, and extends 
for two miles anda bit along the river-bank. 

'Thesource ofthe Nowater is guite a small spring eighty miles 
further inland, but it's Joined by several tributaries, two ofthem 
pretty big ones, so by the time it gets to Aircastle it's already 
more than fifty yards wide. It then keeps on growing wider, 
until it reaches the sea sixty miles away. Right up to the town, 
and for several miles beyond it, there are strong tidal currents 
which change direction every six hours. At high tide the sea 
comes thirty miles inland, filling the whole river-bed and forc- 
ing the river back. 'T'he water turns brackish for some distance 
further up-stream, but after that the taste of salt gradualiy dis- 
appears, and the water which flows past Aircastle is absolutely 
fresh. Atlow tide the river chases the sea back, and continues 
pure and uncontaminated practically all the way to the coast. 

Thetown is connected with the other bank of the river by 
a splendid arched bridge, with stone piers — not just wooden 
ones. That's at the landward end, so that ships can have un- 
obstructed access to one whole side of the town. There's 
also another river, not very big, but delightfully calm and 
peaceful. It gushes out of the hill on which Aircastle is built, 
and flows down through the middle of it to join the Nowater. 
'Thefountain-head is just outside the town, but they've brought 
it within the circuit of the city wall, so that in case of invasion 
the enemy couldırt either cut of, divert, or poison their water 
supply. From that point water is run of to the lower districts 
of the town through a system of brickwork pipes. Where this 
method won't work, they have huge cisterns to collect rain- 
water — which serves the purpose egually well. 

The town is surrounded by a thick, high wall, with towers 
and blockhouses at freguent intervals. On three sides of it 
there's also amoat, which contains no water, but is very broad 
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and deep, and obstructed by a thorn-bush entanglement. On 
the fourth side the river serves as a moat. The streets are well 
designed, both for traffic and for protection against the wind. 
The buildings are far from unimpressive, for they take the 
form of terraces, facing one another and running the whole 
length of the street. The fronts of the houses are separated 
bya twenty-foot carriageway. Behind them is a large garden, 
also as long as the street itself, and completely enclosed by the 
backs of other streets. Fach house has a front door leading into 
the street, anda back door into the garden. In both cases they're 
double swing-doors, which open at a touch, and close auto- 
matically behind you. So anyone can go in and out — for there's 
no such thing as private property. The houses themselves are 
allocated by lot, and changed round every ten years. 

'They're extremely fond of these gardens, in which they grow 
fruit, including grapes, as well as grass and flowers. They keep 
them in wonderful condition - in fact, 1've never seen anything 
to beat them for beauty or fertility. 'T'he people of Aircastle 
are keen gardeners not only because they enjoy it, but because 
there are inter-street competitions for the best-kept garden. 
Certainly it would be hard to find any feature of the town more 
calculated to give pleasure and profit to the community — which 
makes me think that gardening must have been one of the 
founder”s special interests. 

By the founder I mean Utopos himself, who is said to have 
desiğned the whole layout of the town right from the start. 
However, he left posterity to embellish it and add the finishing 
touches, which he realized would take more than a single 
lifetime. According to their historical records, which cover a 
period of 1,760 years from the Conguest, and have always 
been most carefully written up, the original houses were merely 
small huts or cottages, built hurriediy with the first timber that 
came to hand. The walls were plastered with mud, the roofs 
ridged and thatched. But nowadays every house is an imposing 
three-storey structure. The walls are faced with flint or some 
other hard stone, or else with bricks, and lined with roughcast. 
The sloping roofs have been raised to the horizontal, and 
covered with a special sort of concrete which costs next to 
nothing, but is better than lead for resisting bad weather 
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conditions, and is also fireproof. They keep out draughts by 
glazing the windows — oh yes, they use a great deal of glass 
there — or sometimes by fitting screens of finelinen treated with 
clear oil or amber, which has the effect of making it more 
transparent and also more airtight. 

Nowfor their system of local government. Thepopulationis 
divided into groups of thirty households, each of which elects 
an official called a Styward every year. Styward is the Old 
Ütopian title —the modern one is District Controller. For every 
ten Stywards and the households they represent there is a 
Bencheater, or Senior District Controller. 

Fach town has two hundred Stywards, who are responsible 
for electing the Mayor.: Theydoit by secretballot,after solemn- 
Iyswearingto voteforthe man thatthey consider best gualified. 
He has to be one of four candidates nominated by the whole 
electorate — for each guarter of the town chooses its own candi- 
date and submits his name to the Council of Bencheaters. The 
Mayorremainsin office for life, unless he's suspected of wanting 
to establish a dictatorship. Bencheaters are elected annually, 
but they're not normally changed. All other municipal appoint- 
ments are for one year only. 

Every three days, or more often if necessary, the Bencheaters 
have a meeting with the Mayor, at which they discuss public 
affairs, and promptly settle any private disputes — though these 
are very rare. They always invite two Stywards, a different pair 
each day, to attend their meetings, and there's a rule that no 
guestion affecting the general public may be finally decideduntil 
it has been debated for three days. It's a capital crime to discuss 
such guestions anywhere except inthe Council orthe Assembiy. 
Apparently this is to discourage the Mayor and Bencheaters 
from plotting to override the people's wishes and change the 
constitution. For the same reason any major issue İs referred to 
the Assembly of Stywards, who explain it to all their house- 
holds, talk it over among themselves, and then report their 
views to the Council. Occasionally the matter is referred to 
Parliament. 

There's also a rule in the Council that no resolution can be 
debated on the day that it's first proposed. All discussion is 
postponed until the next well-attended meeting. Otherwise 
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someon€'s liable to say the first thing that comes into his head, 
and then start thinking up arguments to justify what he has 
said, instead of trying to decide whats best for the community. 
That type of person is guite prepared to sacrifice the public to 
his own prestige, just because, absurd as it may sound, he's 
ashamed to admit that his first idea might have been wrong — 
when his first idea 5404/4 have been to think before he spoke. 

And now for their working conditions. Well, there's one job 
they all do, irrespective of sex, and that's farming. It's part of 
every child?s education. They learn the principles of agriculture 
at school, and they're taken for regular outings into the fields 
near the town, where they not only watch farm-work being 
done, but also do some themselves, as a form of exercise. 

Besides farming which, as I say, is everybody's job, each 
person is taught a special trade of his own. He may be trained 
to process wool or flax, or he may become a stonemason, a 
blacksmith, or a carpenter. Those are the only trades that em- 
ploy any considerable guantity of labour. They have no tailors 
or dressmakers, since everyone on the island wears the same 
sort of clothes — except that they vary slightly according to sex 
and marital status — and the fashion never changes. These 
clothes are guite pleasant to look at, they allow free movement 
of the limbs, they're egualIy suitable for hot and cold weather — 
and the grcat thing is, they're all home-made. So everybody 
learns one of the other tradesI mentioned, and by everybody | 
mean the women as well as the men — though the weaker sex are 
given the Jighter job, like spinning and weaving, while the men 
do the heavier ones. 

Most children are brought up to do the same work as their 
parents, since they tend to have a natural feeling for it. But ifa 
child fancies some other trade, he's adopted into a family that 
practises it. Of course, great careistaken, not only by the father, 
but also by the local authorities, to see that the foster-father isa 
decent, respectable type. When you've learned one trade 
properly, you can, if you like, get permission to learn another — 
and when you're an expert in both, you can practise whichever 
you prefer, unless the other one is more essential to the public. 

The chief business of the Stywards — in fact, practically their 
only business — is to see that nobody sits around doing nothing, 
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but that everyone gets on with his job. They don't wear people 
out, though, by keeping them hardat work from early morning 
till late at night, like cart-horses. 'That's just slavery — and yet 
that's what life is like for the working classes nearly everywhere 
else in the world. In Utopia they have a six-hour working day — 
three hours in the morning, then lunch — then a two-hour break 
» then three more hours in the afternoon, followed by supper. 
'They goto bedat8 p.m., and sleep for eight hours. All the rest 
of the twenty-four they're free to do what they like — not to 
wastetheirtimeinidleness or self-indulgence, but tomake good 
use of it in some congenial activity. Most people spend these 
free periods on further education, for there are public lectures 
first thing every morning. Attendance is guite voluntary, ex- 
cept for those picked out for academic training, but men and 
women of all classes go crowding in to hear them — I mean, 
different people go to different lectures, just as the spirit moves 
them. However, there's nothing to stop you from spending 
this extra time on your trade, if you want to. Lots of people 
do, if they haven”t the capacity for intellectual work, and are 
much admired for such public-spirited behaviour. 

After supper they have an hour's recreation, cither in the 
gardens or in the communal dining-halls, according to the time 
of year. Some people practise music, others just talk. They've 
never heard of anything so silly and demoralizing as dice, but 
they have two games rather like chess. The first is a sort of 
arithmetical contest, in which certain numbers “take? others. 
The second is a pitched battle between virtues and vices, which 
illustrates most ingeniously how vices tend to conflict with one 
another, but to combine against virtues. It also shows which 
vices are opposed to which virtues, how much strength vices 
can muster for a direct assault, what indirect tactics they 
employ, what help virtues need to overcome vices, what are 
the best methods of evading their attacks, and what ultimately 
determines the victory of one side or the other. 

But here's a point that reguires special attention, or you're 
liable to get the wrong idea. Since they only work a six-hour 
day, you may thinkthere must be a shortage of essential goods. 
On the contrary, those six hours are enough, and more than 
enough to produce plenty of everything that's neededfora 


BOOK TWO 77 


comfortable life. And you'llunderstand why it is, if you reckon 
up how large a proportion of the population in other countries 
is totally unemployed. First you have practically all the women 
- that gives you nearly fifty per cent fora start. And in countries 
where the women do work, the men tend to lounge about in- 
stead. Then there are all the priests, and members of so-called 
religious orders — how much work do they do? Add all the 
rich, especialIy the landowners, popularly known as nobles and 
gentlemen. Include their domestic staffs — I mean those gangs 
of armed ruffans that I mentioned before. Finally, throw in all 
the beggars who are perfectiy hale and hearty, but pretend to 
be ill as an excuse for being lazy. When you've counted them 
up, you'li be surprised to find how few people actually produce 
what the human race consumes. 

And now just think how few of these few people are doing 
essential work — for where money is the only standard of value, 
there are bound to be dozens of unnecessary trades carried on, 
which merely supply luxury goods or entertainment. Why, even 
if the existing labour force were distributed among the few 
trades really neededto makelifereasonablycomfortable,there?'d 
be so much over-production that prices would fall too low for 
the workers to earn a living. Whereas, if you took all those 
engaged. in non-essential trades, and all who are toolazy to 
work — each of whom consumes twice as much of the products 
of other people's labour as any of the producers themselves — if 
you put the whole lot of them on to something useful, you'd 
soon see how few hours” work a day would be amply sufficient 
to supply all the necessities and comforts of life — to which you 
might add all real and natural forms of pleasure. 

But in Utopia the facts speak for themselves. There, out of all 
the able-bodied men and women who live inatown, or in the 
country round it, five hundred at the most are exempted from 
ordinary work. This includes the Stywards, who, though 
legally exempt, go on working voluntarily to set a good 
example. It also includes those who are permanentiy relievedof 
other duties so that they can concentrate on their studies. 'This 
privilege is only granted on the recommendation of the priests, 
confirmed by the Stywards in a secret ballot — and, if sucha 
student produces disappointing results, he's sent back to the 
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working class. On the other hand, it's not at all unusual fora 
manual worker to study so hardin his spare time, and make such 
good progress, that he's excused from practising his trade, and 
promoted to the intelligentsia. 

This is the class from which the diplomats, priests, Bench- 
eaters, and of, course mayors are recruited. The old-fashioned 
word for a mayor, by the way, is Barzanes,* though nowadays 
hes usually called a Nopeople. As hardiy any other member of 
the population is either unemployed or non-productively em- 
ployed, you can guess how much good work they get done ina 
few hours. Their labour problem is also reduced by the fact 
that they tackle essential jobs with more economy of effort than 
we do. For instance, the reason why the building trade usualIy 
absorbs so much labour is that people put up houses which 
their improvident heirs allow to tumble down. So the next 
generation has to start building all over again, which costs 
infinitely more than it would have cost to keep the original 
houses standing. In fact, what often happens is this: A builds 
a very expensive house, which then fails to satisfy B's fas- 
tidious taste. B therefore neglects it so badiy that it's soon in 
ruins, and builds himself an egualiy expensive house elsewhere. 
But in Utopia, where everything”s under state control, houses 
are very seldom built on entirely new sites, and repairs are 
carried out immediately they become necessary, if not before. 
'Thus they achieve maximum durability with the minimum of 
labour, which means that builders sometimes have practically 
nothing to do. On such occasions they're sent home to saw up 
planks and get stones ready sguared, so that if they do have to 
build anything it can go up all the faster. 

Then think how much labour they save on clothes. Their 
working clothes are just loose-fitting leather overalls, which 
last for atleast seven years. When they go about in public, they 
cover these rough garments with a sort of cloak, which is 
always the same colour — the natural colour of wool. Thus not 
only is their consumption of woollen fabric the lowest in the 
world, but so are their production costs for this material. Linen 
is even casier to produce, and therefore more often used — 
but, aslongas thellinen is white and the wool is clean, they don't 
care how fine or coarse the thread is. So whereas in other 
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countries you wom't find anyone satisfied with less than five 
or six suits and as many silk shirts, while dressy types want 
over ten of each, your Utopian is content with a single piece of 
clothing every two years. For why should he want more ? They 
wouldn't make him any warmer — or any better looking. 

With everybody doing useful work, and with such work re- 
duced to a minimum, they build up such large reserves of every- 
thing that from time totime they can release a huge labour force 
to mendanyroads which are in bad condition. And guite often, 
if there's nothing of that sort to be done, the authorities an- 
nouncea shorter working day. They never force people to work 
unnecessarily, for the main purpose of their whole economy 
is to give each person as much time free from physical drudgery 
as the needs of the community will allow, so that he can cultivate 
his mind — which they regard as the secret of a happy life. 

Now Vd better explain their social arrangements — how 
society is organized, how they behave towards one another, 
how goods are distributed, and so on. Well, the smallest social 
unit is the household, which is virtually synonymous with the 
family. When a girl grows up and gets married, she joins her 
husband's household, but the boys of each generation stay at 
home, undet the control of their oldest male relative — unless he 
becomes senile, in which case the next oldest takes over. 

Each town consists of six thousand households, not counting 
the country ones, and to keep the population fairly steady 
there's a law that no household shall contain less than ten or 
morethansixteen adults — as they can't very well fix a figure for 
children. 'This law is observed by simply moving supernumer- 
ary adults to Smaller households. If the town as a whole gets 
too full, the surplus population is transferred to a town that's 
comparatively empty. If the whole island becomes over- 
populated, they tell off a certain number of people from each 
town to goand starta colony at the nearest point on the main- 
land where there's a large area that hasn't been cultivated by 
the local inhabitants. Such colonies are governed by the 
Utopians, but the natives are allowed to join in if they want 
to. When this happens, natives and colonists soon combine to 
form a single community with a single way oflife, to the great 
advantage of both parties — for, under Utopian management, 
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land which used to be thought incapable of producing anything 
for one lot of people produces plenty for two. 

If the natives won't do what they're told, they're expelled 
from the area marked out for annexation. If they try to resist, 
the Utopians declare war — for they consider war perfectiy 
justifiable, when one country denies another its natural right 
to derive nourishment from any soil which the original owners 
are not using themselves, but are merely holding ontoasa 
worthless piece of property. 

Should any town become so depopulated that it can't be 
brought up to strength by transfers from elsewhere on the 
island, without reducing the population of some other town 
below the prescribed minimum — a thing which is said to have 
happened only twice in their history, each time as the result 
of a violent epidemic — they recall colonists to fill the gap, 
on the principle that it's better to lose a colony than to 
weaken any part of Utopia itself. 

But let's get back to their social organization. Fach house- 
hold, as I said, comes under the authority of the oldest male. 
Wives are subordinate to their husbands, children to their 
parents, and younger people generally to their elders. Every 
town is divided into four districts of egual size, each with its 
own shopping centre in the middle of it. There the products 
of every household are collected in warehouses, and then distri- 
buted according to type among various shops. When the head 
of a household needs anything for himself or his family, he just 
goes to one of these shops and asks for it. And whatever he asks 
for, hes allowed to take away without any sort of payment, 
eitherinmoney or in kind. Afterall, why shouldn”t he ? There's 
more than enough of everything to go round, so there's no 
risk of his asking for more than he needs — for why should any- 
one want to start hoarding, when he knows he'll never have to 
go short of anything? No living creature is naturally greedy, 
except from fear of want —orin the case of human beings, from 
vanity, the notion that you're better than people if you 
can display more superfluous property than they can. But 
there's no scopeforthat sort of thing in Utopia. 

These shopping centres include provision markets, to which 
they take meat and fish, as well as bread, fruit and vegetables. 
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But there are special places outside the town where all blood 
and dirt are first washed off inrunning water. The slaughtering 
of livestock and cleaning of carcasses is done by slaves. They 
don't let ordinary people get used to cutting up animals, be- 
cause they think it tends to destroy one's natural feelings of 
humanity. It's also forbidden to bring anything dirty or un- 
hygienic inside the town, for fear of polluting the atmosphere 
and so causing disease. 

Everyso often, as you walkdownastreet,you come toa large 
building, which has a special name of its own. That's where the 
Styward lives, and where his thirty households — fifteen from 
one direction and fifteen from the other — have their meals. 'T'he 
caterers for such dining-halls go offat a certain time each day to 
the provision market, where they report the number of people 
registered with them, and draw the appropriate rations. 

But hospital patients get first priority — oh yes, there are 
four hospitals in the suburbs, just outside the walls. Each of 
them is about the size of a small town. The idea of this isto 
prevent overcrowding, and facilitate the isolation of infectious 
cases. These hospitals are so well run, and so well supplied with 
all types of medical eguipment, the nurses are so sympathetic 
and conscientious, and there are so many experienced doctors 
constantly available, that, though nobody”s forced to go there, 
practicallyeveryone wouldrather beillin hospitals thanat home. 

However, once the caterers for the hospital have got what 
the doctors have ordered, all the best food that's left is divided 
egually among the dining-halls — that is, in proportion to the 
number registered at each — except that certain people receive 
preferential treatment, such as the Mayor, the Bishop, Bench- 
eaters, and diplomats. The same applies to foreigners — not that 
there often are any; but, when there are, they're provided with 
special furnished accommodation. 

At lunch-time and supper-time a bugle is blown, and the 
whole Sty assembles in thedining-hall-exceptforanyone who's 
in hospital or ill at home. However, you're guite at liberty to 
take food home from the market, once the dining-halls have 
been supplied, for everyone knows you wouldn't do it unless 
you hadto.I mean, no one likes eating at home, although 
there's no rule against it. For one thing, it's considered rather 
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bad form. For another, it seems silly to goto all the trouble 
of preparing an inferior meal, when there's an absolutely 
delicious one waiting for you at the dining-hall just down the 
street. 

In these dining-halis all the rough and dirty work is done by 
slaves, but the actual business of preparing and cooking the 
food, and planning the menus, is left entirely to the women of 
the household on duty - for a different household is responsible 
for providing the meals every day. The rest of the adults sit 
at three tables or more, according to their numbers, with the 
men against the wall and the women on the outside — so that if 
they suddenly feel sick, as pregnant women do from time to 
time, they can get up without disturbing anyone else, and retire 
to the nursery. 

By the nursery I mean a room reserved for nursing mothers 
and their babies, where there's always a good fire and plenty of 
clean water. There are also plenty of cots, so that mothers can 
either put their babies to bed, or, ifthey like, undress them and 
let them play in front of the fire. Babies are always breast-fed by 
their mothers, except when death or illness makes this im- 
possible, in which case the Styward's wife takes immediate 
steps to find a wet-nurse. This presents no problem, for any 
woman who's in a position to do so will be only too glad to 
volunteer for the job. You see, suchacts of mercyareuniversally 
admired, and the child itself will always regard her as its real 
mother. 

The nursery is alsothe place where the under-fives have their 
meals. The other children, that is, all boys and girls who aren't 
oldenoughtobemarried, waitattableinthedining-room, or if 
they're too young for that, just stand there and keep absolutely 
gulet. In neither case dothey have a separate meal-time — they're 
fed from the tables of the grown-ups. 

The place of honour is the centre of the high table, which is 
on a platform across the end of the hall, and so commands a 
view of the whole company. Here sit the Styward and his wife, 
with two of the oldest residents — for the seating is always 
arranged in groups of four. If there happens to be a church 
in the Sty, the priest and his wife automatically take precedence, 
andsit withthe Styward. Oneithersideofthemare four younger 
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people, then four more older ones, and so on right round the 
hall. In other words, you sit with your contemporaries, but 
you're also made to mix with a different age group. The theory 
of this, m told, is that respect for the older generation tends 
to discourage bad behaviour among the younger ones - since 
everything they say or do is bound to be noticed by the people 
sitting just beside them. 

Whey they're handing out food, they don't work straight 
along the table from one end to the other. 'They start by giving 
the best helpings to the older groups, whose places are clearly 
marked, and then serve egual portions to the others. However, 
if there's not enough of some particular delicacy to go round, 
the older ones share their helpings, as they think ft, with their 
neighbours. Thus the privilege of age is duly respected — but 
everyone gets just as much in the end. 

Lunch and supper begin with a piece of improving literature 
read aloud — but they keep it guite short, so that nobody gets 
bored. Then the older people start discussing serious problems, 
but not ina humourless or depressing way. Nor do they monop- 
olize the convertsation throughout the meal. On the contrary, 
they enjoy listening to the young ones, and deliberately draw 
them out, so that they can gauge each person's character and 
intelligence, as they betray themselves in a relaxed, informal 
atmosphere. 

Lunch is pretty short, because work comes after it, but over 
supper they rather spread themselves, since it's followed by a 
whole nights sleep, which they consider more conducive to 
sound digestion. During supper they always have music, and 
the meal ends with a great variety of sweets and fruit. They also 
burn incense, and spray the hall with scent. In fact, they do 
everything they can to make people enjoy themselves — for 
they're rather inclined to believe that all harmless pleasures 
are perfectiy legitimate. 

Well, that's what life is like in the towns. In the country, 
because of the greater distances involved, everyone cats at 
home. Of course, they have just as good food as they'd have 
in town — for they're the ones who produce what the town- 
dwellers eat. 

Now about travel facilities. If you want to visit friends in 
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some other town, or would simpiy like to see the town itself, 
you can easily get permission to go there, unless you're urgentiy 
needed at home, by applying to your Styward and your Bench- 
eater. You'll be sent with a party of people travelling on a 
group passport, signed by the Mayor, which says when you've 
got to be back. Yow'll be offered some sort of vehicle, with a 
slave to drive the oxen and look after them — but, unless there 
are womenin the party, most people find this more trouble than 
its worth, and prefer to do without. You needn't take any 
luggage, for wherever you go yow'll be egualiy at home, and 
able to get everything you want. If you stay in any place for 
möre than twenty-four hours, you'll be expected to carry on 
with your ordinary work — and be welcomed with open arms 
by the other people who doit there. 

If you're caught without a passport outside your own district, 
you're brought home in disgrace, and severely punished asa 
deserter. For a second offence the punishment is slavery. How- 
ever, if you feel the urge to go wandering about the countryside 
near the town, there's nothing to stop your doing so, provided 
your father gives his permission, and your wife doesn't object. 
Of course, you won't be able to get a meal anywhere, until 
you've done either a morning's or an afternoon's work there — 
but, apart from that, you're free to go wherever you like 
within the territory of your own town, and you're just as useful 
a member of society as if you'd stayed at home. 

You see how it is — wherever you are, you always have to 
work. There's never any excuse for idleness. There are also no 
wine-taverns, no ale-houses, no brothels, no opportunities for 
seduction, no secret meeting-places. Everyone has his eye on 
you, so you're practically forced to get on with your job, and 
make some proper use of your spare time. 

Under such a system, there's bound to be plenty of every- 
thing, and, as everything is divided egually among the entire 
population, there obviously can't beanypoor people or beggars. 
Fach town, you remember, sends three representatives to the 
annual Lietalk, or Parliament, at Aircastle. There they collect 
details of the year”s production, and as soon as its clear which 
products are plentiful in each area, and which are in short 
supply, they arrange for a series of transfers to egualize distri- 
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bution. These transfers are one-way transactions, reguiring 
nothing in return — but in practice the free gifts that Town A 
makes to Town B are balanced by the free gifts that it receives 
from Town C. So the whole island is like one big household, 

When they've madeadeguate provision for their own needs — 
which they don't consider they've done, until their reserves are 
big enough tolast them for a year, no matter what happens dur- 
ing the next twelve months — the retnainder is exported. Such 
exports include vast guantities of corn, honey, wool, fax, 
timber, scarlet and purple cloth, rawhide, wax, tallow, leather, 
and livestock. One seventh of their total exports to any country 
go asa free gift to the poor — the rest they sell at reasonable 
prices. This foreign trade not only pays for essential imports — 
which normally means just iron — but also brings in a great deal 
of money. In fact, over a long period they've built up in- 
credibly large reserves of gold and silver. So nowadays they 
don't much care whether they sell for cash or on credit, and 
nearly all their trade is of the second kind. However, when 
giving credit, they're not content with private securities, but 
insist on having a legal contract signed, sealed, and delivered 
by the local authority of the importing area. When payment 
becomes due, this authority collects the money from the in- 
dividuals concerned, puts it in the public funds, and enjoys 
the use of it until such time as the Utopians call it in — which 
they practically never do, for they think it unfair to deprive 
other people of anything that's useful to them, if one doesn't 
need it oneself. 

However, if they find it necessary to lend part of this capital 
toanother country, then they do ask for it back— and sothey do 
in wartime, for war is the one thing they have in mind when 
accumulating all that wealth. You see, it's meantto protectthem 
inthe event of any major crisis or emergency. Its chief function 
is to provide colossal rates of pay for foreign mercenaries — 
whose lives they risk more willingiy than their own. They're 
also well aware that even enemies can be bribed, if you offer 
them enough, to betray one another or start fighting among 
themselves. And that's the only reason why they keep such 
huge stocks of precious metals. Not that #4ey regard them as 
precious. In fact, I hardiy like to tell you how they do regard 
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them,forfear you shouldn't believe me — a fear which seems all 
the more reasonable when I think how difficult ?d have found 
it'to believe myself, if I hadn't seen it with my own eyes. For 
thingsalways sound incredible if they're remotefrom one'sown 
habits of thought. Still, I suppose it's rather illogical to be 
surprised at the way they use silver and gold, considering how 
different all their other customs are from ours. I'm thinking 
particularIy of the fact that they don't use money themselves, 
but merely keep it for use in an emergency which may or may 
not arise. 

Inthe meantime silverand gold, the raw materials of money, 
get no more respect from anyone than their intrinsic value 
deserves — which is obviously far less than that of iron. Without 
iron human life is simply impossible, just as it is without fire or 
water — but we could easily do without silver and gold, if it 
weren't for the idiotic concept of scarcity-value.5 And yet 
kind Mother Nature has deliberately placed all her greatest 
blessings, like earth, air, and water, right under our noses, 
and tuckedaway out of sightthe things thatare no use to us. 

Now if they locked these metals up in a strong-room, the 
man in the street might get some silly idea into his head — you 
know whatatalent he hasforthatkind ofthing—thatthe Mayor 
and the Bencheaters were cheating him, and somehow making 
a profit out of the stuff. It could, of course, be converted into 
ornamental bowls or other ob/e?s d'ar?. But then people would 
grow sofond ofthem that, if they ever hadtomeltthem down 
and pay soldiers with them, it would be a terrible wrench. 

To get around these difficulties, they've devised a system 
which, while perfectiy consistent with their other conventions, 
is diametrically opposed to ours — especially to the way we 
treasure up gold. So youw'll probabiy think it incredible, until 
you've actually seen it for yourselves. According to this system, 
plates and drinking-vessels, though beautifully designed, are 
made of guite cheap stuff like glass or earthenware. But silver 
and gold are the normal materials, in private houses as well as 
communal dining-halls, for the humblest items of domestic 
eguipment, such as chamber-pots. They also use chains and 
fetters of solid gold to immobilize slaves, and anyone who com- 
mits a really shameful crime is forced to go about with gold 
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rings on his ears and fingers, a gold necklace round his neck, 
anda crown of gold on his head. In fact they do everything they 
can to bring these metals into contempt. This means that if they 
suddeniy had to part with all the gold and silver they possess — 
a fate which in any other country would be thought eguivalent 
to having one's guts torn out — nobody in Utopia would care 
two hoots. 

Its much the same with jewels. There are pearls to be found 
on the beaches, diamonds and garnets on certain types of rock — 
but they never bother to look for them. However, if they hap- 
pen to come across one, they pick it up and polish it for some 
toddler to wear. At first, children are terribly proud of such 
jewellery — until they're old enough to register that it's only 
worn in the nursery. Then, without any prompting from their 
parents, but purely as a matter of self-respect, they give it up — 
just as our children grow out of things like dolls, and conkers, 
and lucky charms. This curious convention is liable to cause 
some egually curious reactions, as | realized most vividiy in the 
case of the Flatulentine diplomats. 

These diplomats visited Aircastle while I was there, and, as 
they were coming to discuss a matter of great importance, each 
town had sent its three members of parliament to meet them. 
Now all foreign diplomats who'd been there before had come 
from places just across the channel, and were therefore guite 
familiar with Utopian ideas. They knew it was a country 
where expensive clothes were not admired, silk was despised, 
and gold was a dirty word, so they'd dressed as simply as 
they could for the occasion. But these Flatulentines lived too 
far away to have had much contact with the Utopians. All they 
knew was that everyone in Utopia wore the same sort of 
clothes, and pretty crude ones at that — presumabiy because 
they'd nothing better to wear. So they adopted a policy more 
arrogant than diplomatic, which was to array themselves in 
positively godlike splendour, and dazzle the wretched Utopians 
with their magnificence. 

When the legationarrived, it consisted of only three men, but 
these were escorted by a hundred retainers, all wearing multi- 
coloured clothes, mostly made of silk. As for the great men 
themselves — for they were great men in their own country — 
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they wore cloth of gold, with great gold chains round their 
necks, gold ear-rings dangling from their cars, and gold rings 
on their fingers. Their very hats were festooned with glittering 
ropes of pearls and other jewels. In factthey were fully eguipped 
with all the things used in Utopia for punishing slaves, 
humiliating criminals, or amusing small children. 

Well, I wouldn*t have misseditforanything.'There werethese 
three gentlemen, looking terribly pleased with themselves, as 
they compared their own appearance with that of the local in- 
habitants — for of course the streets were packed with people. 
And there was the actual effect that they were producing — so 
very unexpected and disappointing. You see, from the Utop- 
ians? point of view — apart from a few who'd had occasion to go 
abroad - all that splendour was merely degrading. So they 
reserved their most respectful greeting for theleast distinguish- 
ed members ofthe party, and completely ignored the diplomats 
themselves, assuming from their gold chains that they must be 
slaves. 

Oh, but you should have seen the faces of the older children, 
who'd grown out of things like pearls and jewels, when they 
saw the ones on the envoys” hats. They kept nudging their 
mothers and whispering: 

“I say, Mother, just look at that great baby! Fancy wearing 
jewellery at his age!” 

To which the mother would reply, very seriously : 

“Sh, dear! I imagine he must be a clown attached to the 
embassy.” 

The gold chains also came in for alot of criticism. 

“Idon't think much of that chain,? someone would say. “Its 
sothin, the slave could easily break it. Besides, it's far too loose. 
He could wriggle out of it any time he liked, and run off scot- 
free |? 

But whenthey'd been there foradayor two, the Flatulentines 
began to realize the situation. They saw that gold was plentiful, 
and held extremely cheap - in fact despised as heartily as they 
themselves admired it. They also noticed that a single run- 
away slave carried more silver and gold on his person than the 
three of them put together. So eventually they stopped trying to 
show off, and, feeling rather ashamed of themselves, abandoned 
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all the finery that they'd been so proud of — especialliy after a 
few friendly talks with their hosts, which gave them some in- 
sight into local conventions and attitudes. For instance, the 
Utopians fail to understand why anyone should be so fas- 
cinated by the dull gleam of a tiny bit of stone, when he hasall the 
stars in the sky to look at — or how anyone can be silly enough 
to think himself better than other people, because his clothes 
are made of finer woollen thread than theirs. After all, those 
fine clothes were once worn by a sheep, and they never turned 
itinto anything better than a sheep.“ 

Nor can they understand why a totally useless substance like 
gold should now, all över the world, be considered far more 
important than human beings, who gave it such value as it has, 
purely for their own convenience. The result is that aman with 
about as much mental agility as a lump of lead or a block of 
wood, a man whose utter stupidity is paralleled only by his 
immorality, can have lots of good, intelligent people at his 
beck and call, just because he happens to possess a large pile of 
gold coins. And if by some freak of fortune or trick of the law — 
two egualliy effective methods of turning things upside down — 
the said coins were suddenly transferred to the most worthless 
member of his domestic staff, you'd soon see the present owner 
trotting after his money, like an extra piece of currency, and 
becoming his own servant's servant. But what puzzles and 
disgusts the Utopians even more is the idiotic way some people 
have of practically worshipping a rich man, not because they 
owe him money or are otherwise in his power, but simply be- 
cause he's rich — although they know perfectiy well that he's 
far too mean tolet a single penny come their way, so long as 
he's alive to stop it. 

They get these ideas partly from being brought up under a 
social system which is directly opposed to that type of nonsense, 
and partly from their reading and education. Admittediy, no 
one's allowed to becomea full-time student, exceptfor the very 
few in each town who appear as children to possess unusual 
gifts, outstanding intelligence, and a special aptitude for aca- 
demic research. But every child receives a primary education, 
and most men and women go on educating themselves all their 
lives during those free periods that I told you about. Every- 
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thing”'s taught in their own language, for it has guite a rich 
vocabulary. It's also guite pleasant to listen to, and extremely 
expressive. People are beginning to speak it all over that part 
of the world — though always in a more or less debased form. 

Until we arrived, they didn't even know the name of any 
famous European philosopher. And yet they'd discovered 
much the same principles, in music, logic, arithmetic, and 
geometry, as those early authorities of ours. But though in most 
things they're on a par with the Ancients, they're no match for 
the Moderns when it comes to logic. For instance, they've 
stillfailedtoinventasingleone of those rulesabout Restrictions, 
Amplifications, and Suppositions which have been so cleverly 
worked out in .4 Shor? Iniroduction #o Logic,7 for all our school- 
boys tolearn by heart. And so far from being egual to investi- 
gating Second Intentions,8 they're even blind to the existence 
of that notorious Universal, MAN. Now he, as you know, isa 
pretty conspicuous figure, bigger than any giant you ever 
heard of- but, though we pointed him out guite clearly, none of 
them could see him. 

On the other hand they're great experts in astronomy,'9 and 
have invented several ingenious instruments for determining 
the precise positions and movements of the sun and moon, and 
of all other heavenly bodies visible in their hemisphere. But 
as for astrology — friendships and guarrels between the planets, 
fortune-telling by the stars, and al! the rest of that humbug — 
they've never even dreamt of such a thing. 

They've learnt by long experience to recognize the signs of 
approaching rain, wind, and other changes in the weather. But 
if you asked them to explain the theory of such phenomena, 
or to say why the sea is salt, or what causes tides, or to give a 
general account of the origin and nature of the universe, you'd 
get various different answers. Some of them would be in line 
with the views of our ancient philosophers. However, as these 
weren'i always unanimous, you won't be surprised to hear 
that the Utopians have produced some entirely new theories of 
their own, which aren't wholly consistent with one another 
either. 

In ethics they discuss the same problems as we do. Having 
distinguished between three types of “good”, psychological, 
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physiological, and environmental, they proceed to ask whether 
the term is strictiy applicable to all of them, or only to the first. 
They also argue about such things as virtue and pleasure. But 
their chief subject of dispute is the nature of human happiness — 
on what factor or factors does it depend? Here they seem 
rather too much inclined to take a hedonistic view, for accord- 
ing to them human happiness consists largely or wholly in 
pleasure. Surprisingiy enough, they defend this self-indulgent 
doctrine by arguments drawn from religion — a thing normally 
associated with a more serious view oflife, if not with gloomy 
asceticism. You see, in all their discussions of happiness they 
invoke certain religious principles to supplement the operations 
of reason, which they think otherwise ill-eguipped to identify 
true happiness. 

The first principle is that every soul is immortal, and was 
created by a kind God, Who meant it to be happy. The second 
is that we shall be rewarded or punished in the next world for 
our good or bad behaviour in this one. Although these are 
religious principles, the Utopians find rational grounds for 
accepting them. For suppose you didn't accept them? In that 
case, they say, any fool could tell you what you ought to do. 
You should go all out for your own pleasure, irrespective of 
right and wrong. You'd merely have to make sure that minor 
pleasures didn”t interfere with major ones, and avoid the type 
of pleasure that has painful after-effects. For what's the sense 
of struggling to be virtuous, denying yourself the pleasant 
things of life, and deliberately making yourself uncomfortable, 
if there's nothing you hope to gain by it? And what can you 
hope to gain byit, if you receive no compensation after death 
for a thoroughly unpleasant, that is, a thoroughly miserable 
life? 

Not that they identify happiness with every type of pleasure — 
only with the higher ones. Nor do they identify it with virtue — 
unless they belong to a guite different school of thought. 
According to the normal view, happiness is the 54/7/7477 bonum 
towards which we're naturally impelled by virtue — which in 
their definition means following one's natural impulses,'! as 
God meant us to do. But this includes obeying the instinct to 
be reasonable in our likes and dislikes. And reason also teaches 
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us, first tolove and reverence Almighty God, to Whom we owe 
our existence and our potentiality for happiness, and secondly 
to get through life as comfortably and cheerfully as we can, 
and help all other members of our species todo sotoo. 

The fact is, even the sternest ascetic tends to be slightly in- 
consistent in his condemnation of pleasure. He may sentence 

yos to a life of hard labour, inadeguate sleep, and general dis- 

comfort, but he'll also tell you to do your best to ease the pains 
and privations of others. He'll regard all such attempts to 
improve the human situation as laudable acts of humanity — 
for obviously nothing could be more humane, or more natural 
for a human being, than to relieve other people's sufferings, 
put an end to their miseries, and restore their /o/e d vivre, that is, 
their capacity for pleasure. So why shouldn't it be egualiy 
natural to do the same thing for oneself? 

Fither it's a bad thing to enjoy life, in other words, to ex- 
perience pleasure — in which case you shouldn't help anyone 
todoit, but should try to save the whole human race from such 
afrightful fate—or else, if it's good for other people, and you're 
not only allowed, but positively obliged to make it possible 
forthem, why shouldn'tcharity beginathome ? Afterall, you?'ve 
a duty to yourself as well as to your neighbour, and, if Nature 
says you must be kind to others, she can't turn round the next 
moment and say you must be cruel to yourself. 'The Utopians 
therefore regard the enjoyment of life — that is, pleasure — as 
the natural object of all human efforts, and natural, as they 
define it, is synonymous with virtuous. However, Nature also 
wants us to help one another to enjoy life, for the very good 
reason that no human being has a monopoly of her affections. 
She's egually anxious for the welfare of every member of the 
species. So of course she tells us to make guite sure that we 
don't pursue our own interests at the expense of other people's. 

On this principle they think it right to keep one's promises in 
private life, and also to obey public laws for regulating the 
distribution of “goods? — by which I mean the raw materials 
of pleasure — provided such laws have been properly made by 
a wise ruler, or passed by common consent of a whole popu- 
lation, which has not been subjected to any form of violence or 
deception. Within these limits they say it's sensible to consult 
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one's own İnterests, and a moral duty to consult those of the 
community as well. It's wrong to deprive someone else of a 
pleasure so that you can enjoy one yourself, but to deprive 
yourself of a pleasure so that you can add to someone else's 
enjoymentisan act of humanity by which you always gainmore 
than you lose. For one thing, such benefits are usually repaid 
in kind. For another, the mere sense of having done some- 
body a kindness, and so earned his affection and good will, 
produces a spiritual satisfaction which far outweighs the loss of 
a physical one. And lastly — a belief that comes easily to a re- 
ligious mind — God will reward us for such small sacrifices of 
momentary pleasure, by giving us an eternity of perfect joy. 
'Thus they argue that, in the final analysis, pleasure is the ulti- 
mate happiness which all human beings have in view, even 
when they're acting most virtuously. 

Pleasure they define as any state or activity, physical or men- 
tal, which is naturally enjoyable. 'The operative wordis /4/yra/)). 
According to them, we're impelled by reasonas wellas an instinct 
to enjoy ourselves in any natural way which doesn't hurt other 
people, interfere with greater pleasures, or cause unpleasant 
after-effects. But human beings have entered into an idiotic 
conspiracy to call some things enjoyable which are naturally 
nothing of the kind — as though facts were as easily changed as 
definitions. Now the Utopians believe that, so far from con- 
tributing to happiness, this type of thing makes happiness 
impossible — because, once you get used toit, you lose all 
capacity for real pleasure, and are merely obsessed by illusory 
forms of it. Very often these have nothing pleasant about them 
at all — in fact, most of them are thoroughly disagrecable. But 
they appeal so strongly to perverted tastes that they come to be 
reckoned not only among the major pleasures of life, but even 
among the chief reasons for living. 

In the category of illusory pleasure-addicts they include the 
kind of person I mentioned before, who thinks himself better 
than other people because he's better dressed than they are. 
Actually he's just as wrong about his clothes as he is about 
himself. From a practical point of view, why is it better to be 
dressed in fine woollen thread than in coarse? But he's got it 
into his head that fine thread is naturally superior, and that 
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wearing it somehow increases his own value. So he feels en- 
titled to far more respect than he'd ever dare to hope for, if he 
were less expensively dressed, and is most indignant if he failş 
to getit. 

Talking of respect, isn't it egually idiotic to attach such im- 
portancetoalot ofempty gestures which do nobodyany good? 
For what real pleasure can you get out of the sight of a bared 
head or a bent knee? Will it cure the rheumatism in your own 
knee, or make you any less weak in the head? Of course, the 
grcat believers in this type of artificial pleasure are those who 
pride themselves on their “nobility?. Nowadays that merely 
means that they happen to belong to a family which has been 
rich for several generations, preferabiy in landed property. And 
yet they feel every bit as “noble? even if they've failed to inherit 
any of the said property, or if they have inherited it and then 
frittered it all away. 

Then there's another type of person I mentioned before, who 
has a passion for jewels, and feels practically superhuman if he 
manages to get hold of a rare one, especially if it”s a kind that's 
considered particularly precious in his countryand period — for 
the value of such things varies according to where and when 
you live. But he's so terrified of being taken in by appearances 
that he refuses to buy any jewel until he's stripped off all the 
gold and inspected it in the nude. And even then he won't buy 
it without a solemn assurance and a written guarantee from the 
jeweller that the stone is genuine. But my dear sir, why shouldn”t 
a fake give you just as much pleasure, if you can't, with your 
own eyes, distinguish it from a real one? It makes no difference 
to you whether its genuine or not — any more than it would to 
a blind man! 

And now, what about those people who accumulate super- 
fluous wealth, for no better purpose than to enjoy looking at it ? 
Is their pleasure a real one, or merely a form of delusion ? The 
opposite type of psychopath buries his gold, so that he'll never 
be able to use it, and may never even see it again. In fact, he 
deliberately loses it in his anxiety not to lose it — for what can 
you call it but lost, when it's put back into the earth, where it's 
no good to him, or probably to anyone else? And yet hes 
tremendously happy when he's got it stowed away. Now, 
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apparently, he can stop worrying. But suppose the money is 
stolen, and ten years later he dies without ever knowing it has 
gone. Then fora whole ten years he has managed to survive his 
loss, and during that period what difference has it made to him 
whether the money was there or not? It was just as little use to 
him either way.'? 

Among stupid pleasures they include not only gambling — a 
form of idiocy that they've heard about but never practised — 
but also hunting and hawking. What on earth is the fun, they 
ask, of throwing dice on to a table? Besides, you've done it so 
often that, even if there was some fun in it at first, you must 
surely be sick of it by now. Howcanyou possiblyenjoylistening 
toanything so disagrecable as the barkingandhovwling ofdogs? 
And why is itmoreamusing to watch a dog chasing a hare than 
to watch one dog chasing another? In each case the essential 
activity is running — if running is what amuses you. But if it's 
really thethought of being in at the death, and sceing an animal 
torn to pieces before your eyes, wouldn't pity be a more ap- 
propriate reaction to the sight of a weak, timid, harmless little 
creature like a hare being devoured by something so much 
stronger and fiercer? 

So the Utopians consider hunting below the dignity of free 
men, and leave it entirely to butchers, who are, as I told you, 
slaves. In their view hunting is the vilest department of butch- 
ery, compared with which all the others are relatively useful and 
honourable. An ordinary butcher slaughters livestock far more 
sparingliy,!3 and only because he has to, whereas a hunter kills 
and mutilates poor little creatures purely for his own amuse- 
ment. They say you won't find that type of blood-lust even 
among animals, unless they're particularIy savage by nature, or 
have become so by constantly being used for this cruel sport. 

There are hundreds of things like that, which are generally 
regarded as pleasures, buteveryone in Utopia is guite convinced 
that they've got nothing to do with real pleasure, because there's 
nothing naturally enjoyable about them. Nor is this conviction 
atall shaken by the argument that most people do actually enjoy 
them, which would seem to indicate an appteciable pleasure- 
content. They say this is a purely subjective reaction caused by 
bad habits, which can make a person prefer unpleasant things 
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to pleasant ones, just as pregnant women sometimes lose their 
sense of taste, and find suet or turpentine more delicious than 
honey: But however much ones judgement may be impaired by 
habit or ill health, the nature of pleasure, as of everything else, 
remains unchanged. 

Real pleasures they divide into two categories, mental and 
physical. Mental pleasures include the satisfaction that one gets 
from understanding something, or from contemplating truth. 
'They also include the memory of a well-spent life, and the 
confident expectation of good things to come. Physical pleas- 
ures are subdivided into two types. First there are those which 
fill the whole organism with a conscious sense of enjoyment. 
This may be the result of replacing physical substances which 
have been burnt up by the natural heat of the body, as when we 
eat or drink. Or else it may be caused by the discharge of some 
excess, as in excretion, sexual intercourse, or any telief of 
irritation by rubbing or scratching. However, there are also 
pleasures which satisfy no organic need, and relieve no previous 
discomfort. They merely act, in a mysterious but guite un- 
mistakable way, directly on our senses, and monopolize their 
reactions. Such is the pleasure of music. 

Their second type of physical pleasure arises from the calm 
and regular functioning of the body — that is, from a state of 
health undisturbed by any minor ailments. In the absence of 
mental discomfort, this gives one a good feeling, even without 
the help of external pleasures. Of course, it's less ostentatious, 
and forces itself less violently on ones attention than the cruder 
delights of eating and drinking, but even soit's often considered 
the greatest pleasure in life. Practically everyone in Utopia 
would agreethatit's a very important one, because it's the basis 
of all the others. It's enough by itself to make you enjoy life, 
and unless you have it, no other pleasure is possible. However, 
mere freedom from pain, without positive health, they would 
call not pleasure but anaesthesia. 

Some thinkers used to maintain that a uniformly tranguil 
state of health couldn't properly be termed a pleasure since 
its presence could only be detected by contrast with its op- 
posite — oh yes, they went very thoroughly into the whole 
guestion. But that theory was explodedlong ago, and nowadays 
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nearly everybody subscribes to the view that health is most 
definitely a pleasure. The argument goes like this — illness in- 
volves pain, which is the direct opposite of pleasure, and illness 
is the direct opposite of health, therefore health involves 
pleasure. They don't think it matters whether you say that 
illness is or merely izvo/ves pain. Either way it comes to the same 
thing. Similarly, whether health sa pleasure, or merely produces 
pleasure as inevitably as fire produces heat, it's egually logical 
to assume that where you have an uninterrupted state of health 
you cannot fail to have pleasure. 

Besides, they say, when we cat something, what really hap- 
pens is this. Our failing health starts fighting off the attacks 
of hunger, * using the food as an ally. Gradually it begins to 
prevail, and, in this very process of winning back its normal 
strength, experiences the sense of enjoyment which we find 
so refreshing. Now, if health enjoys the actual battle, why 
shouldn”t it also enjoy the victory? Or are we to suppose that 
when it has finally managed to regain its former vigour — the 
one thing that it has been fighting for all this time — it promptiy 
falls into a coma, and fails to notice or take advantage of its 
success? As for the idea that one isn't conscious of health 
except through its opposite, they say that's guite untrue. 
Everyone's perfectly aware of feeling well, unless he's asleep 
or actualiy feeling ill. Even the most insensitive and apathetic 
sort of person will admit that it's delightful to be healthy — 
and what is delight, but a synonym for pleasure ? 

They're particularly fond of mental pleasures, which they 
consider of primary importance, and attribute mostly to good 
behaviour and a clear conscience. 'Their favourite physical 
pleasure is health. Of course, they believe in enjoying food, 
drink, and so forth, but purely in the interests of health, for 
they don't regard such things as very pleasant in themselves — 
only as methods of resisting the stealthy onset of disease. A 
sensible person, they say, prefers keeping well to taking medi- 
cine, and would rather feel cheerful than have people trying 
to comfort him. On the same principle it's better not to need 
this type of pleasure than to become addicted to it. For, if you 
think that sort of thing will make you happy, you'll have to 
admit that your idea of perfect felicity would be allife consisting 
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entirely of hunger, thirst, itching, eating, drinking, rubbing, 
and scratching's — which would obviously be most unpleasant 
as well as guite disgusting. UndoubtedIy these pleasures should 
come rightat the bottom of the list, because they're so impure. 
For instance, the pleasure of eating isinvariably diluted with the 
pain of hunger, and not in egual proportions either — for the 
pain is both more intense and more prolonged. It starts before 
the pleasure, and doesn”t stop untilthe pleasure has stopped too. 

Sotheydon't think much of pleasures like that, except in so 
far as they're necessary. But they enjoy them all the same, and 
feel most grateful to Mother Nature for encouraging her chil- 
dren to do things that have to be done so often, by making 
them so attractive. For just think how dreary life would be, 
ifthose chronic ailments, hunger and thirst, could onlybecured 
by foul-tasting medicines, like the rarer types of disease | 

They attach great value to special natural gifts such as beauty, 
strength, and agility. 'They're also keen on the pleasures of 
sight, hearing, and smell, which are peculiar to human beings — 
for no other species admires the beauty of the world, enjoys 
any sort of scent, except as a method of locating food, or can 
tell the difference between a harmony and a discord. They say 
these things give a sort ofrelish to life. 

However, in all such matters they observe the rule that minor 
pleasures mustn't interfere with major ones, and that pleasure 
mustn't cause pain — which they think is bound to happen, if 
the pleasure is immoral. But they'd never dream of despising 
their own beauty, overtaxing their strength, converting their 
agility into inertia, ruining their physigue by going without 
food, damaging their health, or spurning any other of Nature's 
gifts, unless they were doing it for the benefit of other people 
or of society, in the hope of receiving some greater pleasure 
from Godin return. For they think it's guite absurd to torment 
oneself in the name of an unreal virtue, which does nobody any 
good, or in order to steel oneself against disasters which may 
never occur. They say such behaviour is merely self-destructive, 
and shows a most ungrateful attitude towards Nature — as if 
one refused all her favours, because one couldm't bear the 
thought of being indebted to her for anything. 

Well, that's their ethical theory, and short of some divine 
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revelation, they doubt if the human mind is capable of devising 
a better one. We've no time to discuss whether it's right or 
wrong — nor İs it really necessary, for all I undertook was to 
describe their way of life, not to defendit. 

But one thing I1*m guite sure of. Whatever you may think of 
their doctrines, you won't find a more prosperous country or 
a more splendid lot of people anywhere on earth. Physically, 
they're very active, full of energy, and stronger than their 
height would suggest — though you couldn”t call them exactiy 
short. Theirland isn'talways very fertile, and their climate's not 
too good, but by a weli-balanced diet they build up their resis- 
tance to bad weather conditions, and by careful cultivation 
they correct the deficiencies of the soil. 'The result is that they've 
beaten all records for the production of corn and livestock, 
their expectation of life is the highest in the world, and their 
disease-rate the lowest. 'Thus, by scientific methods, they've 
done wonders with a country that's naturally rather barren. 
Not that their talents are confined to ordinary farming. You'll 
also find them uprooting whole forests and replanting them 
elsewhere, not to increase the yield, but to facilitate the trans- 
port of timber, by bringing it nearer tothe sea,or toariver,or 
toatown—forit's not so easy to carry timber long distances 
by roads as corn. The people themselves are friendly and in- 
telligent, with a good sense of humour. Though fond of re- 
laxation, they're capable of hard physical work when necessary. 
Otherwise they don't much care for it — but they never get 
tired of using their brains. 

When1 told them about Greek literature and philosophy — 
for | didn't think there was anything in Latin that they'd like 
very much — they became extraordinarily anxious to study the 
original texts, under my tuition. Sol started givingthemlessons, 
at first merely because I didn”t like to refuse, rather than from 
any hope of getting good results. But I soon realized that with 
such hard-working pupils my own eforts wouldn't be wasted. 
They had solittle difficulty with the letters and pronunciation, 
learned things so guickliy by heart and repeated them so accur- 
ately, that V'd have thought it guite miraculous, if I hadn't 
known thateveryone who'd volunteered for the course, and got 
permission from the Council to join.it, was a mature scholar of 
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outstanding intelligence. So in less than three years they knew 
thelanguage perfectly, and, apart from corruptions in the text, 
there was nothing to stop them from reading straight through 
any good author. 

My own guess is that Greek somehow came naturally to 
them, and that's why they foundit so easy tolearn. You see, | 
can't help thinking they must be of Greek extraction, since 
their language, though otherwise more like Persian, contains 
some traces of Greek“ in place-names and official titles. 1 pre- 
sented them with several Greek texts — for when I started out 
on the fourth voyage I didn't intend to come back for a very 
long time, if at all, so, instead of packing a lot of things to sell, 
I took on board a pretty large trunk full of books. I gave them 
most of Plato, even more of Aristotle, and Theophrastus's work 
on botany - but this, m sorry to say, was in rather poor con- 
dition, as Vd carelessly left it Iying around while we were at sea, 
and a monkey'7 had got hold of it. He'd amused himself by 
playfully ripping out odd pages here and there, and tearing 
them to pieces. The only grammar1 could let them have was the 
one by Lascaris,!* for I hadn't brought my Theodorusr9 with 
me, and their only dictionaries are those of Hesychius?9 and 
Dioscorides.2! T'hey've also got Plutarch, who is their favourite 
author, and Lucian, whom they find delightfully entertaining. 
'The poets are represented by Aristophanes, Homer, and Furi- 
pides — oh yes, and Sophocles — in the miniature Aldine edition, 
andthe historians by Thucydides and Herodotus, not to men- 
tion Herodianus. 2 

My friend Tommy Rot had also brought some medical text- 
books with him, afew short works by Hippocrates, and Galen's 
Handbook.:: 'The Utopians think very highly of them, for, 
though nobody in the world needs medicine less than they do, 
nobody has more respectforit. They considerit one ofthe most 
interesting and important departments of science — and, as they 
see it, the scientific investigation of nature is not only a most 
enjoyable process, but also the best possible method of pleasing 
the Creator. For they assume that He has the normal reactions 
of an artizt. Having put the marvellous system of the universe 
on show for human beings to look at— since no other species is 
capable of taking itin— He must prefer the type of person who 
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examines it carefully, and really admires His work, to the type 
that just ignores it and like the lower animals remains guite 
unimpressed by the whole astonishing spectacle. 

By applying their trained intelligence to scientific research, 
they've become amazingiy good at inventing things that are 
useful in everyday life. Two inventions, however, they owe 
to us — though even there much of the credit should go to 
them. For themoment we showed themsome books that Aldus34 
had printed, andtalked abitabout printing and paper-making — 
we couldn”t explain them properly, as none of us knew much 
about either process — they immediately made a shrewd guess 
how the things were done. Up till then they'd only produced 
skin, bark, or papyrus manuscripts, but now they instantly 
started to manufacture paper, and print from type. At first they 
weren't too successful, but after repeated experiments they 
soon mastered both technigues so thoroughly that, if it weren't 
for the shortage of original texts, they could have all the Greek 
books they wanted. As it is, they have only the works I men- 
tioned, but of these they've already printed and published 
several thousand copies. 

They welcome foreign tourists with open arms, if they've any 
special talents to recommend them, or have done a lot of 
travelling and know about many different countries. That's 
why they were so glad to see us, for theylove hearing what goes 
onin other parts of the world. But traders don'toften call there, 
for apart from goldand silver, which most traders would rather 
take home with them, the Utopians import nothing but iron. 
As for their own export trade, they prefer to deliver things 
themselves than have people come and fetch them, as this gives 
them more experience of the outside world, and more practice 
in navigation. 

By the way, the slaves that ve occasionally referred to are 
not, as you might imagine, non-combatant prisoners-of-war, 2 
slaves by birth, or purchases from foreign slave markets. 
They're cither Utopian convicts or, much more often, con- 
demned criminals from other countries, who are acguired in 
large numbers, sometimes for a small payment, but usually for 
nothing. Both types of slaves are kept hard at work in chain- 
gangs, though Utopians are treated worse than foreigners. The 
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idea is that it's all the more deplorable if a person who has had 
the advantage of a first-rate education and a thoroughiy moral 
upbringing still insists on becoming a criminal — so the punish- 
ment should be all the more severe. 

Another type of slave is the working-class foreigner who, 
rather than live in wretched poverty at home, volunteers for 
slavery in Utopia. Such people are treated with respect, and 
with almost as much kindness as Utopian citizens, except that 
they're made to work harder, because they're used to it. If 
they want to leave the country, which doesn't often happen, 
they're perfectly free to do so, and receive a small gratuity. 

Ası told you, when people are ill, they're looked after most 
sympathetically, and given everything in the way of medicine 
or special food that could possibly assist their recovery. In the 
case of permanent invalids, the nurses try to make them feel 
better by sitting and talking to them, and do all they can to 
relieve their symptoms. But if, besides being incurable, the 
disease also causes constant excruciating pain, some priests 
and government officials visit the person concerned, and say 
something like this: 

“Let's face it, you'll never be able to live a normal life. You're 
just a nuisance to other people and a burden to yourself — in 
fact you're really leading a sort of posthumous existence. So 
whygoonfeeding germs ? Since yourlife'samiserytoyou, why 
hesitate to die? You're imprisoned in a torture-chamber - why 
don't you break out and escape to a better world? Or say the 
word, and we'll arrange for your release. It's only common 
sense to cut your losses. It's also an act of piety to take the 
advice of a priest, because he speaks for God.” 

If the patient finds these arguments convincing, he cither 
starves himself to death, or is given a soporific and put pain- 
lessly out of his misery. But this is strictly voluntary, and, if he 
prefers to stay alive, everyone will go on treating him as kindiy 
as ever. Offcially sanctioned euthanasia is regarded as an 
honourable death — but if you commit suicide for reasons which 
the priests and the Bencheaters do not consider adeguate, you 
forfeit all rights to either burial or cremation, and your body 
is just thrown unceremoniously into a pond. 

Girls aren't allowed to marry until they're eighteen — boys 
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haveto wait four years longer. Any boy or girl convicted of pre- 
marital intercourse is severely punished, and permanentiy dis- 
gualified from marrying, unless this sentence is remitted by the 
Mayor. The man and woman in charge of the household in 
whichit happens are also publicly disgraced, for not doing their 
jobs properly. The Utopians are particularly strict about that 
kind of thing, because they think very few people would want 
to get married — which means spending one's whole life with the 
same person, and putting up with all the inconveniences that 
this involves — if they weren't carefully prevented from having 
any sexual intercourse othervwise. 

When they'rethinking of getting married, they do something 
that seemed to us guite absurd, though they take it very 
seriously. The prospective bride, no matter whether she's a 
spinster or a widow, is exhibited stark naked to the prospective 
bridegroom by a respectable married woman, and a suitable 
male chaperon shows the bridegroom naked to the bride. When 
we implied by our laughter that we thought it a silly system, 
they promptly turned the joke against 4s. 

“What we find so odd,” they said, “is the silly way these things 
arearrangedin other parts of the world. When you're buyinga 
horse, * and there's nothing at stake but a small sum of money, 
you take every possible precaution. The animals practically 
naked already, but you firmly refuse to buy until you've whip- 
ped off the saddle and all the rest of the harness, to make sure 
there aren't any sores underneath. But when you're choosing a 
wife, an article that for better or worse has got tolast you a 
lifetime, you're unbelievabiy careless. You don't even bother 
to take it out of its wrappings. You judge the whole woman 
from afew sguare inches of face, which is all you can see of her, 
and then proceed to marry her - at the risk of finding her most 
disagrecable, when you see what she's really like. No doubt 
you needn't worry, if moral character is the only thing that 
interests you — but we're not all as wise as that, and even those 
whoaresometimes find, when they get married, that a beautiful 
body can be guite a useful addition to a beautiful soul. Certainly 
those wrappings may easily conceal enough ugliness to destroy 
a husband's feelings for his wife, when it's toolate for a physical 
separation. Of course, if she turns ugly after the wedding, he 
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must just resign himself to his fate — but one does need some 
legal protection against marriage under false pretences|? 

In their case, some such precautions are particularly neces- 
sary, since unlike all their neighbours they're strictly mono- 
gamous. Most married couples are parted only by death, except 
in the case of adultery or intolerably bad behaviour, when the 
innocent party may get permission from the Council to marry 
someone else — the guilty party is disgraced, and condemned to 
celibacy for life. But in no circumstances can a man divorce his 
wife simply because, through no fault of her own, she has 
deteriorated physically. Ouite apart from the cruelty of desert- 
ing a person at the very time when she most needs sympathy, 
they think that, if this sort of thing were allowed, there'd be 
no security whatever for old age, which not only brings many 
diseases with it, but is really a disease in itself. 27 

Occasionaliy, though, divorce by mutual consent is allowed 
on grounds of incompatibility, when both husband and wife 
have found alternative partners that seem likely to make them 
happier. But this reguires special permission, which can only 
be got after a thorough investigation by the Bencheaters and 
their wives. Even then they're rather reluctant to give it, for 
they think there's nothing less calculated to strengthen the 
matriage tie than the prospect of easy divorce. 

Adulterers are sentenced to penal servitude of the most un- 
pleasant type. If both offenders are married, their injured part- 
ners may, if they like, obtain a divorce and marry one another, 
or anyone else they choose. But if they continue to love their 
undeserving mates, they're allowed to stay married to them, 
provided they're willing to share their working conditions. 
In such cases the Mayor is sometimes so touched by the guilty 
party's remorse and the innocent party's loyalty that he lets 
them both go free. But a second conviction means capital 
punishment. 

Othervwise there are no fixed penalties prescribed by law — the 
Council decides in each case what sentence is appropriate. Hus- 
bands are responsible for punishing their wives, and parents 
for punishing their children, unless the offence is so serious that 
it has to be dealt with by the authorities, in the interests of 
public morality. The normal penalty for any major crime is 
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slavery. They say it's just as unpleasant for the criminals as 
capital punishment, and more useful to society than getting 
rid of them right away, since live workers are more valuable 
than dead ones, and have a more prolonged deterrent effect. 
However, if convicts prove recalcitrant under this treatment, 
and don't respond to any sort of prison discipline, they're just 
slaughtered like wild beasts. But the prospects of those who 
accept the situation aren't absolutely hopeless. If, after being 
tamed by years of hardship, they show signs of feeling really 
sorry, not merely for themselves, but for what they've done, 
their sentence is either reduced or cancelled altogether, some- 
times at the discretion of the Mayor, and sometimes by a 
general plebiscite. 

Attempted seduction is punished no less severely than actual 
seduction. The same applies to every other type of offence — 
anyone who deliberately tries to commit a crime is legaliy 
assumed to have committed it. It's no fault of his, they argue, 
that he didn”t bring it off, so why give him credit for his failure ? 

'They're extremely fond of people who are mentally deficient 28 
and, though it's considered very bad form to insult them, it's 
guite in order to find their silly behaviour amusing. In fact, it's 
thought better for them that you should, for, if you haven't 
enough sense of humour to see anything funny aboutthe things 
they say and do, you're obviously not the right person to look 
after them. I mean, if you don't value them even as a source of 
entertainment, which is the only thing they're good for, you 
wonm't treat them kindiy enough. 

But if you start laughing at anyone who's ugly or deformed 
everyone will start laughing at yoz. You'll have made an awful 
fool of yourself by implying that people are to blame for things 
they can't help — for, although one's thought very lazy if one 
doesn't try to preserve one's natural beauty, the Utopians 
strongly disapprove of make-up. Actually, they've found by 
experience that what husbands look for in their wives is not so 
much physical beauty, as modesty and a respectful attitude 
towards themselves. A pretty face may be enough to catcha 
man, but it takes character and good nature to hold him. 

'The Utopian system includes not only deterrents from crime, 
but also incentives to good behaviour in the form of public 
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honours. For instance, they put up statuesinthemarket-place of 
people who've distinguished themselves by outstanding ser- 
vices to the community, partly to commemorate their achieve- 
ments, and partly to spur on future generations to greater 
efforts, by reminding them of the glory of their ancestors. But 
anyone who deliberately tries to get himself elected to a public 
office is permanentiy disgualifited from holding one. Social 
relations are uniformiy friendly, for officials are never pompous 
or intimidating in their manner. They're normally addressed 
as “Father?, and that's how they behave. Everyone treats them 
with proper respect, but nobody'”s forced to do so. Even.the 
Mayor himself wears perfectiy ordinary clothes, without any 
special head-dress. His only badge of office is a bunch of corn 
that he carries — just as a Bishop carries > a taper. 

'They have very few laws, because, with their social system, 
veryfewlawsarereguired.Indeed,oneof theirgreatcomplaints 
against other countries is that, although they've already got 
books and books oflaws andinterpretations oflaws, they never 
seem to have enough. For, according to the Utopians, it's 
guite unjust for anyone to be bound by a legal code which is 
too long for an ordinary person to read right through, or too 
difficult for him to understand. What's more, they have no 
barristers to beover-ingenious aboutindividual cases and points 
oflaw. Theythinkit better for each man to plead his own cause, 
and tell the judge the same story as he'd othervwise tell his 
lawyer. Under such conditions, the point at issue is less likely 
tobe obscured,andit”s easier to getatthe truth- for, if nobody's 
telling the sort of lies that one learns from lawyers, the judge 
can apply all his shrewdness to weighing the facts of the case, 
and protecting simple-minded characters against the un- 
scrupulous attacks of clever ones. 

'This arrangement wouldn't work very well in other countries, 
because there's such a mass of comyplicated legislation to deal 
with. But in Utopia everyone's a legal expert, for the simple 
reason that there are, as | said, very few laws, and the crudest 
interpretation is always assumed to be the right one. They say 
the only purpose of alaw is to remind people what they ought 
to do, sothe more ingenious the interpretation, the less effective 
the law, since proportionately fewer people will understand it — 
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whereas the simple and obvious meaning stares everyone in 
the face. From the point of view of the lower orders, who form 
the largest section of the community, and are most in need of 
such reminders, you might just as well not make a law at all, as 
make one and then interpret it ina sense that can only be 
established after a lot of clever argument — for the ordinary 
person who?s busy earning his living hasn't either the time or 
the mental capacity for that type of research. 

Because of their many good gualities, the Utopians are 
asked by several of their neighbours to supply them with gov- 
ernment officials, some on an annual and some on a guinguen- 
nial basis. Of course, this only happens where the people are free 
to make their own decisions — butthe Utopiansliberated mostof 
the countries round them from dictatorships long ago. When 
their tour of duty expires, these officials are repatriated with 
every mark of honour and esteem, and replaced by other 
Utopians. It's certainly a very wise move on the part of the 
countries concerned, for the welfare of a state depends entirely 
on the guality of its administrators, and the Utopians are 
obviously ideal for the job. They cam't be bribed:* to do any- 
thing dishonest, as they”ll soon be going home, where money is 
no use to them. And as they don't know any of the local in- 
habitants, they're never tempted by private likes or dislikes to 
make a wrong decision. These gualifications are particularIy 
important for a judge, because personal prejudice and financial 
greed are the two great evils that threaten courts of law, and 
once they get the upper hand they immediately hamstring 
society, by destroying all justice. 

When the Utopians talk about their “allies” they mean these 
countries which they supply with administrators. “Friendiy 
powers? are countries that they've helped in any other way. 
But they never make any actual treaties of the kind that are so 
constantly being made, broken, and renewed by other nations. 
What, they ask, is the good ofa treaty? Aren'tall human beings 
natural allies already? And if a person's prepared to ignore a 
fundamental bond like that, is he likely to pay much attention 
toa mere form of words ? They takethis view mainly because, in 
their part of the world, kings aren't very scrupulous about ob- 
serving pacts and agreements. In Furope, of course, especially 
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the Christian parts of it, treaties are universally regarded as 
sacred and inviolate, partly because our kings are so good and 
just themselves, and partly because they're so much in awe of 
the Popes.:: They, as we know, not only discharge their own 
obligations most religiously, but command all other rulers to 
keep their promises whatever happens, and administer stern 
pastoral rebukes toany who fail to do so. They evidently think, 
guite rightiy, that it looks extremely bad for the so-called 
*faithful? to break faith in such matters. 

But in their part of the world, which is diametrically opposed 
toours, nolessina socialandmoral thanina geographicalsense, 
you can't rely on treaties at all. The more solemnly they're 
made, the sooner they're violated, by the simple process of 
discovering some loophole in the wording. Indeed, such loop- 
holes are often incorporated deliberately in the original text, so 
that, no matter how binding one's commitments appear to be, 
one can always wriggle out of them, thus breaking both treaty 
and faith simultaneously. 'T'he fact is, such diplomacy is down- 
right dishonest. If the very people who pride themselves on 
suggesting such tricks to their rulers found the same sort of 
thing going on in connexion with a private contract, they'd be 
the first to denounce it, in shrill, self-righteous tones, as sacri- 
legious and criminal. The implication seems to be that honesty 
is alow plebeian virtue, far beneath the dignity of royalty — or 
at least that there are two kinds of honesty. One is suitable for 
ordinary people, a plodding hack which is kept securely teth- 
ered, so that it can't go leaping any fences. The other, reserved 
for kings, is a far nobler animal which enjoys far greater free- 
dom -— for it's allowed to do exactiy what it likes. 

Anyvway, that's how kings behave out there, and that, as I 
was saying, is presumably why the Utopians make no treaties. 
Perhaps if they lived in Hurope they'd change their minds — 
though actually they disapprove of treaties on principle, 
however scrupulously they're observed. They say treaties 
make people regard one another as natural enemies. The mere 
factofliving on different sides of a small hill or river is supposed 
to sever all ties of humanity, and justify two nations in trying 
to destroy each other, unless there's a special treaty to forbid 
it. And even if there is such a treaty, it still doesn't mean that 
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they're friends, for they always retain the right to rob one 
another, in so far as the drafters of the treaty have carelessly 
failed to include enough provisions to the contrary. The Utop- 
ians take precisely the opposite view. They think no one should 
be regarded as an enemy who hasn't done you any harm. 
Human nature constitutes a treaty in itself, and human beings 
are far more efectively united by kindness than by contracts, 
by feelings than by words. 

And that brings us to the subject of war. Well, fighting is a 
thing they absolutely loathe. They say it's a guite subhuman?? 
form of activity, although human beings are more addicted to 
it than any of the lower animals. In fact, the Utopians are 
practically the only people on earth who fail to see anything 
glorious in war. Of course, both sexes are given military train- 
ing at regular intervals, so that they won't be incapable of 
fighting if they ever have to doit. But they hardiy ever go to 
war, except in self-defence, to repel invaders from fricndiy 
territory, or toliberate the victims of dictatorship — which they 
do ina spirit of humanity, just because they feel sorry for them. 
However, they give military support to “friendly powers?, not 
only in defensive wars, but also in attempts to make reprisals 
for acts of aggression. This is always on condition that they're 
consulted well in advance, that they think the casus belli ade- 
guate, that compensation has been demanded and refused, and 
that the control of operations is left entirely to them. 'Their idea 
of an adeguate casus beli includes more than robbery by force 
of arms. They take even stronger action to protect the rights 
of traders who are subjected to any kind of legal injustice in 
foreign countries, either as a result of unfair laws, or of fair 
ones deliberately misinterpreted. 

Thatshowthe war with Blindland started, a little before our 
time. The Utopians gave military aid to the Cloudians, because 
some Cloudian businessmen operating in Blindland had been 
the victims of some sort of legal fraud - or so the Utopians 
thought. Whether they were right or wrong, the result was a 
major war, for the bitterness of the original conflict was stepped 
up by the intervention of all the surrounding countries. By the 
time it was over, the strength of several great powers had been 
shattered, and others had sustained crippling losses. As for 
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the Blindlanders, after a series of disasters they finally had to 
givein. The Utopians got nothing out of it— their motives were 
guite disinterested throughout — but the Blindlanders became 
the slaves of the Cloudians, who in the old days had been no 
match for them at all. 

So you see how guick the Utopians are to avenge injuries 
done to their friends, even in money matters. But they're far 
morfe tolerant of injuries done to themselves. If a Utopian 
trader is cheatedout of his goods, but suffers no physicalinjury, 
the strongest action they take is to suspend trade relations with 
the country concerned, until they receive compensation. Not 
that they care less about their own people —it”s justthatmembers 
of other nations are far more vulnerable to fraud, since it means 
the loss of their own private property, whercas a Utopian in 
similar circumstances loses nothing whatever. T'heloss is borne 
by the state. Besides, any goods lost are surplus to home re- 
guirements, or they'd never have been exported. So nobody 
feels any the worse for it — and they think it would be cruel to 
kill large numbers of people in revenge for something which 
hasn't made the slightest difference to the life or the livelihood 
of a single Utopian. But they take a very different line if one 
of their citizens is physically disabled or killed, either by a 
foreign government or byanindividual foreigner. The moment 
they get news of such an incident through diplomatic channels, 
they immediately declare war. No form of appeasement has 
any efect, except the surrender of the people responsible — in 
which case they're sentenced to death or slavery. 

They don't like bloody victories — in fact they feel ashamed 
of them, for they consider it stupid to pay too high a price for 
anything, however valuable it is. What they're really proud of 
is outwitting the enemy. They celebrate any success of this 
kind by a triumphal procession, and by putting up a trophy, 
as for some feat of heroism. You see, their idea of guitting 
themselveslike men is to achieve victory by means of something 
which only man possesses, that is, by the power of the intellect. 
They say anyanimal can fight with its body— bears, lions, boars, 
wolves, dogs can all do it, and most of them are stronger and 
flercerthan we are— but what raises usabovethemis our reason 
and intelligence. 
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Their one aim in wartime is to get what they've previously 
failedto get by peaceful means — or, if that's out of the guestion, 
to punish the offenders so severely that nobody will ever dare 
to do such a thing again. They make for these objectives by the 
shortest possible route — but always on the principle of safety 
first, and national prestige second. So the moment war's de- 
clared they arrange through secret agents for lots of posters to 
go up simultaneously at all points on enemy territory where 
they're most likely to be seen. These posters carry the official 
seal of the Utopian government, and offer a huge reward for 
killing the enemy king. They also offer smaller, but still very 
considerable sums for killing certain individuals, whose names 
appcar on alist, and who are presumed to be the chief support- 
ers, after the king, of anti-Utopian policies. The reward for 
bringing such people in alive is twice as much as for killing 
them — and they themselves are offered the same amount of 
money, plus a free pardon, for turning against their own 
assoOcİates. 

'The immediate result is that everyone mentioned on the list 
becomes suspicious of everything in human shape. They all 
stop trusting one another, and stop being trustworthy. They 
live in aconstant state of terror, which is perfectly justified —for 
its often been known to happen that all of them, including 
the king himself, are betrayed by the very person that they 
pinned most faith on. The fact is, people will do anything for 
money, and there's no limit to the amount of money that the 
Utopians are prepared to give. Bearing in mind the risks 
that they're inviting each traitor to run, they're very careful 
to offer him compensating advantages. So, in addition to vast 
guantities of gold, they also promise him the freehold of a 
valuable estate in safe and “riendiy territory — and such 
promises they invariabliy keep. 

This system of making take-over bids for the enemy is 
generally considered mean and cruel, but the Utopians are very 
proud of it. They say it's extremely sensible to dispose of major 
wars like this without fighting a single battle, and also most 
humane to save thousands of innocent lives atthecost of a few 
guilty ones. They're thinking of all the soldiers who would have 
been killed in action, on one side or the other — for they feel 
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almost as much sympathy for the mass of the enemy population 
as they do for their own. They realize that these people would 
never have started a war if they hadn't been forced into it by 
the insanity of their rulers. 

If this method fails, they sow and foster the seeds of dis- 
cord among their enemies, by encouraging the king”s brother 
or some other member ofthe aristocracy to aspire to the throne. 
If internal dissension shows signs of flagging, they inflame 
hostility in some adjacent country by digging up one of those 
ancient claims that kings are always so well provided with. 
They promise to support the claimant's war effort, and doit 
by supplying plenty of money and very little manpower — for 
they're much too fond of one another to be willing to sacrifice 
a single Utopian citizen, even in exchange for the enemy king 
himself. But they're perfectly happy to hand out silver and 
gold, because that's all they keep it for, and they know it 
won't make any difference to their standard of living if they 
spend the whole lot. Besides, guite apart from their capital 
at home, they possess vast foreign assets, for, as | explained 
before, a great many countries owe them money. 

Somostoftheirfighting is done by mercenaries. They recruit 
them from all over the world, but especialIy from a place called 
Venalia, which is about five hundred miles to the east of 
Utopia. 'The Venalians3! are extremely primitive and savage — 
like the wild forests and rugged mountains among which they 
grow up. They're very tough, and can stand any amount of 
heat, cold, and physical hardship. They've no idea of enjoying 
themselves, never do any farming, and are egually careless 
about their clothes and their houses. Apart from looking after 
cattle, they live mostly by hunting and stealing. In fact, they 
seem naturally designed for nothing but war. They're always 
looking for a war to fight in, and when they succeed in finding 
one they go rushing off in their thousands to offer their services 
cheap to anyone who needs soldiers. For taking lives is the 
only method they know of earning a living. 

They fight for their employers with great loyalty and zeal, but 
won't guarantee how long they'll continue to do so. They join 
you on the understanding that they'll join your enemy to- 
mofrow, if hell pay them better, and be back with you the 
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day after that, if yow'll give them a little bit more. There aren't 
many wars in which you won't find that most of the soldiers 
on each side are Venalians. So you can imagine the sort of thing 
that?s always happening. Two members of a family enlist in 
the same army. For a while they're the best of friends — the 
next moment they're on opposite sides, and going for one 
another like deadly enemies. All ties of blood and friendship are 
forgotten, and they're busy cutting each others throats. And 
yet their only motive for mutual destruction is the fact that 
different kings are paying them small sums of money - 
and money means such a lot to them that an extra halfpenny 
a day is guite enough to make them change sides. But al- 
though they yield so guickly to the temptations of avarice, 
they get nothing out of it, for what they earn by blood- 
shed they immediately spend on debauchery of the most sgualid 
type. 

These people will fight for the Utopians against any nation 
in the world, because no one else is prepared to pay them so 
much. You see, the Utopians are just as anxious to find wicked 
men to exploit as good men to employ. So when necessary they 
tempt Venalians with lavish promises to engage in desperate 
enterprises, from which most of them never come back to claim 
their earnings. But those who do are always paid in full, so 
that they'll think it worth while to take similar risks in future. 
For the Ütopians don't care how many Venalians they send to 
their deaths. They say, if only they could wipe the filthy scum 
off the face of the earth completely, they'd be doing the human 
race a very good turn. 

Their second source of manpower is the nation for whose 
benefit they've gone to war. Next come contingents supplied 
by other friendly powers, and last ofall their own citizens, from 
whom they choose a man of proved ability to command the 
combined forces. They also keep two others standing by, who 
have no particular duties so long as the general is all right. But 
if hes killed or taken prisoner, one of them inherits his com- 
mand — and, if necessary, the other takes over from him. This 
is to allow for the changing fortunes of war, and ensure that 
the whole army won't become disorganized, no matter what 
happens to the general. 
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The Utopian contingent is made up of volunteers from every 
town — for no one is conscripted for military service abroad. 
They feel that nervous people are not only unlikely to make 
good soldiers, but also apt to lower the morale of those around 
them. However, in case of invasion, able-bodied men of this 
type are either drafted into the navy, to serve alongside more 
reliable personnel, or posted at intervals on some city wall, 
where they've no chance of running away. When they actualiy 
come face to face with the enemy, respect for public opinion, 
combined with the fact that there's simply no escape, usuallIy 
overcomes their fear, and in the last resort they often fight like 
heroes.14 

But nobody's forced vo fight overseas, and similarly no wife 
is forced to stay at home, if she'd rather go with her husband to 
thefront. Onthe contrary, thatsort ofthing ismuchencouraged 
and admired. Any such wife is stationed immediately beside 
her husband on the battlefield, along with his children and the 
rest of his relations. 'The idea is that those who have the strong- 
est natural instinct to help one another should be enabledto do 
so, by being kept as close together as possible. It's a terrible 
disgrace for a husband to come back without his wife, ora wife 
without her husband, or a child without its parents. This means 
that once their forces are engaged, they go on fighting to the 
bitter end — that is, if the enemy is prepared to stick it out. So 
long as they're able to wage war by proxy, the Utopians do 
everything they can to keep out of action, but when they're 
finally compelled to fight their courage is fully egual to their 
previous caution. 

They don't fiy into a fury at the first attack, but gradually, as 
time goes on, they grow more and more determined, until 
they?'d rather die than yield an inch. They know there's no need 
to worry about food for their families, or about their children's 
future — two sources of anxiety that usually tend to undermine 
a soldier”s morale — and this gives them a lofty contempt for the 
very idea of defeat. Their confidence is also increased by their 
military training. And finally they're fortified by the sound 
principles which they absorbed in childhood, both from their 
education and from their social environment. These ensure 
that they value life too much to throw it recklessly away, but 
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not enough to cling on toitina mcan and cowardly manner, 
when it's their duty to give it up. 

When the battle is at its height, a group of specialiy selected 
young men, who have sworn to stick together, tryto knock out 
the enemy general. They keep hammering away at him by 
every possible method — frontal attacks, ambushes, long-range 
archery, hand-to-hand combat. They bear down on himina 
long, unbroken wedge-formation, the point of which is con- 
stantly renewed as tired men are replaced by fresh ones. Asa 
result, the general is nearly always killed or taken prisoner — 
unless he saves his skin by running away. 

If the Utopians win a battle, they don't go in for any mas- 
sacres. Once they've got the enemy on the run they prefer 
capturing to killing. They also make it a rule never to start off 
in pursuit, unless they cankeepatleast oneline oftroops drawn 
up in battle formation. 'They're so strict about this that, if they 
failto win a battle until their rearguard goes into action, they're 
prepared to let the whole enemy army escape rather than estab- 
lish a precedent for breaking ranks in order to pursue it. You 
see, they never forget a trick that they've played several times 
themselves. On each of these occasions the main Utopian 
army had been totally defeated, and the enemies were trium- 
phantly chasing stragglers about in all directions. At this point 
the entire outcome of the battle was reversed by a handful of 
Utopians who'd been stationed in reserve. Watching for their 
opportunity, they suddenly counter-attacked the scattered 
enemy troops, who were taking no precautions, because they 
thought they were safe. Thus certain victory was wrested from 
the enemy's grasp, and the vanguished became the victors. 

Its hard to say which are more cunning, their offensive or 
their defensive tactics. You may think they're going to retire, 
when it's the last thing they have in mind — and when they've 
really decided to do so, you'd never think it to look at them. 
If they feel seriously outnumbered or handicapped by the 
terrain, they decamp during the night without a sound, or find 
some other method of deluding the enemy. Or else they with- 
draw in daylight, but do it so gradually, and preserve such 
perfect formation, that they're just as dangerous to attack while 
retreating as while advancing. 
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They're always careful to fortify their camp with a very deep, 
broad trench, throwing the earth inside to form a rampart. For 
this job they dont rely on slave labour. The soldiers do it 
themselves, which means every soldier in the army, except for 
afew armed sentries who are posted in front of the rampart to 
watch out for emergencies. With so many hands at work, they 
can get a large arca effectively fortified in an incredibly short 
time. 

Their armour is strong enough to give adeguate protection, 
but yields toeverymovement of the body. It doesn't even inter- 
fere with swimmimg — in fact they practise swimming in armour 
from a very carly stage of their military training. Their long- 
range weapons are arrows, which cavalry as well as infantry 
learn to discharge with great force and accuracy. For close 
combat they use not swords but battle-axes, which because of 
their weight and sharpness are egually deadiy for slashing or 
for stabbing. They also invent and manufacture most ingenious 
mechanical weapons, which are carefully kept out of sight until 
its time to put them into action — otherwise such things are 
liable to be treated as a joke, and are therefore less effective. In 
designing this type of apparatus they concentrate particularIy 
on making it mobile and easy to operate. 

Once they've signed an armistice, they never break it, how- 
ever much they're provoked. They never devastate enemy 
territory, or burn corn growing on it — for they regard such 
corn as being grown for their own benefit, so they do all they 
can to ensure that it's not trampled down either by thcir cavalry 
or by their infantry. They never hurt an unarmed man, unless 
hes a spy. They give protection to any town that surrenders, 
andevenifthey have to take it by storm they still don't loot it. 
They merely kill those responsible for its failure to surrender, 
and enslave the rest of the garrison. The whole civilian popu- 
lation remains untouched. Anyone known to have spoken in 
favour of surrender is given part of the property left by those 
condemned to death or slavery. The residue is presented to the 
allied forces — for nobody in Utopia gets any share of the 
spoil. 

When the wars over, they sendin the bill, not to the friendly 
powers for whose sake the expenses were incurred, but to the 
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defeated enemy. They demand to be paid partly in cash, which 
is put aside for use in future wars, and partly in freeholds of 
valuable estates on enemy territory. Thus they've acguired 
property in many different countries, and the resultant income, 
built up gradually from various sources, has now reached the 
eguivalent of more than £327,000 per annum. T'o each of these 
countries they send out Utopian citizens, nominally to act as 
rent-collectors, but actually to live there in grand style and play 
the part of distinguished local residents. Still, there's plenty 
of money left over to pay into the Excheguer, unless they prefer 
to lendit to the country concerned, which they often do, until 
such time as they actually need it themselves — and even then 
they very seldom call in the whole amount. Some of these 
estates they make over to individuals whom they've persuaded 
to take the sort of risks that I mentioned before. 

If any king goes to war with them and prepares to invade 
their territory, they send off alarge force to intercept him before 
he reaches the frontier33 — for they never fight on their own soil 
if they can help it, andin no circumstances will they allow allied 
troops to set foot on the island itself. 

Finally, let me tell you about their religious ideas. 'There are 
several different religions on the island, and indeed in each 
town. There are sun-worshippers, moon-worshippers, and 
worshippers of various other planets. There are people who 
regard some great or good man of the past not merely asa 
god, but as the supreme god. However, the vast majority take 
the much more sensible view that there is a single divine power, 
unknown, eternal, infinite, inexplicable, and guite beyond the 
grasp of the human mind, diffused throughout this universe 
of ours, not as a physical substance, but as an active force. This 
power they call “The Parent?. They give Him credit for every- 
thing that happens to everything, for all beginnings and ends, 
all growth, development, and change. Nor do they recognize 
any other form of deity. 

On this point, indeed, all the different sects agree — that there 
is one Supreme Being, Who is responsible for the creation and 
management of the universe, and they all use the same Utop- 
ian word to describe Him: Mythras.:“ What they disagree about 
is, who Mythras is. Some say one thing, some another — but 
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everyone claims that 4is Supreme Being is identical with Nature, 
that tremendous power which is internationally acknowledged 
to be the sole cause of everything. However, people are 
gradually tending to drift away from all these inferior creeds, 
and to unite in adopting what seems to be the most reasonable 
religion. And doubtless the others would have died out long 
agoifit weren't for the superstitious tendency to interpret any 
bad luck, when ones thinking of changing one's religion, not 
as a coincidence, but as a judgement from heaven — as though 
the discarded god were punishing ones disloyalty. 

But when we told them about Christ, His teaching, His 
character, His miracles, and the no less miraculous devotion of 
all the martyrs who, by voluntarily shedding their blood, con- 
verted so many nations to the Christian faith, you've no idea 
how easy it was to convert them too. Perhaps they were uncon- 
sciouslyinfluenced bysome divine inspiration, or perhaps it was 
because Christianity seemed so very like their own principal 
religion — though I should imagine they were also considerabiy 
affected by the information that Christ prescribed of His own 
disciples acommunist way oflife,37 which is still practised today 
in all the most truly Christian communities.39 Anyway, what- 
ever the explanation, guite a lot of Utopians adopted our re- 
ligion, and were baptized. 

Unfortunately none of us four was a priest — yes, there were 
only four of us left— the other two had died. Sothoughthey've 
been admitted to all the other rites of the Church, our converts 
haven't yet received the sacraments that only priests can ad- 
minister. But they understand about them, and want them more 
than anything on earth. In fact, just now they're busy discussing 
whether it would be in order for one of them to be ordained 
priest, without sending for a Christian bishop to perform the 
ceremony. And it certainiy looked as if they were going to 
choose a candidate for the job, though they hadn't actualiy 
done so by the time I left. 

Of course, many Utopians refuse to accept Christianity, but 
even they make no attempt to discourage other people from 
adoptingit, or to attack those who do — though there was one 
member of our congregation who got into trouble while I was 
there. Immediately after his baptism, in spite of all our advice 
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to the contrary, this man started giving public lectures on the 
Christian faith, in which he showed rather more zeal than dis- 
cretion. Eventually he got so worked up that, not content with 
asserting the superiority of our religion, he went so far as to 
condemn all others. He kept shouting at the top of his voice 
that they were all vile superstitions, and that all who believed 
in them were monsters of impiety, destined to be punished in 
hell-fire for ever. When he'd been going on like this for some 
time, he was arrested and charged, not with blasphemy, but 
with disturbance of the peace. He was duly convicted and sen- 
tenced to exile — for one of the most ancient principles of their 
constitution is religious toleration.!9 

This principle dates right back to the time of the conguest. 
Üp till then there'd been constant guarrels about religion, and 
the various warring sects had refusedto cooperate inthe defence 
of their country. When Utopos heard how they'd behaved, he 
realized that this was why he'd been able to conguer the whole 
lot of them. So immediately after his victory he made a law, 
by which everyone was free to practise what religion he liked, 
and to try and convert other people to his own faith, provided 
he did it guletly and politely, by rational argument. But, if he 
failed to convince them, he was not allowed to make bitter 
attacks on other religions, nor to employ violence or personal 
abuse. The normal penalty for being too aggressive in religious 
controversy is cither exile or slavery. 

Utopos made this law, not only to preserve the peace, which 
he saw being comypletely destroyed by endless disputes and 
implacable feuds, but also because he thought it was in the best 
interests of religion itself. He didn't presume to say which 
creed was right. Apparently he considered it possible that God 
made different people believe different things, because He 
wanted to be worshipped in many different ways. But he was 
evidentiy guite certain that it was stupid and arrogant to bully 
everyone else into adopting one's own particular creed. It 
seemed to him perfectiy obvious that, even if there was only 
one true religion, and all the rest were nonsense, truth would 
eventually prevail of its own accord — as long as the matter was 
discussed calmly and reasonabily. But if it was decided by force 
of arms, the best and most spiritual type of religion would go 
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down before the silliest forms of superstition, just as corn is 
liable to be overgrown by thorns and brambles — for the worst 
people are always the most obstinate. 

So heleft the choice of creed an open guestion, to be decided 
by the individual according to his own ideas — except that he 
strictiy and solemnly forbade his people to believe anything so 
incompatible with human dignity as the doctrine that the soul 
dies with the body, and the universe functions aimlessiy, 
without any controlling providence. That's why they feel so 
sure that there must be rewards and punishments after death. 
Anyone who thinks differentiy has, in their view, forfeited 
his right to be classed as a human being, by degrading his im- 
mortal soul to the level of an animal's body. Still less do they 
regard him as a Utopian citizen. They say a person like that 
doesn't really care a damn for the Utopian way of life — only 
hes too frightened to say so. For it stands to reason, if you're 
not afraid of anything but prosecution, and have no hopes 
of anything after you're dead, yow'll always be trying to evade 
or break the laws of your country, in order to gain your own 
private ends. So nobody who subscribes to this doctrine is 
allowed to receive any public honour, hold any public appoint- 
ment, or work in any public service. In fact such people are 
generally regarded as utterly contemptible. 

They're not punished in any way, though, for no one is held 
responsible for what he believes. Nor are they terrorized into 
concealing their views, because Utopians simply can't stand 
hypocrisy, which they consider practically eguivalent to fraud. 
Admittediy, it”s illegal for any such person to argue in defence 
of his beliefs, but that's only in public. In private discussions 
with priests or other serious-minded characters, hes not merely 
allowed. but positively encouraged to do so, for everyone's 
convinced that this type of delusion will eventualIy yield to 
reason. 

Indeed there are some Utopians — guite a lot of them actualiy 
- who, so far from being materialists, go to the opposite ex- 
treme. Of course, there's no law against them, for they have a 
certain amount of reason on their side, and are guite decent 
characters in themselves. These people believe that animals 
have immortal souls too, though much inferior to ours, and 
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designed for happiness on a lower plane. As for the infinite 
happiness in store for human beings, practically everyone feels 
sosureofitthat,althoughtheyalways mourn for an illness, they 
never mourn for a death — unless the person in guestion was 
obviously uneasy and unvwilling to let go of life. This they re- 
gard as a very bad sign. It seems to suggest that the soul is con- 
scious of its own guilt, and has gloomy forebodings of punish- 
ment to come — hence its terror of dying. Besides, they doubt if 
God will be at all pleased to see someone who, instead of run- 
ning gladiy to answer His summons, has to be dragged into His 
presence by force. So they shudder to see a death of this type, 
and perform the funeral rites in sorrowful silence. They merely 
say, “God have mercy on his soul, and forgive his weaknesses. ? 
Then they bury the body. 

But when a person dies in a cheerful andoptimistic mood,*9 
nobody mourns for him. They sing for joy at his funeral, and 
lovingly commend his soul to God. Finally, more in a spirit 
of reverence than of grief, they cremate the body, and mark 
the spot by a column engraved with an epitaph. Then they go 
home and discuss the dead man's character and career, and 
there's nothing in his life that they dwell on with such pleasure 
as the happy state of mind in which he left it. This method of 
recalling his good gualities is thought the best way of encourag- 
ing similar virtues in the living, and also of pleasing the dead — 
for the subject of these discussions is believed to be present at 
them, though invisible to human eyes. After all, perfect happi- 
ness implies complete freedom of movement, and no one with 
any feeling would stop wanting to see his friends when he 
died, if they'd been really fond of one another while he was 
alive. On the contrary, the Utopians assume that a good man's 
capacity for affection, like every other good thing about him, 
is increased rather than diminished by death. So they believe 
that the dead mix freely with theliving, and observe everything 
they say and do. In fact they regard them almost as guardian 
angels, and this gives them greater confidence in tackling all 
their probiems. Also, the sense of their ancestors” presence 
discourages any bad behaviour in private. 

They pay no attention to omens, fortune-telling, or any of 
the superstitious practices that are taken so seriously in other 
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countries. İn fact they treat them as a joke. But they have a 
great respect for miracles which aren't attributable to natural 
causes, because they see them as evidence of God's presence 
and power. They say such miracles often happen there. Indeed 
at moments of crisis the whole country prays for a miracle, and 
their faith is so great that the prayer is sometimes answered. 

Most Utopians feel they can please God merely by studying 
the natural world, and praising Him for it. But guite a lot of 
them are led by their religion to neglect the pursuit of know- 
ledge. They'ze not interested in science — they simply have no 
time for that sort of thing, since they believe that the only way 
to earn happiness after death is to spend one's life doing good 
works. Some of them look after invalids, while others mend 
roads, clean out ditches, repair bridges, dig up turf, sand, or 
stone, cutdown and saw up trees, or cart such things as timber 
andcorninto the towns. In short, they behavelike servants, and 
work harder than slaves, not only for the community, but also 
for private individuals. They cheerfullyundertake all therough, 
dirty, and difficult jobs that the average person fights shy of, 
either because of the physical effort involved, or just because he 
dislikes them, or despairs of ever getting them done. Thus they 
create leisure for other people by working ceaselessly them- 
selves — and yet they take no credit for it. They never find fault 
with other ways of life, or boast about their own. So the more 
they make slaves of themselves, the more everybody respects 
them. 

'They're divided into two sects, of which one believes in 
celibacy. Its members are total abstainers, not only from sexual 
intercourse, but also from meat, and in some cases from every 
form of animal food. They renounce all the pleasures of this 
life, which they regard as sinful, and yearn only for the life to 
come. This they try to earn by the sweat of their brows, and 
by going without sleep — but the hope of reaching it any day 
now keeps them lively and cheerful. The other sect, though 
egually keen on hard work, approves of marriage, on the 
grounds that its comforts are not to be despised, and that 
procreation isa duty whichoneowestoboth natureandtoone's 
country. They have no objection to pleasure, so long as it 
doesn't interfere with work. On that principle they cat a lot of 
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meat, because theythinkitenables them to work harder. They're 
generaliy considered more sensible than the others, though the 
others are thought more devout. Of course, if the members of 
the first sect tried to justify their behaviour on logical grounds, 
they'd merely be laughed at. But as they admit that their 
motives are religious rather than rational, they're regarded with 
great reverence — for Utopians are always extremely careful to 
avoid rash judgements in the matter of religion. People who 
belong to this sect are known in their own language as Cow- 
parsons#! which may be roughly translated, Lay Brethren. 

AlI their priests are exceptionally pious, which means that 
there are very few of them — normaliy thirteen per town, or one 
per church. But in wartime seven of the thirteen go off with the 
troops, and seven mofe priests are ordained as temporary 
substitutes. When the army chaplains return, they get back 
their old livings, and the extra priests remain on the staff of the 
Bishop — for one of the thirteen is giventhis status — until they 
succeed, one by one, to vacancies created by the death of the 
original incumbents. 

Priests are elected by the whole community. 'The election is 
by secret ballot, as it is for all public appointments, to prevent 
the formation of pressure groups, and the successful candidates 
are then ordained by their colleagues. Priests are responsible 
for conducting services, organizing religions, and supervising 
morals. Its considered very shameful to be had up before an 
ecclesiastical court, or even reprimanded by a priest for bad 
behaviour. Of course, the actual suppression and punishmeni 
ofcrime isthe job ofthe Mayor andother public officials. Priests 
merely give advice and warning — though they can also ex- 
communicate persistent offenders, and there's hardiy any 
punishment that people fear more. You sce, a person who has 
been excommunicated is not only completely disgraced and 
racked with fears of divine vengeance. His physical security is 
threatened too, for, unless he can very soon convince the 
priests that he's a reformed character, he's arrested and pun- 
ished by the Council for impiety. 

Priests are also responsible for the education of children and 
adolescents, in which guite as much stress is laild on moral as on 
academic training. They do their utmost to ensure that, while 
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children are still at an impressionable age, they're given the 
right ideas about things — the sort of ideas best calculated to 
preserve the structure of their society. If thoroughly absorbed 
in childhood, these ideas will persist throughout adult life, and 
so contribute greatly to the safety of the state, which is never 
seriouslythreatened except bymoral defects arising from wrong 
ideas. 

Male priests are allowed to marry# — for there's nothing to 
stop a woman from becoming a priest,4 although women 
aren't often chosen for the job, and only elderly widows are 
eligible. As a matter of fact, clergymen's wives form the cream 
of Utopian society,#* for no public figure is respected more 
than a priest. So much so that, even if a priest commits a crime, 
he's not liable to prosecution. They just leave him to God and 
his own conscience, since, no matter what he has done, they 
don” think it right for any human being to lay hands on a man 
who has been dedicated as a special offering to God. They find 
this rule guite easy to keep, because priests represent such a tiny 
minority, and because they're so carefully chosen. After all, it”s 
not really very likely that aman who has come out top of a list 
of excellent candidates, and who owes his appointment entirely 
to his moral character, should suddenly become vicious and 
corrupt. And even if we must accept that possibility — human 
nature being so very unpredictable — a mere handful of people 
without any executive power can hardly constitute a serious 
danger to the community. They keep the numbers down, in 
order not to lower the present high prestige of the priest- 
hood, by making the honour less of a rarity — especialiy as 
they say its hard to find many people suitable for a 
profession which demands considerably more than average 
virtues. 

'The reputation of Utopian priests is just as good abroad asit 
isat home. Theevidenceand,I think, thereasonfor this may be 
found in what happens on the battlefield. While the fighting is 
in progress, the priests kneel a short way off, wearing their 
holy vestments, and hold up their hands to heaven. They pray 
first for peace, and then for a bloodless victory — bloodless on 
both sides. As soon as their own troops start getting the best of 
it, the priests hurry on to the battlefield and stop all unnecessary 
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violence. Once they appear on the scene, an enemy soldier can 
save his life simply by calling out to them, and, if he can manage 
to touch their flowing robes, his property too is safe from any 
sort of war damage. This carns them so much respect in every 
country, and gives them so much genuine authority, that they've 
often been able to protect their own soldiers guite as effectively 
as they normally protect the enemy's. Sometimes, at desperate 
moments when the Utopian forces are in full retreat, and 
their enemies were rushing after them, intent on killing and 
looting, the intervention of the priests has been known to pre- 
vent a massacre, part the combatants, and bring about the 
conclusion of a peace on egual terms. For the person of a 
Utopian priest is universally regarded as sacred and inviolable 
even among the most savage and barbarous nations. 

They have religious festivals on the first and last days of each 
month, and also of each year — their calendar, by the way, is 
based on the solar year, divided into lunar months. These first 
days are called Dogdates in their language, and the last ones 
Turndates — in other words, Beginning Feasts and Ending 
Feasts. 

Their churches look most impressive, not only because 
they're so beautifully built, but also because of their size. You 
see, as thereare so few ofthem, they have to be capable of hold- 
ing vast numbers of people. However, they're all rather dark, 
which is not, I'm told, a mistake on the part of the architects, 
but a matter of policy. The priests think that too much light 
tends to distract one's attention, whereas a sort of twilight 
helps one to collect one's thoughts, and intensifies religious 
feeling. Now this doesn't take the same form with everyone, 
though all its varieties lead by different routes, as it were, to the 
same destination: the worship of the Divine Being. For that 
reason, there's nothing to be seen or heard in their churches 
which can't egually well be applied to all religions. Any cere- 
monies which are peculiar to individual sects are performed 
privately at home, and public services are so arranged as not to 
detractin any way from these private ones. 

On the same principle, their churches contain no visual 
representations of God, so that everyone's left free to imagine 
Him in whatever shape he chooses, according to which 
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religion he thinks the best. Nor is God addressed by any special 
names there. He is simply called Mythras, a general term used 
by everybody to designate the Supreme Being, whoever He 
may be. Similarly, no prayers are said in which each member 
of the congregation cannot join without prejudice to his own 
particular creed. 

At Ending Feasts they fast all day, and go to church in the 
evening, to thank God for bringing them safely to the end of 
the year or month in guestion. Next day, which is of course a 
Beginning Feast, they meet at church in the morning to pray 
for happiness and prosperity during the year or month which 
has just begun. But before going to church at an Ending Feast, 
wives kneel down at home before their husbands, and children 
before their parents, to confess all their sins of omission and 
commission, and ask to be forgiven. This gets rid of any little 
grudges that may have clouded the domestic atmosphere, so 
that everyone can attend divine service with an absolutely 
clear mind. To do so when one is feeling upset is thought 
positively blasphemous. For that reason, anyone who's con- 
scious of feeling anger or resentment towards another person 
stays away from church until hes made it up, and purged 
himself of these unpleasant emotions, for fear of being prompt- 
Iy and severely punished otherwise. 

As they enter the church, the men turn to the right and the 
women to theleft, and the seating is so arranged that the males 
of each household are in front of the house-father, and the 
house-mother acts as a rearguard for the females. This ensures 
that everyone's corduct in public is watched by those who are 
responsible for his discipline at home. Here too they take great 
careto see thata young person always sits next toan older one — 
for if children are left to themselves they're apt to waste their 
time in church playing childish games, when they oughtabove 
all to be developing a sense of religious awe, the strongest, if 
not the only incentive to good behaviour. 

They never sacrifice any animals, for they can't imagine a 
merciful God enjoying slaughter and bloodshed. They say 
God gave His creatures life, because He wanted them to live. 
Butthey do make certain burnt offerings — of incense and other 
aromatic substances, and of innumerable candles. Of course 
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they realize that such things are no use to the Divine Being, but 
they see no harminthemasaform oftribute, and feelthat these 
scents and lights and other elements of ritual somehow raise 
people's thoughts, andmake them more eager to worship God. 

'The congregation is dressed in white, and the priest wears 
multi-coloured vestments, magnificent in workmanship and 
design, but made of guite cheap materials — for instead of being 
woven with gold thread, or encrusted with rare jewels, they're 
merely decorated with the feathers#s of various birds. On the 
other hand, their value as works of art is far greater than that 
of the richest material in the world. Besides, the feathers are 
arranged in special patterns which are said to symbolize certain 
divine truths, and the priests are careful to teach the meaning of 
these hieroglyphics, since they serve to remind worshippers 
of God's favours towards them, of their duty towards Him in 
return, and of their duty towards one another. 

The moment the priest appears from the sanctuary wearing 
these vestments, everyone bows down to the ground in rever- 
ence, and there is deep silence throughout the building. The 
effect is so awe-inspiring that one almost seems to feel a divine 
presence. After a few minutes the priest gives a sign for the 
congregation to stand up. Then they sing hymns of praise to 
God, accompanied by musical instruments, which are gener- 
ally guite different from anything to be seen in our part of the 
world. Most of these have a much sweeter tone than ours, 
though some of them simply won't bear comparison with 
European instruments. But in one respect they're undoubtediy 
far ahead of us. All their music, both vocal and instrumental, is 
wonderfully expressive of natural feelings. The sound is so 
well adapted to the sense that whether the theme is prayer or 
rejoicing, agitation or calm, sorrow or anger, the melodic line 
exactly represents the appropriate emotion. It therefore enters 
deeply into the hearer's consciousness, and has an extra- 
ordinarily stimulating effect. 

The service ends with a set form of prayer repeated by both 
priests and congregation. Its worded in such a way that, while 
they're all saying it together, each person can apply it to him- 
self. It goes something like this: 
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O God, I acknowledge Thee to be my creator, my govetnor, and 
the source of all good things. I thank Thee for all Thy blessings, but 
especialiy for letting me live in the happiest possible society, and 
practise what I hope is the truest religion. If I am wrong, and if 
some other religion or social system would be better and more 
acceptable to Thee, I pray Thce in Thy goodness tolet me knowit, 
for I am ready to follow wherever Thou shalt lead me. But if our 
system is indeed the best, and my religion the truest, then keep me 
faithful to both of them, and bring the rest of humanity to adopt the 
same way of life, and the same religious faith — unless the present 
variety of creeds is part of Thy inscrutable purpose. Grant mean easy 
death, when Thou takest me to Thyself. Ido not presume to suggest 
whether it should be late or soon. But if it is Thy will, I would much 
rather come to Thee by a most painful death, than be kept too long 
away from Thee by the most pleasant of earthly lives. 


After saying this prayer, they again bow down to the 
ground for a few moments, and then get up and go offto 
lunch. The rest of the day is spent in recreation and military 
training. 

Well, that's the most accurate account I can give you of the 
Ütopian Republic. To my mind, it's not only the best country 
in the world, but the only one that has any right to call itself a 
republic. Elsewhere, people are always talking about the 
public interest, but all they really care about is private property. 
In Utopia, where there's no private property, people take their 
duty to the public seriously. And both attitudes are perfectiy 
reasonable. In other “republics?” practically everyone knows 
that, if he doesmt look out for himself, hell starve to death, 
however prosperous his country may be. Hes therefore com- 
pelledto give his own interests priority over those of the public; 
that is, of other people. But in Utopia, where everything?s under 
public ownership, no one has any fear of going short, as long 
as thepublic storehouses are full. Everyone gets a fair share, so 
there are never any poor men or beggars. Nobody owns any- 
thing, but everyone is rich — for what greatcr wealth can there 
be than cheerfulness, peace of mind, and freedom from anxiety? 
İnstead of being worried about his food supply, upset by the 
plaintive demands of his wife, afraid of poverty for his son, and 
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Utopian can feel absolutely sure that he, his wife, his children, 
his grandchildren, his great-grandchildren, his great-great- 
grandchildren, and as long aline of deşcendants as the proudest 
peer could wish to look forwardto, willalways have enough to 
eat and enough to make them happy. There's also the further 
point that those who are too old to work are just as well pro- 
vided for as those whoarestill working. 

Now, will anyone venture to compare these fair arrange- 
ments in Utopia with the so-called justice of other countries ? 
—in which Pm damnedif! can see the slightest trace of justice 
or fairness. For what sort of justice do you call this ? People like 
aristocrats, goldsmiths, or money-lenders, who either do no 
work at all, or do work that's really not essential, are rewarded 
for theirlaziness or their unnecessary activities by a splendid life 
of luxury. But labourers, coachmen, carpenters, and farm- 
hands, who never stop working like cart-horses, at jobs so 
essential that, if they did stop working, they'd bring any country 
to a standstill within twelve months — what happens to them? 
They get so little to eat, and have such a wretched time, that 
they'd bealmost better off if they were cart-horses. Then at least, 
they wouldn't work guite such long hours, their food wouldn”t 
be very much worse, they'd enjoy it more, and they'd have no 
fears for the future. Asit is, they're not only ground down by 
unrewarding toil in the present, butalso worried to death by the 
prospect of a poverty-stricken old age — since their daily wages 
aren't enough to support them for one day, let alone leave 
anything over to be saved up when they're old. 

Can you see any fairness or gratitude in a social system which 
lavishes such great rewards on so-called noblemen, goldsmiths, 
and people like that, who are cither totally unproductive or 
merely employed in producing luxury goods*7 or entertain- 
ment, but makes no such kind provision for farm-hands, coal- 
heavers, labourers, carters, or carpenters, without whom 
society couldn't exist atall? Andtheclimaxofingratitudecomes 
when they're oldandill and completely destitute. Having taken 
advantage of them throughout the best years of their lives, 
society now forgets all the sleepless hours they've spent in its 
service, and repays them for all the vital work they've done, by 
letting them die in misery. What's more, the wretched earnings 


THOMAS MORE: UTOPIA 


of the poor are daily whittled away by the rich, not onlythrough 
private dishonesty, but through public legislation. As if it 
weren't unjust enough already that the man who contributes 
most to society should get the least in return, they make it even 
worse, and then arrange for injustice to be legally described as 
justice.4 

In fact, when I consider any social system that prevails in the 
modern world, I can't, so help me God, see it as anything but a 
conspiracy of the rich to advance their own interests under the 
pretext of organizing society. They think up all sorts of tricks 
anddodges,firstfor keeping safe their ill-gotten gains, and then 
for exploiting the poor by buying their labour as cheaply as 
possible. Oncetherich havedecided that these tricks and dodges 
shall be officially recognized by society — which includes the 
poor as well as the rich — they acguire the force of law. Thus an 
unscrupulous minority is led by its insatiable greed to monopo- 
lize what would have been enough to supply the needs of the 
whole population. And yet how much happier even these 
people would be in Utopia! There, with the simultaneous 
abolition of money and the passion for money, how many 
other social problems have been solved, how many crimes 
eradicated! For obviously the end of money means the end of 
all those types of criminal behaviour which daily punishments 
are powerless to check: fraud, theft, burglary, brawls, riots, 
disputes, rebellion, murder, treason, and black magic.49 And 
the moment money goes, you can also say good-bye to fear, 
tension, anxiety, overwork, and sleepless nights. Why, even 
poverty itself, the one problem that has always seemed to need 
money for its solution, would promptly disappcar if money 
ceased to exist. 

Let me try to make this point clearer. Just think back to one 
of the years when the harvest was bad, and thousands of people 
died of starvation. Well, I bet if you'd inspected every rich 
mans barn at the end of that lean period you'd have found 
enough corn to have saved all the lives that were lost through 
malnutrition and disease, and prevented anyone from suffering 
any ill effects whatever from the meanness of the weather and 
the soil. Everyone could soeasily getenoughtoeat,ifit weren't 
for that blessed nuisance, money. There you have a brilliant 
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invention which was designed to make food more readily avail- 
able. Actually it's the only thing that makes it unobtainable. 

Pm sure that even the rich are well aware of all this, and real- 
ize how much better it would beto have everything one needed, 
than lots of things one didn”t need — to be evacuated altogether 
from the danger area, than to dig oneself in behind a barricade 
of enormous wealth. And Pve no doubt that cither self- 
interest, or the authority of out Saviour Christ — Who was far 
too wise not to know what was best for us, and far too kind to 
recommend anything else — would have led the whole world 
to adopt the Utopian system long ago, if it weren't for that 
beastly root of all evils, pride. For pride's criterion of prosper- 
ity is not what you've got yourself, but what other people 
haven't got. Pride would refuse to set foot in paradise, if she 
thought there'd be no under-privileged classes there to gloat 
over and order about — nobody whose misery could serve asa 
foil to her own happiness, or whose poverty she could make 
harder to bear, by flaunting her own riches. Pride, like a hellish 
serpent gliding through human hearts - or shall we say, like a 
sucking-fishs that clings to the ship of state ? — is always drag- 
ging us back, and obstructing our progress towards a better 
way of life. 

But as this fault is too deeply ingrained in human nature to 
be easily eradicated, m glad that at least one country has 
managed to develop a system which T'd like to see universally 
adopted. The Utopian way oflife provides not only the happiest 
basis fora civilized community, butalso one which, inall human 
probability, will last for ever. They've eliminated the root- 
causes of ambition, political conflict, and everything like that. 
'There's therefore no danger of internal dissension, the one 
thing that has destroyed so many impregnable towns. And 
as long as there's unity and sound administration at home, no 
matter how envious neighbouring kings may feel, they'll never 
be able to shake, let alone to shatter, the power of Utopia. 
They've tried to do so often enough in the past, but have 
always been beaten back. 


While Raphael was telling us all this, I kept thinking of 
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various objections. The laws and customs of that country 
seemed to me in many cases perfectiy ridiculous. Ouite apart 
from such things as their military tactics, religions, and forms 
of worship, there was the grand absurdity on which their whole 
society was based, communism minus money. Now this in 
itself would mean the end of the aristocracy, and conseguentiy 
of all dignity, splendour, and majesty, which are generaliy 
supposed to be the real glories of any nation. 

However,I could see that he was tired after talking so much, 
and l was not guite sure how tolerant he would be of any 
opinion that contradicted his own — especially when I remem- 
bered his sarcastic reference to the sort of person who is afraid 
of looking a fool if he cannot pick holes in other people's ideas. 
So I just made some polite remarks about the Utopian system, 
and thanked him for his interesting talk — after whichi took his 
armandled him into supper, saying: 

“Well, I must think it over. Then perhaps we can meet again 
and discuss it at greater length.” 

I certainly hope we shall, some day. In the meantime 1 cannot 
agree with everything that he said, for all his undoubted learn- 
ing and experience. But 1 freely admit that there are many 
features of the Utopian Republic which I should like — though 
I hardiy expect-to seeadoptedin Europe.3: 


NOTES 


INTRODUCTION 


1. John Aubrey has a story: Sir William Roper, of Eltham, in Kent, 
came one morning, pretty early, to my Lord, with a proposal to 
matfry one of his daughters. My Lord's daughters were then both 
together abed in a truckle-bed in their father's chamber asleep. He 
catries Sir William into the chamber and takes the sheet by the cor- 
ner and suddeniy whips it off. They lay on their backs, and their 
smocks up as high as their armpits. This awakened them, and imme- 
diately they turned on their bellies. Ouoth Roper, I have seen both 
sides, and so gave a pat on the buttock he made choice of, saying, 
Thou art mine. Here was all the trouble of the wooing. This account 
I had from my honoured friend old Mrs Tyndale, whose grand- 
father, Sir William Stafford, was an intimate friend of this Sir 
W. Roper, who told him the story. (Brief Lives, unpublished at Aub- 
rey's death in 1697; here guoted from edition by O. L. Dick, London, 
1950. I have modernized the spelling, as in all guotations from 
authors employing obsolete orthography.) 

2. Epigrammala... No. 149: omitted from the collected Latin 
works (1565), presumabliy because Germain de Brie (with whom 
More had a literary dispute) pointed out a mistake in the scansion of 
oneline. 

3.Ufopos ... dramme pagloni: The lines are evidentiy intended to 
be scanned as hexameters. 

4. Ufopos me General: the title, dux, appears to be a military one, 
though it could also be interpreted as Fxehrer. There is no justifica- 
tion in the text of Ufopia for calling the eponymous congueror a 
king, as Robinson does. 

5. without philosophy State philosopbical: the idea seems to be that 
although Utopia does not (like ancient Greece, for instance) go in 
for much abstract philosophizing, it has realized in practice a philo- 
sophical ideal, 

6. The Poe? Lanreafe, Mr Windbag: it has been suggested that this 
isahitat John Skelton (1460?-1529), who was “poet laureate? of 
Oxford and Cambridge Universities; 1 have therefore assumed that 
Nonsenso”s sister married an Englishman. 

7. NOPLACIA...GOPLACI A: the original pun is on U/opia 
(not-place) and Ex?opia (weli-place). 
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MORE?S LETTER TO PETER GILLES 


8. Peter Gilles or Gillis (Aegidiw in the Latin text) was born at 
Antwerp in 1486 and died there in 1533. He became Chief Secretary 
of Antwerp in 1510, and edited several books, including Aesop's 
fables. He was a friend of Erasmus, who introduced him to Mote in 
IŞIŞ. 

g. in ibe law couris: in addition to his private practice, he was 
Under-Sheriff of London (i.e. the Sheriff's legal adviser). His son-in- 
law, William Roper, confirms how busy he was: “There was at that 
time in none of the Prince's courts of the laws of this realm, any 
matter of importance in controversy wherein he was not with the one 
part of Counsel.? (Life, London, 1935, p. 9.) 

o. John Clement (died 1572) was educated at St Paul's School, and 
then takcn into More's household, as a tutor to his children, one of 
whom (his adopted daughter, Margaret Gigs) Clement married in 
1526. He became a Reader in Greek at Oxford, then studied medicine 
and eventually became Oucen Mary's physician. 

11. a very pious fbeologian: according to the 1624 edition of Robin- 
son's translation, this was thought by some people to be Dr Rowland 
Philips, Vicar of Croydon (died 15380). 

12. begging for prefermeni: in Utopia “anyone who deliberately 
tries to get himself elected to a public office is permanentiy dis- 
gualified from holding one? (p. 106). 


GILLES”S LETTER TO BUSLEIDEN 


13. Bus/leiden: Jerome Busleiden (about 1470-1517) is here 
addressed as “Provost of Aire, and Councillor of the Catholic King 
Charles”, i.e. Prince Charles of Castile, later the Emperor Charles V, 
but then King of the Netherlands. Busleiden was also Archdeacon of 
Cambrai and of Brussels, and by his will the founder of the Collegium 
Trilingue (for the teaching of Greek, Latin, and Hebrew) at Louvain. 
More met himinışış, 

14. marginal notes: mostly paragraph headings, though they occa- 
sionally explain allusions, point contrasts between Utopian and 
European habits, exclaim briefiy at good passages (“marvellous 
simile!? or “delightful story!”), or administer the eguivalent of an 
elbow in the ribs: “Notice that, reader 
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BOOK ONE 


1. a rather serious difference of opinion: a matriage had been atranged 
between Henry VIIPs sister, Princess Mary, and Prince Charles of 
Castile. The engagement was broken off by Prince Charles because he 
thought it would be more to his interest to form an alliance with 
Francis 1 of France, by getting engaged to his sister-in-law Rende 
(who was then four years old). By way of reprisals, the English Gov- 
ernment prohibited the export of wool to Prince Charles?s dominions 
in the Netherlands; but, as this was found to have an adverse effect 
on the English wool trade, a legation was sent to Flanders to re-open 
commercial relations. More was put on it (7 May 1515) at the reguest 
ofthe English merchants. He wrote the second book of U/opia during 
his six-months” stay in the Netherlands: the first was written after his 
return to England. 

2. Cutbber? Tunstall (1474-1559) became Bishop of London in 
1522,and Bishop of Durhamin 1529. Heinadvertentiy gave financial 
support to the Protestants, by buying up a great many copies of 
Tyndale's translation of the New Testament, in order to burn them. 
He wrote a book on arithmetic, which he dedicated to More, and re- 
ceived another glowing testimonial in More's epitaph. 

3. Jabour #be obvious: the original has, solem /ucerna, guod aiunr, osten- 
dere (to show the sun, as they say, with a lamp); but, in the absence 
of a similar English proverbial expression, I have jettisoned the 
imagery. 

4. over one shoulder: according to Roger Ascham (1515-68) this was 
one of More's own mannerisms. 

5. Palinurus: the pilot of Aeneas, who went to sleep at the helm, 
fell into the sea, swam ashore, and was murdered by the local in- 
habitants (Aeneid, v, 833—71; v1, 349—62). The point scems to be that 
Palinurus was a professional sailor, not a philosophical explorer, and 
wasnotan outstandingiy wide-awake type. 

6. Raphael Nonsenso: for the meaning of the name, see Introduc- 
tion (p. 8). 

7. Amerigo Vespucci (1451-1512) was a Florentine merchant from 
whom America was named, on the strength of his claim (not sub- 
stantiated) to have discovered “Terra Firma”, i.e. the mainland of 
South America, during a voyage made in 1497. More may have got 
some hints for U/opia from Vespucci's New Worjd (Basel, about 
1505) recording what he saw on a voyage begun in ışor, This 
pamphletdescribes people who “have no private property, but every- 
thing is shared in common, They live together without a king, witb- 
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out a government, and everyone is his own master ... They live 
according to nature, and may be called Epicureans rather than Stoics 
... Thenatives said that there was a great deal of gold inland, and 
that it was not prized or considered of any value there.” However, 
they differ from the Utopians more sensationally than they resemble 
them. They are, for example, cannibals, who eat prisoners of war, and 
occasionally their own wives and children: Vespucci spoke to aman 
reputed to have caten more than 300 human bodies. They also go 
around stark naked, and the women a special method of making 
their husbands? private parts swell up to a monstrous size (by getting 
a certain poisonous animal to bite them). 

8. Four VWoyages: first published in Cosmograpbiae Iniroductio, St Di€ 
1507. The First Voyage contains a description of some natives who 
have several points in common with the Utopians. They have no 
iron (p. 48); their housesbelong egually to everyone, and they change 
houses every seven or eight years (p. 52); they utterly despise gold, 
pearls, and jewels (p. 53). They also take their wives with them when 
they goto war;not, however, as warriors but as a form of transport 
for “one of their women can put more on her back, and then carryit 
for thirty or forty leagues (as we often saw for ourselves) than evena 
strong man can lift from the ground.” (pp. 48-9) 

g. #hat fort: in his Fowr Voyages (1507) Vespucci relates that in 1504 
helefttwenty-four men, with arms and provisions for six months, in 
a fort built at a place which has since been identified as Cape 
Frio. 

10, Themnburied...sky: Lucan, Pharsalia,v11, 819. 

11. Youcan... anywbere: “When Anaxogoras was dying at Lamp- 
sacus, his friends asked him if he wanted to be taken home to Clazo- 
menae, in case anything happened to him; to which he made the 
splendid answer, “ That will be guite unnecessary — you can get to the 
Underworld from anywhere.”? (Cicero, Tuseulanae Disputationes, 1, 
104). 

More made a similar reply, when his wife visited him in the Tower, 
and called him a fool for voluntarily leaving his comfortable home 
and living in “this close, filthy prison?: “Is not this house... asnigh 
heavenasmyown?”(Roper,Lfe, p. 83.) 

12. borrible creatures .. . wbole populations: the original has “Scyllas 
and Celaenos and people-devouring Lestrigonians?, Scylla is a six- 
headed monster in the Odyssey (x11, 235—59) who snatches and cats six 
members of Odysseus's crew; Celaeno is one of the Harpies in the 
Aeneid (111, 211f.), woman-faced birds of prey, who snatch food 
away, just as one is going to catit; theLestrigonians are cannibalistic 
giants in the Odyssey (Xx, 1oşf.). It seems to me that, in the context, 
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these monsters are used as symbolsfor those who prey upon society, 
and1 have translated accordingiy. 

13. PETER: to avoid peppering the page with inverted commas, 
when More is describing a conversation, in which Raphael is des- 
cribing a conversation, in which two speakers guote passages from 
the Bible, I have borrowed from the novels of T. L. Peacock the trick 
of supplementing guotation marks with the notation normally used 
fordramaticdialogue. 

14. service of some king: the discussion that follows is probabiy a 
dramatization of an internal conflict that More was experiencing at 
the time, On 17 February 1516 he mentioned in a letter to Erasmus 
that he had refused a pension from the King; on 25 October he wrote 
that Erasmus was wise to avoid being mixed up in “the busy trifles of 
princes”; but some time during the first three months of 1518 he 
decidedto join the royal service, and entered on a public careerwhich 
culminated in his becoming Lord Chancellor in 1529. 

15. arevoluğion: in 1497 the people of Corawall rebelled, under the 
leadership of a lawyer called Thomas Flammock, against the imposi- 
tion of taxes to pay for an invasion of Scotland. They collected a 
force of 15,000 men, who were finally defeated at Blackheath on 17 
June. Two thousand of them were killedin the battle. 

16. Jobn Morfon: the passage is semi-autobiographical, for More 
was brought up from the age of twelve in Morton's household. “In 
whose wit and towardness the Cardinal much delighting, would 
often say of him unto the nobles that divers times dined with him: 
“This child here waiting at table, whosoever shall live to sec it, will 
prove a marvellous man.”? (W. Roper, Life, London, 1935,p. 5.) 

17. fighting in France: in October 1492 an English force landed at 
Calais, and ineffectualiy besieged Boulogne, in fulfilment of Henry 
VIP Ss treaty obligations. 

18. Sal/us?: Catilina, xvi. 

19. #he poor crealures: in 1529 some of More's barns were burned 
down, andin aletter to his wife he raised the guestion of selling the 
land, but continued: *I think it were not best suddenly thus to leave 
it all up, andto put away out folk of out farm, till we have somewhat 
advised us thereon. Howbeit, if we have more now than ye shall 
need, and which can get them other masters, ye may then dischargeus 
of them. But I would not that any man were suddenİy sent away he 
wotne'er whither. (English Works, 1557,p.1419D.) 

20. clothes of a special colour: there is a marginal note: “Nowadays 
noblemen's servants actualiy pride themselves on being dressed like 
that.” 

21. Yesba/...patience: Luke, xxi, 19. 
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22.Beye... sinnot: Psalms, iv, 4 (Vulgate and Septuagint). The 
Revised Version has, “Be angry, but sin not”, and the Authorized, 
“Standinawe,andsin not”. 

23. Thezeag...meup: Psalms,lxix,o. 

24. Theywho... punished: #rom the Faster Hymn of Adam of St 
Victor (died between 1172 and 1192; Oexvres, edited by L. Gautier, 
I, pp. 89—go, Paris, 1858). The reference is to the story of Elisha 
(ıı King, ii, 23—4) who was jeered at by some children for being 
bald. He cursed them so effectively that forty-two of them were tor 
to pieces by bears. Through ignorance or rage the friar makesa 
grammatical mistake in his guotation (treating the second declension 
masculine noun 74/4 as though it were a third declension neuter) ; 
sol have done egual violence to English syntax. 

25. Ânswer...foliy: Proverbs, xxvi, 5. 

26. what... Platosays: Republic, v, 473d. 

27. Dionysius: dictator of Syracuse 405—367 B.c. He was introduced 
to Plato, but was unimpressed by his doctrines, and is said to have had 
him sold into slavery at the end of one of his visits to Syracuse. 

28. /be following problems: they seem largely based on the activities 
of Louis XIl and Francis 1. Immediately on his succession, Louis took 
the title of Duke of Milan. In February 1499 he made a pact with 
Venice, and his troops entered Milan on 6 October. In November 
15oo he made a treaty with Aragon for the joint conguest of Naples, 
which he occupied on 4 August ışo1.In December 1508 he joined the 
League of Cambrai, an alliance with Pope Julius 11, the Emperor 
Maximilian 1, and Ferdinand of Aragon, against Venice, on which he 
then declared war (7 April 1509). In ışış he was succeeded by Fran- 
cis, who at once took steps to reconguer Milan (it had been wrested 
away from France two years before), by invading Italy and defeating 
an army of Swiss mercenaries at Marignano on 13 September of the 
same year. 

29. Navarre: from 1234 onwards Navarre was in the hands of 
French kings, though it was claimed by the kings of Aragon. In ışış 
Ferdinand the Catholic, King of Aragon and Castile, assumed the 
title of King of Navarre, and the next year finally annexed Spanish 
Navarre. 

30. exiled English nobleman: possibly a teference to Perkin Warbeck 
(1474-99), who claimed to be Duke of York. He was encouraged 
by Charles VIII of France, and was with James IV of Scotland when 
he invaded England in September 1496. 

31. raising... cwrreney: both Edward IV and Henry Vİ raised the 
value of the noble, but in the first case the motive was the need to 


e il R p 
compete with foreign mints for bullion, and, in the second, the need 


NOTES 139 


to prevent English currency from draining away to Europe, in view 
of the debasement of continental currencies. It was not until 1544 
that English coinage seems to have been debased, purely as a royal 
expedient for making money out of the English people. 

32. prefend fo starta war: perhaps an allusion to 1492, when Henry 
VII raised a special levy to pay for the war against France, and on 
3 November of the same year made peace by the Treaty of Etaples, 
under which Charles VII agreed to pay him 50,000 francs a year. 

33. bird... fourtb: these methods of increasing tevenue wete 
freely used by Henry VII, with the help of his agents, Empson and 
Dudley. 

34. Crassus: Marcus Licinius Crassus (died 53 B.c.), member of the 
First Triumvirate with Pompey and Julius Caesar. He was a bold 
financier who built up a vast fortune by such practices as buying 
houses cheap when they were on fire, or threatened by fire, until 
finally he owned most of Rome. The “doctrine? mentioned here seems 
to be based on a sentence in Pliny (Nafura/ History, xxxiii, 10): “M. 
Crassus used to say that no one was rich who could not support a 
legion out of his annual income.” 

35.kind... seizeit:in 15o4 More,asa young M.P., made himself 
unpopular with Henry VII by obstructing his demand for about 
£90,000. 'It is clear from the Ro//» that Parliament raised difficulties; 
in the end the King had to be satisfied with a grant of (40,000, and 
thought well to meet his subjects by, “of his ample grace and pity”, 
remitting a guarter of that.” (R. W. Chambers, T40zxas More, p. 87.) 
He then worked off his resentment against More by ttumping up 
some charge against his father, and keeping him in the Tower until 
hepaida fine of £1oo. 

36. Fabricius: Gaius Fabricius Luscinus (early third century B.c.), 
famous for his integrity and contempt for luxury; but the remark is 
elsewhere ascribed to another paragon of ancient Roman virtue, 
Manius Curius Dentatus. 

37. inlerrupling some comedy: when Mote was in Morton's house- 
hold, “though young of years, yet would he at Christmas tide sud- 
denly sometimes step in among the players, and never studying for 
thematter, makeapartofhisowntherepresentlyamongthem, which 
made the lookers on more sport than all the players beside.? (Roper, 
Life, p. 5.) 

38. scene in #he Octavia: lines 440-588, where Seneca is trying to per- 
suade Nero to be a good tuler instead of a bloody tyrant. 

39. everyibing He... howsetops: Luke, xii, 3: “that which ye have 
spoken in the ear in closets shall be proclaimed upon the house- 
tops”. 
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40. Micioin Terence: Adelphoe, 146—7. 

41. image in Plato: More's simile is a very free paraphrase of 
Republic, vi, 496d—e, 

42. for a city: Megalopolis in Arcadia, founded about 370 B.C. 


BOOK TWO 


1. sor? of cresceni: but the tips of a crescent moon do not come 
close enough together. It is better imagined in the shape of the 
crescent on the Turkish flag, where the points do practically meet to 
formacircle,andthe star can serve as therockin the harbour-mouth. 

2. exfraordinary method: according to Pliny (Natural History, X, 54), 
the Egyptians used the heat of dung-heaps for artificial incubation. 
It seems guite plausible that Utopian chicks should become fixated 
on a human being. Dr K. D. Lorenz describes a similar experience 
with a young jackdaw: “ Just as the guills of its primary feathers be- 
came hard and ready for fight, my young bird suddenly developed a 
really childlike affection for my person. It refused to remain by itself 
for a second, flew after me from one toom to another and called in 
desperation if ever I was forced to leave it alone.” (King Solomon's 
Ring, London, 1961,p.130.) 

3. Mayor:theoriginal word is princeps (chief, leader, orinlate Latin, 
prince). Robinson translated it as “prince?, and so started a long 
series of references by critics to the “king? of Utopia; but it is clear 
from the text that the princeps is merely the chief magistrate of atown. 
Utopia is a republic, not a monarchy. 

4. Barzanes:the Utopian language is “like Persian? (p. 100) and this 
name has Persian associations. It was probably suggested to More by 
Miihrobarzanes, the name of Menippus's guide to the'Underworld in 
Lucian's Menippus (which More translated into Latin). Mithrobar- 
zanes is there described as “a very wise and incredibiy learned 
Chaldacan, with white hair and a most impressive beard”. It is 
appropriate that the title of a Utopian Mayor should have such 
associations of age, wisdom, learning, and religion (My/bras is the 
Utopian word for “God”). 

5. butwecomd... scarciiy-value: this part of the sentence was added 
inthe 1518 text. 

6. better ban a sbeep: the joke is bortowed from Lucian (Demonax, 
41). 

7. Introduction #0 Logic: the Summulae Logicales of Petrus Juliani ot 
Hispanus, who was Pope 1276-7. It is referred to here as the Parva 
Logicalia (Little Logic), its usual nickname — doubtless, as More had 
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written in aletter of 21 October 1515, because there was little logic 
in it. (Correspondence of Sir Thomas More, Princeton, 1947, p. 38.) 

8. Second Intentions: “First Intentions? are “primary conceptions of 
things, formed by the first or direct application of the mind to the 
things themselves, e.g. the concepts of a #ree, an oak?. “ Second Inten- 
#ions are “secondary conceptions formed by the application of 
thought to First Intentions in their relations to each other, e.g. the 
concepts of genus, species, variely, properiy, accideni, difference, identity”. 
(N.E.D.) 

9g. Universal, MAN: an allusion to the famous medieval controv- 
ersy between Realists (who believed that Universals had a real exist- 
ence apart from individual things) and Nominalists (who thought 
that Universals were merely /4477es). The joke is adapted from Lucian's 
satire on Plato's Ideas. (Penguin Classics Lucian, pp. 157-8.) 

10. experfs in astronomy:the wording of the original (“experts in the 
course of the stars and the motion of the celestial spheres?) shows 
that the Utopians subscribe to the Ptolemaic system, according to 
which the earth is encircled by a number of crystal shells, called 
“spheres?, revolving at different speeds, and carrying the planets, 
etc., with them. 

11. following one's natural impulses: literally, “to live according to 
nature”, which is the Stoic definition of virtue; but the Utopians” 
emphasis on pleasure makes them more like the people described hy 
Vespucci, who “live according to nature, and may be called Epicure- 
ans rather than Stoics?. (New World.) 

12. cifher way: “The staff of the Pall Mall Safe Deposit in the Hay- 
market, which is due for demolition, anticipate being left with get- 
ting on for 200 unclaimed safe deposits to open, in spite of all the 
efforts they will be making to trace the owners. Some of them will be 
dead... Many will just have forgotten.? (New Sfatesman, 20.7.1962.) 

13. far more sparingiy: 1 have ttanslated the reading of the first 
edition, 744/70 magis conservani (they ptreserve or spare far more). The 
1518 reading, 774/0 magis conferun! (they confer much more benefit) 
seems tautological, in view of the previous #/i//0res (more or tela- 
tively useful). 

14. bunger: the original text has the pasticiple, eswrientem (being 
hungry), but the word is corrected to the noun, eswriem (hunger) in 
the collected Latin Works (1565). 

15. rubbing and scratfching: the argument is taken from Plato's 
Gorgias, 494, c. 

16. some #races of Greek: ptactically all the proper names are of 
Greek derivation (see Introduction, p. 8, and Glossary). 

17. a monkey: More was very fond of animals, and kept several, 
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including a monkey, a fox, a beaver, anda weasel, at his home in 
Chelsea, 

18. Lascaris: the Greek grammar of Constantine Lascaris was 
published at Milan in 1476, under the title of Erofemata (Ouestions). 

ı9. Theodorus: i.e. Theodorus Gaza, whose four-volume Greek 
grammar was publishedin 1495. 

20. Hesyehius: an Alexandrian scholar who probabiy lived in the 
fifth century A.D., and whose Greek Lexicon was printed at Venice 
in 1514. 

21. Dioscorides: I cannot trace anyone of this name who wrote a 
dictionary. Perhaps the reference is to Dioscorides (or Dioscurides) 
the Younger, who lived during the reign of Hadrian (A.D. 117—38) 
and compiled a glossary to the works of Hippocrates, which 
Hesychius later incorporatedin his Lexicon. 

22. Herodianus (about A.D. 165-250) wrote a history of the Roman 
Emperors from the death of Marcus Aurelius (A.D. 180) to A.D. 238 
which was very popular during the Renaissance. 

23. Galen's Handbook: the original has “Galen's Microtecbne (little 
art)?, the medieval name for his Ar? of Medicine, as opposed to his 
Megalotechnum (big art), i.e. Therapentic Method in foutteen books. 

24. Aldus: Aldo Manuzio, the famous Venetian printer, had very 
tecentİy died (Aptilı515). 

25. non-combafan! prisoners-of-war: in the ancient world, that is what 
slaves usually were. It is not guite clear whether combafan! P.O.W s 
were ever enslaved in Utopia. The original words are: Pro servis 
negue bello captos habent, nisi ab ipsis gesto (as slaves they do not have 
people captured in war, unless it was waged by themselves). This 
may mean cither that they enslave everyone caught fighting on the 
battlefield, or else that they only enslave those responsible for waging 
the war, i.e. supporters of war policies. 

26.whben... a horse: the argument, including the horse image, is 
taken from a passage in Horace (Safires, 1, ii, 83—105) which shows 
why fornication is better than adultery. For one thing, with a prosti- 
tute you can at least see what you are getting, whereas married 
women are always over-dressed. In A Seryzon agains! Adulfery Pope 
turned this point rather unkindiy against Lady Mary Wortley 
Montagu: 


A lady's face is all you see undress'd 
(For none butLadyM...showstherest)... (124-5) 


27. oldage... ifself: possibly suggested by Terence (Phormzio, 575). 
28. mentaliy deficien?: it seems to me that in this context (immedi- 
ately before a reference to physical deformity) #xoriones (fools) means 
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people of sub-normal intelligence: hence the importtance of secing 
that they are looked after properly. Certainly many “Fools” came 
into this category: “The court-fool . causes amusement not 
merely by absurd gluttony, merry gossip, or knavish tricks, but by 
mental deficiencies or physical deformities which deprive him both 
of rights and responsibilities, and put him in the paradoxical position 
of virtual outlawry combined with utter dependence on the support of 
the social group to which he belongs?” (Enid Welsford, Te Fool, 
London, 1935,p. 55). More'sown “fool?, Henry Patenson, however, 
seems to have been far from unintelligent. When More was in the 
Tower, for refusing to take the oath reguired by the Act of Succes- 
sion, Master Harry became exasperated and asked: “Why, what 
aileth him that he will not swear? Wherefore should he stick to 
swcar? | have sworn the oath myself.” (Eng/ishb Works, 1557, p. 
1441 G). 

29. #haf becarries ... carries: the Latin words (gesfatus, praelatus) 
could mean that thcse symbols are carried by attendants; but, since 
the whole emphasis is on non-formality, 1 suspect that the Mayors 
and Bishops do the carrying (though they must, in practice, find it 
rather difficult to,perform their duties single-handed). 

30. can't be bribed: unlike Bacon, one of his successors in the office 
of Lord Chancellor, More never accepted a bribe, and skilfuliy 
walked the tightrope between discourtesy and cotruption, when 
offered presents by interested parties. One gave him a gilt cup, 
which he promptly teturned, after drinking the donor's health in it; 
another brought him a “New Year's gift”, which was again a gilt 
cup: More liked the design, and kept it — but reciprocated with a 
mofe valuable cup of his own. 

31. /he Popes: the satirical target is probably Pope Julius TI (1443— 
1513). Fora specimen of his diplomatic methods one may guote his 
dealings with France and Venice. In 1508 he joined Louis XII in the 
League of Cambtai against Venice. Having forced the Venetians, 
with French suppott, into submission in 1509, he then formed the 
Holy Leagucin 1510, by which he allied himself with Venice against 
France. 

32. guife subbuman: there is an unttanslatable pun on be/um (war) 
and be//uinam (beastly). 

33. #be Venalians: the otiginals of this national pottrait are prob- 
ably the Swiss, who regularly fought in many of the armlies of 
Europe during the period. Between 1465 and 17ış over a million 
Swiss soldiers served in France alone. 

34. fight like heroes: literally, “and often extreme necessity is turned 
into courage? (e? saepe exirema necessilas in virfulem verlilur). 1 have 
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reluctantly avoided the proverbial phrase, “make a virtue of neces- 
sity?, because viriue has now ceased to mean “manhood, courage?, 
and the whole expression has taken on a pejorative implication 
(taking credit for doing what one is forced to do), which seems out 
of place in the context. 

35. /be fronfier: the first part of the sentence seems to refer to 
Utopian territory overseas. “On their own soil? is literally “on 
their /ands? (in suis ferris). 

36. Mythras, ot Mithras (the normal spelling) was the Persian god 
of light. Mithraism had some resemblances to Christianity (e.g. its 
rites included baptism, and the ritual drinking of a mixture of flout 
and water), and was widespread among members of the Roman 
army. Temples of Mithras have been found in Northumberland, at 
York, and very recentiy in London. 

37. prescribed... way of Jife: literally “a communal living of his 
people pleased Christ? (Cğrisfo communem suorum victum placuisse), but 
placeo is regularly used to express a regulation or decision made bya 
ruler or government, soldo not think the word prescribed is too 
strong. There is, of course, no recorded statement by Jesus express- 
ing approval of communism, but His answer to the man who “had 
great possessions? (Mark, x, 21) implies that His disciples did not 
retain any private property; and it is clear from Acts,ii, 44-5, and 
iv, 32, that the early Church was organized on communist lines. 

38. ruiy Christian communifies: a marginal note explains that this 
means monasteries and convents. 

39. religions #olerafion: although the worst charges of cruelty to 
heretics during his Chancellorship have not been substantiated, 
there seems to be no doubt that More sentenced some people to 
death (which meant burning alive) for heresy. While writing in his 
own defence, two years before he died, he admitted, without any 
sign of embarrassment, that he had made a remark about the Protest- 
ant, John Frith, which implies that Christ is personaliy responsible 
for burning heretics: *... I would some good friend of his should 
show him, that 1 fear me sore that C/ris/ wi// kindle a fire of faggofs for 
bim, and make him thercin sweat the blood out of his body here...” 
(Apology, London, 1930, p. 137; my italics). The contradiction be- 
tween More's attitude to heretics and this passage in U/opia is not 
guite so sharp as it seems at first, For one thing, Utopian toleration 
applies only in a limited degree to atheists; for another, preaching 
teligious beliefs in such a way as to cause a disturbance of the peace 
is a prosecutable offence — and More evidentiy regarded heretics as 
subverters of civilized society. But a certain inconsistency remains, 
and no humane person who otherwise admires More can help being 
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hortrified to find him taking such a very un-Utopian line in real life, 

40. cheerful and optimistic mood: More's famous jokes on the scaf- 
fold show how successfully he lived up to this ideal: “Where, going 
up the scaffold, which was so weak that it was ready to fall, he said 
merrily to Master Licutenant: “1 pray you, Master Licutenant, see 
me safe up, and for my coming down let me shift for myself”...he 
kneeled down, and, after his prayers said, turned to the executioner, 
and with a cheerful countenance spake thus to hir: “Pluck up thy 
spirits, man, and be not afraid to do thine office; my neck is very 
short; take heed therefore thou strike not awrty, fot saving of thine 
honesty.”? (Roper, Life, pp. 102-3.) 

41. Cowparsons: the etymological basis of this “eguivalent” is 
explained in the Glossary. I think its satirical effect may be justified 
by the tone of the language in which they are described on page 122 
(e.g. the comic associations of inhian?, which 1 have translated *yearn 
for?, but which literally means, *to stare at with one?'s mouth open”), 
and also by the general argument of the passage: the point is that 
the behaviour of these people is from a commonsense, if not from a 
religious point of view, ridiculous. Of course More went in for 
similar ascetic practices himself; but he was guite capable of secing 
his own actions in a humorous light. 

The word translated “Lay Brethren? is re/igiosi (religious people, 
or, in Christian authors, members of religious orders). 

42. priesfs .. . marry: in A4 Dialogue concerning Heresies (1528) Mote 
discusses and rejects the suggestion that priests should be allowed to 
mafry: 


In the old law given to Moses, the priests of the temple for the time of their 
ministration forbare their own house and the company of their wives ... 
So that chastity was thought both to God and man a thing meet and con- 
venient for priests, among them which most magnified carnal generation. 
And then how much more specially now to the ptiests of Christ, which was 
both bornfofla virgin, andlivedand dieda virgin Himself, and exhotted all 
His to the same. Whose counsel in that point, since some be content to 
follow, and some to live otherwise, what way were, | say, more meetly than 
to take into Christ”s temple to serve about the sacrament only such as be of 
that sort that are content and minded to live after the cleanness of Christ's 
holy counsel? 
(English Works, 1557, p. 232 G-H.) 


His reaction to Luther's marriage was to call him “an open incestuous 
lecher?. (English Works, p. 247H.) 

43. woman... priest; later in the same dialogue More deals with 
Luther's statement that any man or woman is gualified to hear con- 
fession and give absolution: 
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Marty, sir, guoth yout friend, this were an easy way for one thing. For the 
sorest thing that 1 find in confession is that when 1 see many confessorsata 
pardon, yet can I scant like one of them so well upon the sight, that I would 
tellany such tales to once in seven year, andi|i.e. ifJ1Imight choose. But now, 
ifl might after Luther's way be confessed to a fair woman, I would not let 
to beconfessed weekly. 

Ye would, guoth I, peradventure tell her a tale that ye would not tell 
everyman... 

Yes, yes, guoth I, a woman can keep a counsel well enough. For though 
she tell a gossip, she telleth it but in counsel (i.e. in confidencel yet, norher 
gossip to her gossip neither, and so when all the gossips in the town know 
it, yetitis butcounsel still. 

(English Works,p.249 c-D;2$50Cc.) 


In the Conbutation of Tyndale's Answer (1532) More teplies to Tyn- 
dale's assertion that women “may and ought to minister not only 
baptism but all other sacraments also in time of need? ; his final argu- 
ment is based, not on reason, but on revelation (to which the 
Utopians, of course, have no access) : 


Now if Tyndale ask me why a woman may christen and not consecrate 
since both are sacraments, I can answer him the common answer that 
though both be necessary, yet both be not like great nor like necessatry.... 
But as for my part, I will give him none answet to the guestion other than 
the ordinance of God's Spirit, which I see that God hath taught His 
Church; andelse would He not suffer themto believe that it were well done, 
whereof no man is bound to give a precise cause. But it were overmuch 
boldness to think that we could precisely tell the cause of everything that it 
pleaseth God to devise... 
(English Works, p. 462 FG.) 


44. cream... socieiy: the original words, sacerdofibus ... uxores sunf 
popularium selectissimae (priests” wives are the most select members of 
the population) may mean cither that priests” wives are highly 
respected members of society (a paradox in More's day), or that 
priests are themselves so highly respected that they have the pick of 
all the females in the country, when they are looking for wives. 1 
have chosen the first interpretation, as being the slightly more 
natural, and less Rabelaisian way of taking the Latin. 

45. feathers: in Plato's Phaedrus (251a-c), when an unworldiy- 
minded person sees 'a god-like face”, he is reminded of heavenly 
beauty, and his soul begins to sprout the wings that it lost when it 
became imptisoned in an carthly body. In Vespucci's Foyr Voyages 
(mentioned by Peter Gilles on page 38),somenativesofthe New World 
are described, whose greatest treasures are multicoloured bird's- 
feathers. (Cosmographiae Iniroduc!io, St Di€, 1507, p. 53.) These two 
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passages mav have combined to suggest the character of Utopian 
vestments. 

46. a republic: there wete not many states besides Venice which 
called themselves republics in More's day; but I was compelled to 
use the word, which is approptiate enough nowadays, in order to 
retain the verbal link between respub/ica (public thing, property, or 
interest) and publicum commodum (public advantage ot ptrofit). 

47. producing luxury goods: this is a legitimate method of translating 
adulatores (Hatterers), if I am right in secing a reference to Plato's 
Gorgias (463a—-b), where thetoric, sophistry, cookery, and beauty 
treatment are categorized as forms of &olakeia (flattery), because they 
give people what they want, instead of what is good for them. 

48. injnstice... justice: “This passage clearly refers to the legislation 
of recent parliaments, completed in the parliament of ışış, which re- 
enactcd the old statutes against labourers while removing clauses 
unfavourable to employers.? (R. Ames, Cifizen Thomas More and his 
Utopia, Princeton, 1949, p. 128.) 

49. black magic: it seems odd that after pouting scorn on fortune- 
telling, astrology, and similar superstitions (pp. 90, 121—2), Nonsenso 
should list black magic as a serious crime; but if veneficia is given its 
primary meaning of “poisonings?, it partially duplicates the pre- 
ceding “murders”. 

şo. sucking-fish: the remora, which was then thought capable of 
retarding the movementofa ship. 

51. in Europe: literally “in our states? (in nosiris civitatibus). 
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More's Attitude 40 Communism 


Certain passages in More's other works may be thought to suggest 
that his praise of communism in U/opia should not be taken seriously. 
In his InLu?/berum (1523) More sets out to refute Luther's “very silly 
statement? 


that the law of the Gospel would be sufficient by itself, and human laws 
would serve nouseful purpose, if magistrates were good, and the Faith were 
preached truly. As if the best magistrates in the world could bring it about 
that a//Cöristian people wantedtolive ona comımunist system, ot that wicked 
people did not want tosteal; oras if any preaching of the Faith could ensure 
that there were no wicked people anywherel 

If the law of the Gospel forbids theft, then cettainiy human law, which 
punishes theft, does serve some useful purpose, and Christians are bound to 
obey human law, which is the sole origin of the distribution of property, 
and without which theft could not exist. 

But if he claims to base his argument on the theory that we should do 
better to dispense with the law which creates property, and to live in a sort 
of natural communism, he does not strengthen his case, even if one were 40 
grant bim tbe iruth of #hat #beory; fot even if one could live undet acommun- 
ist system with far fewer laws, one still could not live without any laws 
whatever. Certain regulations would still have to be made for compulsory 
work, and laws would be needed to suppress crimes, which would still 
cause trouble even ina life like that. 

Now, granted that, even if the Faith were preached with that absolute 
truthfulness that characterized the preaching of the Apostles, and even if 
the best possible magistrates were everywhere in control of Christian 
people, property migbti still remain, and many wicked individuals would 
remain, he cannot deny that human law obliges Cbristians not to grab any- 
thing that the law has allocated to someone else, and that human law does 
Serve a useful purpose in punishing anyone who commits theft. 

(Opera, 1565, p. 80, verso; my italics.) 


One might conceivabiy deduce from the second parapraph that 
communism is wrong, because it makes nonsense of the Command- 
ment incorporated in the Gospel (Matthew xix, 18): “Thou shalt not 
steal?; but that, of course, is not what the passage is getting at. Its 
function is to prove that, whether or not you adopt a communist 
system, human laws are necessary. If you live in a society based on 
private property, human laws are needed to establish what belongs 
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to whom, and so to define and prevent theft. If you live in a com- 
munist society, where theft is logically impossible, you still need 
laws to suppress other forms of crime, and to regulate compulsory 
work. Nothing is said explicitly against communism; and the three 
groups of words that I have italicized imply, at least, a tolerant atti- 
tude towards it. The first suggests that so7e Christians, though not 
all, will want to live on a communist system; the second, that com- 
munist theory is not a totally unacceptable hypothesis; and the 
third, that under ideal conditions private property would not neces- 
sarily exist, though wicked people would. 

There is another reference to communism in the Confutation of 
Tyndale's Ansver (1532-3): 


And so ye may see that Tyndale affirmeth now not only those abominable 
heresies he taught before, but all those also the Anabaptists have added 
unto them since. And so now be the true church with him, and agree with 
Scripture and with the law of God, all those that say the baptizing of 
children is void, and they that say there ought to be no tulers at all in 
Christendom, neither spiritual nor temporal, and that no man should have 
anything proper of his own, but that all lands and all goods ought 2y God”: 
Jaw to be all men's in common, and that all wornen ought to be common to 
all men, as well the next of kin as the farthest stranger, and every man hus- 
band to every woman, and every woman wife unto every man, and then 
finally that our blessed Saviour Christ was but only man and not God at all, 
(English Works, 1557, p. 656 G-u; my italics.) 


Here communism seems, at first sight, to be classed as an “abomin- 
able heresy?; but the phrase which I have italicized shows that the 
heresy consists in maintaining that communism is obligatory on 
religious ground. In the rhetorical structure of the passage, the 
allusion to common ownership of lands and goods serves mainly, 1 
suspect, to introduce the ultimate abomination of sexual promiscuity 
and incest; certainly More's immediate purpose is not to attack 
communism, but to ridicule Tyndale's statement: 


As they which depart from the faith of the true church are heretics, even so 
they that depart from the church of heretics and false feigned faith of 
hypoctites, arethetruechurch. 

(English Works, 1557, p. 655 A-B.) 


If, says More, unotthodoxy is the only gualification for membership 
of Tyndale's “true church”, it must include a surprising variety of 
doctrines. 

Finally, in 4 Dialogue of Comfort against Tribulation (1534), More 
wrote as follows: 


But cousin, men of substance must there be, for else shall you have more 
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beggars...than there be, andno manleftto relieve another. For this 1 
think in my mind a very sure conclusion, that if all the money that is in this 
country were tomotfrow next brought together out of every man's hand, 
and laid all upon one heap, and then divided out unto every man alike, it 
would be on the morrow after, worse than it was the day before. For I sup- 
pose when it were all egualiy thus divided among all, the best should be left 
little better then, than almost a beggar is now. And yet he that was a beggar 
before, all that (i.e. although| he shali be the ticher for that he should there- 
by receive, shall not make him much above a beggar still, but many one of 
the rich men, if their riches stood but in movable substance shall be safe 
enough from riches haply for all their life after. 

Men cannot, you wot well, live here in his world, but if some one man 
provide a mean of living for some other many. Every man cannot have a 
ship of his own, nor every man be a merchant without a stock — and these 
things you wot well needs must be had — nor every man cannot have a 
plough by himself. And who might live by the taylor's craft, if no man were 
able to put a gown to make? Who by the masonty, or who could live a 
carpenter, if no man were able to build neither church nor house? Who 
should be the makers of any manner cloth, if there lacked men of substance 
to set sundry sorts a-work? Some man that hath not two ducats in his 
house, were better forbear them both and leave himself not a farthing but 
utterly lose all his own, than that some rich man by whom he is weekly set 
“a-work, should of his money lose the one half. For there were himself like 
to lack work. Fot surely the rich man's substance is the well-spring of the 
poor man's living. 

(English Works, 1557, p. 1207 H-1208 C; my italics.) 


This has been described as 'a most emphatic contradiction of the 
very principle of communism?. (H. W. Donner, Infroducfion ?o 
Utopia, 1945, p. 66.) It is really nothing of the kind. The “cousin? 
(who is actually a nephew) has raised a moral and religious problem: 


I cannot well perceive (4be world being such as it is, and so many poor people 
therein) how any man may be rich and keep him rich without danger of 
damnation therefore. 

(English Works, 1557, p. 1204 G; my italics.) 


His uncle replies that, in spite of the Gospel injunction: “Give to 
every man that asketh of thee? (Luke, vi, 30), it is not a Christian's 
duty to give away aj// his property in alms, because “in this world”, 
i.e. under the present system, rich men play an essential part in the 
economic structure of society. Neither speaker for a moment 
envisages a communist system, in which the role of employer would, 
of course, be taken over by the community itself. 

I have yet to see any conclusive evidence that More did not mean 
what he said about communism in U/opja. 


GLOSSARY 


AIRCASTLE: Âmawrolum, ftom amawros (dim, faint, shadowy), the 
adjective applied by Homet to the vision of Athene which appcars 
to Penelope in a dream. (Odyssey, ıv, 824, 835.) Presumabiy the 
name means “dream-town?, 

BENCHEATER: Traniborus, possibly from 44ranos (bench) and bora 
(food). I£ so, the name may have been suggested by memorfies of 
Lincoln's Inn, where More's grandfather and father had both held 
the post of butler, and he himself had been a Reader; where com- 
munal meals were caten by members sitting on benches ;and where 
Senior Members were known as Benchers. 

BLINDLANDERS: /#/40polifae, from a/aos (blind) and p0/47es (citizen). 

CLOUDIANS: Nephelogefae, from ne phele (cloud). 

COWPARSONS: Bufhrescae, from #breskos (teligious, or superstitious), 
with the prefix b04-, from bows (cow, bull, ox), used in compounds 
to indicate “huge, monstrous? (e.g. boukoruza, a violent cold in the 
head), ratherlike the prefixes cow-and 4orse-in English. So the name 
seems to imply exaggerated piety. 

DISTRICT CONTROLLER: P/ylarcbus, ttom pbule (tribe, especially 
one of the tribes into which the Athenian population was divided) 
and arcbos (chief, ruler). 

DOGDATES: Cynemerni, apparently from &uwon, kunos (dog) and 
hemera (day). In ancient Greece, on the night before the new moon, 
food was placed outside people's houses as an offering to Hecate, 
There are three possible links between this custom and dogs: in 
Theocritus (11, 35—6) the barking of dogs indicates the approach 
of Hecate; the goddess herself was usually accompanied by heli- 
hounds; and the appearance of a plate of food on every doorstep 
would certainly make the occasion a sort of benefit night for dogs. 

FLATULENTINE: Ânezzolins, from anemos (wind, internal as well as 
external). See WEINDBAG, 

HAPPILAND: Macarenses, from makar (happy). 

LIETALK: Senafus Menfiranus, presumably from #entiri (lie), as 
though the -7en4 in Par/iamen? were derived ftom this verb. More 
had learnt from experience that Parliament was a place where it 
was dangerous to speak the truth (see p. 139, note 35). Later 
he evidentiy decided that it was confusing to call his ideal 
Utopian Parliament by a name which satirized the real Englishone; 
so in the 1518 edition he replaced Menfiranus by Amauroficus (at 
Aircastle). 
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NOLANDIA: Âchoriorum populus,the people of the achorüi,from a-(not 
and chora (country). 

NONSENSO: Hy?/h/odacus, from hyih/os (nonsense)and daio (distribute).. 

NOPEOPLE: AÂdemus, from a-(not) and demos (people). 

NOWATER: Anydrus, from a-(not) and hudor (water). 

SANSCULOTTIA: Âbraxa. My 'eguivalent? is based on a rashconjec- 
ture that the word is derived from 4- (not) and brakae (breeches). 
Some commentators connect Abraxa with Abraxas, a mystic term 
invented by Basilides, a Gnostic philosopher of the second 
century A.D., to signify the supreme deity, whose 365 emanations 
created and controlled 365 different heavens (the ancient Greeks 
employedletters as numbers, and the numerical value of theletters 
in Abraxas is 365). Personally I do not think there is any refer- 
ence to Abraxas here. If there were, why should More have omitted 
the final :, thus reducing the figure to a mere 165P Besides, it is 
clear from the context that, far from being a sort of “heaven”, 
Abraxa was an eztremely backward country inhabited by “a pack 
ofignorant savages?. It seems more reasonable to assume that the 
name is formed on the same prtinciple as /4chorji, Ademos, and 
Anydrus, and that the initial a- indicates a negative. 

SENIOR DISTRICT CONTROLLER: Profophylarcbus, from pr0f0s 
(first), pbule (tribe), and archos (ruler). 

STY: SEE STYWARD. 

STYWARD: Syphogranfur, possibly from supbeor (pig-sty) and £ranfor 
(ruler). Like Traniborus, this name may have some connexion with 
Lincoln's Inn, where More's grandfather was not only butler 
but also steward (which was sometimes spelt s/yward). 1 have used 
the word 35/y to translate Syphogranfia, the group of households 
administered by a Syphogrant. 

TALLSTORIA: the country of the Pof/y/erifae, from polus (much) and 
leros (nonsense). 

TOMMY ROT: Tricius Apinafus, from Trica and Apina, two small 
towns in Apulia. Because of their poverty and insignificance, both 
names came to be used in the plural, either singiy or together, to 
signify “trifles, worthless stuff, nonsense? (e.g. in Martial, 
XIV, İ, 7). 

TURNDATES: Trapeserni, from #rap-, aotist stem of #epo (turn, 
change) and beera (day). The name seems to mean the dayon 
which one changes from the old month to the new. 

VENALIANS: Zapolefae, ftom za- (an intensifying prefix) and po0/eo 
(sell) or p0/efes (seller). 

WINDBAG: Ânemoliur, from anemos (wind). See FLATULENTINE, 
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Witty, immediate, vital, prescient, this is the work of a 
man who drank deep of the finest spirit of his age. 


Sir Thomas More's entertaining' description of Utopia, an 
island supporting a perfectly organized and happy 
people, was.a best-seller when it first appeared in Latin 
in 1516. This work of a Catholic martyr has later been 
seen as the source of Anabaptism; Mormonism, and even 
Communism. 


Utopia revolutionized Plato's classical blueprint of the 
perfect republic, mainly by its realism. Locating his 
island in the (then) New World, More endowed it with a 

langüage and poetry, and detailed the length of the 
“. working day and even the divorce laws. Such precision 
gives a disturbing and exciting impact to Utopia, which 
, still remains a book of the future. 


The cover shows a'detail from the painting The:Construction of the Tower of 
Babel attributed to Hendrick van Cleve Il in the Rijksmuseum Kröller-Müller, 
© Otterloo, The Netherlands. 
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